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KIRISH (fan doktori (DSc) dissertatsiyasi annotatsiyasi)

Dissertatsiya  mavzusining  dolzarbligi va  zarurati.  Dunyo
tarjimashunosligida til va madaniyat ifodasi nafaqat uzviylikda, balki o‘ziga xos
lingvistik hodisa sifatida ham o‘rganiladi. Hozirgi bosqichda turli tuzimli tillardagi
milliy-madaniy, universal leksema va iboralarning semantik hamda tarjima
xususiyatlarini  o‘rganish  tobora  muhim  ahamiyat kasb  etmoqda.
Tarjimashunoslikda olamning milliy tasviri, xalq mentaliteti, madaniy paradigmani
diaxron va sinxron nuqtayi nazaridan aks ettishi butun dunyo olimlarini
qizigtirmoqda. “Qutadg‘u bilig” asaridagi milliy-madaniy va universal leksikani
tadqiq qilish zamonaviy tilshunoslik hamda tarjimashunoslikning jiddiy vazifalari
sirasiga kiradi, chunki XI asr turkiy xalglarning yozma yodgorligi bo‘lgan ushbu
asarda milliy-madaniy realiyalar boyligi tufayli tarjimada jiddiy qiyinchiliklar
yuzaga keladi.

Jahon tarjimashunosligida umuminsoniy va milliy xususiyatlarni aniglash
magqsadida turli tizimli tillardagi leksik birliklarning ifoda etilishi nazariy hamda
amaliy ahamiyatga ega. Tarjimada har xil tillarda olamning lisoniy tasviri leksik
birliklarda namoyon bo‘lishi, ular milliy o‘zlikni, milliy bilimlar paradigmasini, har
bir xalgning dunyoni idrok etishining o‘ziga xosligini diaxronik va sinxronik tarzda
yetkazishda tarjima vositalarini o‘rganish dissertatsiya mavzusining dolzarbligi
hamda ustuvorligini belgilab, sohaga doir tadqiqotlarni jahon andozalari darajasiga
ko‘tarish majburiyatini qo‘yadi. Xususan, “Qutadg‘u bilig” asarining turli tillarga
qilingan tarjimalarini qiyosiy tahlil qilish — milliy-madaniy leksikaning tarjimasida
eng optimal strategiyalarni aniqlash hamda asliyatning semantik va uslubiy aniqligi
qay darajada saqlanganligini baholashga imkon beradi. Shuningdek, universal
leksikaning tarjima usullarini o‘rganish orqali qaysi birliklar madaniy kontekstdan
qat’i nazar o‘z ma’nosini saqlab qolishi, qaysilari esa mazmun jihatidan o‘zgarishga
uchrashi aniglanadi.

O‘zbekistonda milliy-madaniy va universal leksika muammolarini o‘rganishga
jiddiy e’tibor qaratilmoqda. Lingvistik hodisalarni ekstralingvistik kontekstda
o‘rganishga bag‘ishlangan ishlar ko‘lami tobora ortib, bunday tadqiqotlarda
leksemalar ma’nosida tilning determinizmi ochib berilmoqda, shuningdek,
ma’noning “madaniy” komponenti, “fon” ma’lumotlarining lingvistik mohiyati
teranlashib, kuzatilgan har bir lingvistik birlikda ular faoliyatining o‘ziga xosligi
yoritilmoqda. Bugungi globallashuv davrida tarjimani o‘rganishda milliy-madaniy
va universal leksikaning yoritilishi — milliy o°zligimiz timsoli, ma’naviyatimiz asosi
bo‘lgan ona tilimizga e’tibor yanada kuchaytirilayotganiga dalolatdir. Zero,
Prezidentimiz buyuk allomaning fikri asosida mulohazalarini shunday dalillaydilar,
“Yusuf Xos Hojib bobomiz aytganlaridek: “Zakovat bor joyda ulug‘lik bo‘ladi,
Bilim bor joyda buyuklik bo‘ladi”'. Yusuf Xos Hojibning turkiy xalglarning
ma’naviy qadriyatlarini ifodalovchi “Qutadg‘u bilig” asaridagi universal va milliy-
madaniy leksikaning semantik hamda tarjima aspektlarini o‘rganish tadqiqot
mavzusining zaruratini belgilaydi.

"' O¢zbekiston Prezidenti Shavkat Mirziyoyevning 2022-yil 20-dekabrdagi Oliy Majlis va O‘zbekiston xalgiga
Murojaatnomasi // https://president.uz/oz/lists/view/5774 (Murojaat sanasi: 31.05.2024).
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O‘zbekiston Respublikasining 2019-yil 29-oktyabrdagi 576-son “Ilm-fan va
ilmiy faoliyat to‘g‘risida”, 2020-yil 23-sentyabrdagi 637-son “Ta’lim
to‘g‘risida”gi qonunlari, O‘zbekiston Respublikasi Prezidentining 2019-yil 8-
oktyabrdagi PF-5847-son “O‘zbekiston Respublikasi oliy ta’lim tizimini 2030-
yilgacha rivojlantirish konsepsiyasini tasdiglash to‘g‘risida”, 2020-yil 29-
oktyabrdagi PF-6097-son “Ilm-fanni 2030-yilgacha rivojlantirish konsepsiyasini
tasdiglash to‘g‘risida”, 2023-yil 28-fevraldagi PF-27-son “2022-2026-yillarga
mo‘ljallangan Yangi O‘zbekistonning taraqqiyot strategiyasini “Insonga e’tibor va
sifatli ta’lim yili”da amalga oshirishga oid davlat dasturi to‘g‘risida”gi Farmonlari,
2021-yil 19-maydagi PQ-5117-son “O‘zbekiston Respublikasida xorijiy tillarni
o‘rganishni ommalashtirish faoliyatini sifat jihatidan yangi bosqichga olib chiqish
chora-tadbirlari to‘g‘risida”, 2022-yil 21-iyundagi PQ-289-son “Pedagogik ta’lim
sifatini oshirish va pedagog kadrlar tayyorlovchi oliy ta’lim muassasalari
faoliyatini yanada rivojlantirish chora-tadbirlari to‘g‘risida”gi Qarorlari,
O‘zbekiston Respublikasi Vazirlar Mahkamasining 2022-yil 25-avgustdagi 475-
son “O‘zbekiston Respublikasi Turizm va madaniy meros vazirligi faoliyatini
tashkil etish chora-tadbirlari to‘g‘risida”, 2022-yil 6-sentyabrdagi 498-son
“Qadimiy yozma manbalar davlat reyestri to‘g‘risidagi nizomni tasdiglash
haqida”gi qarorlari va sohaga doir boshqa me’yoriy-huquqiy hujjatlarda belgilangan
vazifalarni amalga oshirishda ushbu dissertatsiya tadqiqoti muayyan darajada
xizmat qiladi.

Tadqiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Mazkur tadqiqot respublika fan va texnologiyalari
rivojlanishining I. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy, huquqiy,
iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion g‘oyalar tizimini
shakllantirish va ularni amalga oshirish yo‘llari” ustuvor yo‘nalishiga muvofiq
bajarilgan.

Dissertatsiya mavzusi bo‘yicha xorijiy ilmiy-tadqiqotlar sharhi. Milliy-
madaniy leksemalar tadqiqiga garatilgan ilmiy-tadqiqotlar dunyoning yetakchi ilmiy
markazlari va oliy o‘quv yurtlarida amalga oshirilgan, jumladan, Harvard
universiteti (AQSh), Oksford universiteti (Buyuk Britaniya), Michigan universiteti
(AQSh), Sorbonna universiteti (Fransiya), Istanbul universiteti (Turkiya), Sofiya
universiteti (Bolgariya), Moskva davlat universiteti, Moskva davlat tilshunoslik
universiteti, Sankt-Peterburg davlat universiteti (Rossiya).

“Qutadg‘u bilig” asarining nashrlari, tarjimalari, ilmiy-tanqidiy matni,
lingvistik, diniy va didaktik xususiyatlari o‘rganilgan (Michigan universiteti, AQSh;
O‘sh davlat universiteti, Qirg‘iziston), turkiy tillarning umumiy va xususiy
taraqqiyot bosqichlari tadqiq etilgan (M.Auezov nomidagi Janubiy Qozog‘iston
davlat universiteti, Janubiy Qozog‘iston davlat pedagogika universiteti, Al-Farobiy
nomidagi Qozog‘iston milliy universiteti, Q.Jubanov nomidagi Aqto‘be viloyat
davlat universiteti, Qozog‘iston; Xalgaro TURKSOY tashkiloti, Marmara
universiteti, Angara universiteti, Hacettepe universiteti, Turkiya; Boku davlat
universiteti, Ozarbayjon; Zamonaviy Turkiya va Rossiya-Turkiya munosabatlari
bo‘yicha tadqiqot markazi, Sankt-Peterburg davlat universiteti Sankt-Peterburg
Davlat Universiteti, Rossiya; Shargshunoslik fakulteti, Lorand Eotvos universiteti,
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Urumchi, Jiangsu Fan va Texnologiya Universiteti, Xitoy; B.Osmonov nomidagi
Jalolobod Davlat Universiteti, Qirg‘iziston; Toshkent davlat shargshunoslik
universiteti, Urganch davlat universiteti, O‘zbekiston).

“Qutadg‘u bilig” asarini turkolog Asgar Egeuboyev (1986), jurnalist-olim
Berikbay Sag‘indiqov (1991), Abjan Qurishjanov (2004), Nuriman Bekarys
Tlegenuli (2021) qozoq tiliga tarjima qilganlar. Rus tiliga S.E.Malov, 1.Grebnev
(1971) va S.N.Ivanov (1983) hamda ingliz tiliga V.May (1998), R.Dankoff (1983)
tomonidan tarjima qilingan. Nemis tilidagi birinchi nashr taniqli shargshunos
G.Vamberi tomonidan tayyorlangan. 1891-1900-yillarda V.V.Radlov dostonning
matni ustida ish olib borib, asliyat bilan birga nemis tiliga tarjimasini ham taqdim
etgan.

Universal va milliy-madaniy leksemalarning o‘ziga xos xususiyatlarini
aniqlash bo‘yicha olib borilgan tadqiqotlar natijasida bir qator ilmiy natijalarga
erishilgan: realiya, realema, milliy kolorit, milliy konseptologiya kabi tushunchalar
shakllantirilgan Sulaymon Demirel universiteti (Qozog‘iston); Kaliforniya
Universiteti (AQSh); O‘zbekiston davlat jahon tillari universiteti (O‘zbekiston),
tilning milliy-madaniy o°ziga xosligining leksemalarda aks etishi aniglandi.
A.L.Gerzen nomidagi Rossiya davlat pedagogika universiteti, Rossiya Fanlar
akademiyasining Tilshunoslik instituti, (Rossiya); til va madaniyat o‘rtasidagi
bog‘liglik isbotlangan (Avstraliya Milliy universiteti (Avstraliya); V.V.Vinogradov
nomidagi Fanlar akademiyasining Rus tili instituti (Rossiya); Bangor universiteti,
London universiteti (Angliya); Izmir demokratiya universiteti (Turkiya), badiiy
matnning lingvistik tahlili amalga oshirilgan (Moskva davlat lingvistik universiteti,
[.S.Turgenev nomidagi Oryol davlat universiteti (Rossiya); Sidney universiteti,
Edinburg universiteti (Angliya); “Qutadg‘u bilig” asaridagi ma’naviy-madaniy
asoslar aniglangan (Al-Farobiy nomidagi Qozoq Milliy universiteti, Qarag‘anda
universiteti (Qozog‘iston); Qozon federal universiteti (Rossiya); Istanbul
universiteti (Turkiya).

Jahon ilm-fanida “Qutadg‘u bilig” asari bo‘yicha turli yo‘nalishdagi tadqiqotlar
olib borilmoqda, jumladan, “Qutadg‘u bilig” asaridagi davlatchilik g‘oyalarini
aniqlash, Suqgrot g‘oyalari va Yusuf Xos Hojib g‘oyalari o‘rtasidagi bog‘liglik,
asardagi diniy g‘oyalarning mavjudligi nafaqat tilshunoslar, balki faylasuf va
mutasavvuflar tomonidan ham aniqlangan.

Muammoning  o‘rganilganlik  darajasi. Lingvomadaniyatshunoslik
muammolari  hozirgi kunda M.Xaydegger, A.Bergson, N.D.Arutyunova,
A.Vejbitskaya, Y.S.Kubryakova, V.N.Teliya, V.A.Maslova, D.U.Ashurova,
M.R.Galiyeva, N.M.Djusupov, G.H. Bakiyeva, D.R. Djumanova, R.U.Madjidova,
D.Xudayberganova® kabi olimlarning ilmiy ishlarida keng va batafsil tadqiq

2 Xaiigerrep M. OcHoBHBIE TIOHATUS MeTagusvkn // Bpems u 6ertne. — M., 1993. — C. 251-252; Beprcon A. Cobpanue
counHeHn. T. 1. — M., 1999. — 336 c.; Apytronosa H./I. f3p1x 1 Mup denoBeka. — M.: S3bIku pycckoif KymsTypsl, 1998. —
896 c.; BexxoOunkas A. S3pik. Kynbrypa. [To3nanue. — M.: Pycckue ciioBapu, 1996. — 416 c.; Kyopsikosa E.C. B nouckax
cymHocTH si3bika: KorHutuBHble uccnenoBaHus. MH-T. s3pikozHanust PAH. — M.: 3nak, 2012. —208 c.; Tenus B.H.
Pycckas ¢paseonorusi. CeMaHTHUSCKUH, ParMaTHICCKHi U JIMHTBOKYJIBTYpoJIornueckuii acriekthl. — M.: [1Ikona «SI3biku
pycckoit KynbTypbl», 1996. — 288 c.; Amryposa /I.Y. JIeKCHKOH Kak OTpakeHHE HallMOHAJIBHO-KYJIBTYPHON CIIELU(DUKH
s3pIKa // SI3bIK W KynbTypa / 2-s1 Mexa. Hayd. koH(. — M., 2003. — C. 76-81; I'ammeBa M.P. Otpaxxenne mudooro-
PEJMTHO3HOTO CO3HAHMS B SI3BIKOBOM KapTHHE MHpa. ABTOped. JuCC. ... JOKT. Guion. Hayk. — Peprana, 2019. — 78 c.;
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qilingan hamda ushbu ishlar asosan konseptni, lingvokulturemani, insonning mental
faoliyatini baholashni o‘rganishga bag‘ishlangan.

V.Richard, S.Brinklech, K.Devid, A.Bibi, M.Ressurressio, N.A.Dudareva,
0.V.Maksyutina, D.Vishnyauskene, L.K.Latishev® kabi olimlar tarjima madaniyati
va tarjima kompetensiyasini tahlil qilganlar. O‘zbekistonda G*.Salomov,
Q.Musayev, K.Sidiqov, I.M.Tuxtasinov* kabi olimlar digqat-e’tiborni tarjima
masalalariga qaratdilar, ular chog‘ishtirma tilshunoslik, tarjimaning rivojlanish
mezonlari sohasida fundamental tadgiqotlarni amalga oshirdilar. G¢.Salomovning®
tadqiqotlari bilingvizm va ko‘ptillilik, original tildagi badiiy asarlar, xalqning
ma’naviy va madaniy hayoti haqidagi asarlardagi so‘zma-so‘z tarjima qilingan matn
hamda tarjima masalalariga bag‘ishlangan.

XX asrning 2-yarmida chog‘ishtirma tilshunoslik lingvokontrastiv tahlil
asosida intensiv ravishda, nazariy va amaliy maqsadlarda slavyan tillarini (avvalo,
rus tilini) va turk tillarini (o‘zbek, qozoq, tatar va b.) tadqiq qilish rivojalana
boshladi, bular A.A Reformatskiy, V.V .Reshetov, N.M.Djusupov,
E.D.Suleymonova® kabi olimlarning asarlarida o‘z aksini topdi.

“Qutadg‘u bilig” asari tadqiqiga bag‘ishlangan eng mashhur tadqiqotlar
sirasiga V.V.Bartold, M.Abdullayev’ va boshqa ko‘plab olimlarning asarlari kiradi.
Mazkur ilmiy ishlarda asarning turli jihatlari, jumladan, uning tarixiy ahamiyati,

JxycynoB H.M. Tiopkckuii CHMBOJI B XYZOXKECTBEHHOM TEKCTe (JIMHMBOKOTHUTHBHBIN acmekT). — ActaHa: Caprlapka,
2011. — 218 c.; bakmesa. I'.X. JIMHrBUCTHYECKHE OCHOBHI aHAJM3a XyJO)KECTBEHHOTO TeKcTa: ABTOped. IWC. ... TOKT.
¢umon. Hayk. — T., 1993. — 46 c.; Dxxymanosa [I.P. @oHoNmornyaeckuii acrieKT cioBa: Hay4YHbIe TPAIUIMN 1 COBPEMEHHBIE
koHuenimu: Monorpadus. — T.: Fan va texnologiya, 2013; Mamkumosa P.Y. AHTPONOLECHTPUYECKUE MOCTOBHUIIBI:
CEMaHTHKA M JIMHI'BOCTATHCTUKA (Ha Marepralie y30eKCKOro M PyCCKOro sI3bIKOB). ABTOped. AUCC. ... KaH]l. (UIION. HayK.
—T.,2008. — 25 c.; Xymoiibeprarosa JI. Y36ek THIHIarH GaIiuii MATHIIAPHAHT aHTPOIIOLCHTPUK TATKHHH. Do, dam.
J-pu. ... auce. aroped. — T., 2015. - 12 6.

3 Watts Richard. Translating culture: reading the paratexts. — Ne 13 (2). — TTR, 2000. — P. 29-46; Brinklex C. Mark.
Translator’s fears. Disrup. Vital lines of communication. Army Times. 8. December. 2004. — 160 p.; Katan David.
Translating cultures. — Manchester: St. Jerome, 2004. Publishing 2™, — 271 p.; Beeby A., Ensinger D. PACTE Acquiring
translation competence: Hipotheses and methodical problems in a research project. — Barcelona, 2000. — P. 99-106; Montalt
Ressurreccid V., Ezpeleta Piorno P., Garcia Izquierdo I. The Acquisition of translation competence // The Translation, 2008.
— Ned. V. 12. Omextpon. pecypc: Hara obpamenus: 17.06.2023; Bummsyckene ., Jleunmkas K. Konmemms
(hopMHUpOBaHUS TIEPEBOMUIECKOM KOMIICTEHIIMM TpH OOyYEeHHH IIepeBOAy TeXHWUecKod ymreparypsl // Studies about
Languages. — M., 2009. — Ne 15. — C. 28-34; [lynapera H.A. IlepeBonuuk B cpepe npodeccnoHaibHON KOMMYHUKAIMU U
TOTaJIbHOE ympaBieHue kadectBoM. — M.: dmuuta: Hayka, 2003. — 148 c.; Makcroruna O.B. [lemarormueckast omeHka
nepeBomyeckoit komrereHnun // Bectauk TITIY, 2009. — Ne 10. — C. 44-48; JlareimeB JLK. ba3zoBeie cocrapistrorime
nepeBoauecKkoi kommnereHuun / COOpHUK crareit M-Ba MPOMBIIIIEHHOCTH, HayKH 1 TexHonoruii P@, PAH. — M.: Beepoc.
ueHTtp nepeonos, 2003. — C. 19-27.

* Canomos T. Tun Ba Tapsxuma. — T.: ®an, 1966. — 384 6.; Mycaes K. Tap:xuma Hazapusic acociapu. — T.: @an, 2005. —
352 6.; Cunukos K. “Kyragry Ounur” TYpTIMKIapUHAHT MHITIM3YA Oaanuii TapykuMma xycycusimiapu. — 1.: Bayoz, 2014. —
128 6.; TyxracunoB 1.M. Tapxumomrstap Tait€piania KacOuii KOMIEeTEHIMIIAPHHY IAKIITAHTHPHUII Ba PUBOKIIAHTHPHILL
Mownorpadust. — Tomkent: Typon Hx6om, 2018. — 160 6.

3> Canowmos T. Tun Ba Tapxuma. — T.: Dan, 1966. — 384 6.

6 Pepopmarckmii A.A. Beenenue B s3pikoseieHue. — M., 1947, — 544 ¢; PemeroB B.B. OcHOBBI (DOHETHKH U TPAMMATHUKH
y30eKckoro s3bIka. 2-¢ m3d. — T.: YkuryBun, 1965. — 243 c.; [IxycynoB H.M. Tiopkckuii CHMBOJI B XyI0KECTBEHHOM
TEKCTe (JIMHTBOKOTHUTUBHBIN actiekT). — Acrana: Capriapka, 2011. — 218 c.; Cynetimenosa 3.1, Kazaxckwuit u pycckuit
SI3BIKHA: OCHOBBI KOHTPACTUBHOM JIMHTBUCTHKU. 2-€ m311. — Anmartsl: [lemey, 1996. —208 c.

7 bapronsa B.B. Counnenns. T. V. — 367 c. // https://books.google.co.uz/books? id=KWX1DQAAQBAI&pg ([ara
obpamenus: 31.05.2024 r.); bapronba B. B. Borpa-xan, ynmomsayteiii B Kyraary ownuk //Counnenus. T. V — M.: Hayka. —
1968. — C. 419-425; Admymaes P. M., Caiinanmes M. /1., lexxonoB Y. A. Zhusup Balasagyn’s poem gracious knowledge-
the source of education //M3Bectnst BY308 Kbipreizcrana. — 2019. — Ne. 10. — C. 129-133; A6nymtae C. Kyraary Ouvnmr u
€ro JyXOBHO-KyJITypHast ieHHocTbh // Modern oriental studies. 2020. Ne4. URL: https://cyberleninka.ru/article/n/kutadgu-
bilig-i-ego-duhovno-kulturnaya-tsennost (nara obparmenust: 26.06.2024).
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diniy-falsafiy jihatlari, til xususiyatlari, umuman, madaniyat va adabiyotga ta’siri
o‘rganiladi. Ta’kidlash joizki, Yusuf Xos Hojibning “Qutadg‘u bilig” asari
R.R.Arat, S.E.Malov, A.N.Samoylovich, Sh.I.Gadimova® singari turkologlar
tomonidan ham adabiy, ham lingvistik nuqtayi nazaridan o‘rganilgan.

“Qutadg‘u bilig” R.Devereaux, O.Karamerchan, G.Jamal, E.Z.Kazhybek,
J.Turdimov, A.Yokubov, E.Maxmudov, M.Xolmurodova, S.Abdullayev,
T.Murzakmetov® tadgiqotlarida ham ko‘rib chigilgan. Yusuf Xos Hojib va Sugrot
g‘oyalarining qiyosiy tipologik tadqiqi Omur Elchiog‘lu, Hilmi O‘zden,
M.U.Abdurahmonova, G.M.Minavarova!® ilmiy ishlarida ko‘rib chiqilgan.
“Qutadg‘u bilig” asarining diniy-falsafiy xususiyatlari tarjimasi Z.Sodiqov
tomonidan yoritilgan'!.

Hozirgi yillarda Markaziy Osiyoda Yusuf Xos Hojib merosi har tomonlama
o‘rganilmoqda. Misol uchun, A.I.Norinboyev, S.Mukasov, T.Qozubekov,
G.Tokoyeva'? va boshqalarning ishlarida asarning turli nashrlari, ilmiy-tanqidiy
matni, tarjimalariga doir ilmiy-nazariy izlanishlar muayyan izchillikda yoritilgan.
“Qutadg‘u bilig” asari tilshunoslik, adabiyotshunoslik, tarjimashunoslik, falsafa va
pedagogika fanlari negizida A.Egeubayeva, A.A.Kasiyeva, M.F.Xolmurodova,
J.T.Amrebayeva, U.Jamirova, A.K.Axmetova, K Karimov, T.A.Axmetov'® ilmiy
izlanishlar olib borishgan.

8 Arat R.R. Kutadgu Bilig. — Ankara: Tiirk Dil Kurumu, 1979. T. 1. — 656 s.; Manos C.E. IlaMATHIKH IpEBHETIOPKCKOM
MIChMEHHOCTH. TekcTs u uccnenoBanus. — M.-J1., 1951. — 451 c.; Camoiinosiy A.H. U3 monpaBok K W3IaHUIO U TIEPEBOLY
«Kytaary oumiry / (IIpencrasneno akazn. B.B.bapronsnom B OV 23 VII 1924). —J1., 1924. — C. 148-151; T'anumona L11.11.
VY HCTOKOB TyperKoi MMCEMEHHO CBeTcKoit mureparypsl «/luBam»: «Kytanry bumr» HOcyda bamacarynu // Momonoit
yuenbiid. T. 1. —2011. — Ne 2; Hapriabaes A.J. 36pannsie npomsseneHus. — bummkek: 2004. — 128c.

9 Devereux R. Yusuf Khass Hajib And The Kutadgu Bilig. The Muslim World, 2007. —P. 299-310; Karamercan O. Topology
of Balasaguni's Kutadgu Bilig. Thinking the Between // Asian Philosophers and Their Discontents. Flower, Shame, and
Direct Cultivation in Asian Philosophies. — Milan: Mimesis International, 2021. — P. 69-97; Kaxsioex E.3. Dnoxa u
s3pIKOBBIe 0cobeHHocTH «Kyrtanry owmur» // Tiltanym, 2016. — C. 29-39; Typoumo J/Ix. DxoHOMHYECKUE B3IISIBI B
«KyTaary 6umury // DkoHoMudeckoe 0603penne, 2022, — Ne 10.— C. 78-81; Exy6os A. «KyTajry GUIMr»/ia 1aBIaTauiiK
kouuernmmsicl. — T.: A. Koxupwuit Homunaru xaik Mmepoct, 1997. — 64 6.; Maxmynos O. CoBpeMeHHBIH ITOAX0] K U3y4ESHHIO
OeclieHHBIX NMamMATHUKOB KynsTyphl. — T.: Illapk, 2020; Jamal G. «Kutadgu Biligy» research history. — Ankara: Eflal
matbaacilik, 2016. — 391 s.; Xolmuradova M. Over Some Turkic Words of the «Kutadgu Bilig» and Their Forms in Modern
Uzbek. 3. 2017. — P. 12-17; Abmymnaes C. «KyTtaary Onnur» U €ro QyXOBHO-KYIBTYpHasl IeHHOCTH // Modern oriental
studies, 2020. — Ned. URL: https:/cyberleninka.ru/article/n/kutadgu-bilig-i-ego-duhovno-kulturnaya-tsennost (Murojaat
sanasi: 14.11.2023); Mypsakmerop T.T. denomen uenoBeka B ¢uiocobun HOcyda bamacarynu // Universum:
OO11ecTBEHHBIE HayKH: AJIEKTPOH. Hay4H. KYPH., 2022. — Ne 1 (80). URL:
https://7universum.com/ru/social/archive/item/12948 (Murojaat sanasi: 14.11.2023).

10 Elcioglu O., Ozden H. Common thoughts of Socrates and Yusuf Khass Hajib on Wisdom and Virtue. JUSHIM., 2004, —
P. 20-25; Abdurakhmanova M.U., Minavarova G.M. Common Thoughts Of Yusuf Khass Hadjib And Sakrates On Wisdom
And Virtue // Teopus 1 npaxtrika coBpemennoi Hayku, 2018. — Ne 1 (31). URL: https://cyberleninka.ru/article/n/common-
thoughts-of-yusuf-khass-hadjib-and-sakrates-on-wisdom-and-virtue (Murojaat sanasi: 12.11.2023).

1 Camukos 3. I0cyd Xoc Xoxu6 “KyrtanFy Oummr” acapy OJIMOHYA Ba MHIVIH3YA TAPKMMAIAPUHUHT KUECHH Tax TN
®wron. pan. n-pw. ... qucce. —2010.

12 Hapembaes AWM. W36pannbie mpomssencHus. — bumkek: 2004. — 128 c.; Mykaco C.M. Tpagumyu conmanbHO-
¢rmocodcKoii MBICTH B JyXOBHOM KyJIBType KbIPTBI3CKOT0 Hapoaa. — brrmkek: M, 1999. — 226 c.; Kozy6ekos T. Kycyn
BanacarbiH — BeJNMKHIT ChIH KbIPrbI3cKOro Hapozaa pojom u3 Ana-Too // FOcyd banacarynu. biarogatHoe 3nanue. —
bumxkek, 2015. — C. 7-8; TokoeBa I.C. Dbeitne uenoBeka B Mupononumanun FO.bamacarynu //
https://articlekz.com/article/18590 ([lara obpamerus: 31.05.2024 r.); Tokoesa I'.C. Ilpupoma denoBeka B COIMAIBHO-
¢dunocodekux Bo33penusix // https://Tuniversum.com/pdf/social/10-11(11)/Tokoeva.pdf ([laTa oopamenus: 31.05.2024 r.).
13 Erey6aes A. Wneiino-xynoxecTseHHoe BiMsHUe 1M0dMbl «KyTtanry 6umar» Ocyda BanacaryHckoro Ha pasBuTHE
Ka3axckoit ureparypsl (Bomp. Tpamuimu, mo3THkY U niep.): ABroped. mucc. ... kaHa. ¢uion. Hayk / Ka3. men. uH-T uMm.
AGast. — Anmva-Ara, 1989. — 24 c.; KacueBa A.A. Jlekcuko-cemantiuuecknidi aHaimm3 Meradop «Kyranry Ownmr» (Ha
Marepuaie aHIIMicKoro nepesona Y. Meii): ABroped. aucc. ... Kaaa.guion.H. — bumkek, 2005. — 23 c.; Xonmypagosa
M.®. «Kyranry Omnmn» nexcukacu: ®ui.gan.danc.okt. (PhD) ... mucc. aBroped. — Tomkent, 2019. — 55 6.; Ampebaesa
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https://articlekz.com/article/18590

B.To‘xliyev, Z.Sadikov, K.Sodikov, K.Sidigov'* “Qutadg‘u bilig” asari
tadqiqiga samarali hissa qo‘shganlar, ularning ilmiy ishlari gimmatli nazariy manba
hisoblanadi. “Qutadg‘u Bilig” asarining ingliz, rus va o‘zbek tillariga tarjimalaridagi
milliy-madaniy hamda universal leksemalarning semantik va tarjima aspektlarni
o‘rganish dolzarb hisoblanadi.

Biz dissertatsiya ishimizda mazkur asarning ikki variantdagi tarjimasidan,
ya’ni Robert Dankoffning'® ingliz tilidagi tarjimasi va S.N.Ivanovning!'® rus tilidagi
tarjimasidan hamda Q.Karimovning!” zamonaviy o‘zbek tiliga o‘zbek fonetikasi
asosida qgilingan tabdilidan foydalandik.

Dissertatsiya tadqiqotining dissertatsiya bajarilgan oliy ta’lim
muassasasining ilmiy-tadqiqot ishlari rejalari bilan bog‘liqligi. Dissertatsiya
O‘zbekiston davlat jahon tillari universitetining ilmiy-tadqiqot ishlari rejasiga
muvofiq [-204-4-5 ragamli “Doktorantlar, mustaqil izlanuvchilar va talabalar
o‘rtasida olib borilayotgan ilmiy-tadqiqot, ilmiy-ijodiy ishlar” ilmiy loyihasining
“Tarjima muammolari” mavzusi doirasida bajarilgan.

Tadqiqotning magqsadi “Qutadg‘u bilig” asarining ingliz, rus tillariga
tarjimalaridan hamda o‘zbek tiliga tabdilidan tanlab olingan milliy-madaniy va
universal leksikaning semantik hamda tarjima jihatlarini aniglashdan iborat.

Tadqiqotning vazifalari:

til, tarjima va madaniyat o‘rtasidagi bog‘liglikdan kelib chiqadigan
muammolarni aniqlash hamda tarjima nazariyasidagi lingvomadaniy jihatlarni
1zohlash;

lingvokulturologiya muammolariga, milliy-madaniy leksikaga va tarjimaga oid
mavjud ilmiy adabiyotlarni tahlil qilish;

milliy-madaniy leksikaning mezonlarini ishlab chiqish hamda universal
leksema tushunchasini ifodasini berish;

“Qutadg‘u bilig” asarining ingliz, rus tillariga tarjimalarida hamda o‘zbek tiliga
tabdilida mavjud milliy-madaniy leksik birliklarni aniglash va tavsiflash, ularning

K.T. Mup mennocreii FOcyda banacaryam B «Kyraary Owmmmr» («bmaromatHoe 3HaHme»): ABroped. mucc. ...
ka1 (huoc.Hayk / M-Bo oOpaszoBanus U Hayku Pecr. Kasaxcran, Ua-T dunocodun u nomuronoruu. — Anmarel, 2001, —
31 c.; YKamuposa Y. OcHOBBI HapoaHOTo BocnuTanus B qactane JKycuna banacarynu «bnaromarioe 3Hanue»: Asroped.
JCC. ... KaHamea.Hayk. — Anmarsr, 2007. — 28 c.; AxmeroBa A.K. Iemarormueckue B3msiapl FOcyda Xac Xamknba
Banacarynckoro (ITo mosme «Kyrtaary bumury): Asroped. auce. ... kaHa,. nea. Hayk. — T, 1990. — 17 c.; Kapumos K.
Kareropus manexa B si3bike «Kytaary Ommmr»: Asroped. aucc. ... kKaHi, Guion. Hayk / Akan. Hayk Y3CCP. UH-T s3bika u
muteparypsl uM. A.C. [Tymkuna. — Tamkent, 1962. — 26 c.; AxmeroB T.A. HasuparensHo-BocrimtarensHbie uaen FOcyda
Banacarynu: qucc... kana.nen.Hayk. — Anmarsl, 2003. — 152 c.

14 Tyxmmes B. Borpocst nostuku «Kyraary bumr» F0cyga Xac Xamkuba. — T.: Acp-mar0yor, 2004, — 214 ¢.; Caaukos 3.
Ocyd Xoc Xoxn6 “Kyranry Oumnr” acapy oJIMOHYA Ba MHIVIM34YA Tap KUMaJIApUHUHT KUECHI Taxmwmi. Duion. daH.
JOKTOPHL. ... mucc. — 1., 2010; Caguxos 3. “Kytagry bumr” xpoHonoruk oubmorpadwmsicn. — Hamanran, 2019. — 86 6.;
CampixoB K. fA3pikoBeie ocobenHocTn «Kytaary bummr». ABroped. mucc. ... OokT. ¢mmon. Hayk. — T., 1987. — 26 c.;
CumukoB K. “Kyragry Owmur’mary Xoc Cy3aapHU TapxKuma Kudin Myammorapu / Tum Ba agaOuér TabiuMuaa sSHCH
neziaroruk texHonorusiap. Il kuem. PecryOnika wimuii-amanuii amxymanu Marepuasiiapu. — T., 2006. — b. 73-76; Sidikov
K. Composition and semantic equality in translation. // Scientific Bulletin of Namangan State University, 2019. Vol. 1: Iss.
1. Article 26.

15 Yusuf Khass Hajib. Wisdom of Royal Glory // Translated, with an Introduction and Notes, by Robert Dankoff. — Chicago
and London: The University of Chicago Press, 1983. — 281 p.

16 FOcyd Xac Xamxu6 Banacarynu. braronarnoe 3uanue // Tlepeson C.H.MBanosa. — M.: Hayka, 1983. — 560 c.

17 10cyd Xoc Xoku6. Kyramry Oummr: (Caomarra iymiosan 6mnmm) / IOcyd Xoc Xoxku6; [Haumipra Taii€pinosdu
K.Kaprmog] — Tomkent: ®@an, 1971.—963 6.
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semantik jihati va milliy merosini hisobga olgan holda, mavzuviy tasnifini amalga
oshirish;

“Qutadg‘u bilig”da o‘rin olgan diniy leksika va uning asosiy aksiomalarini,
shuningdek, didaktik g‘oyalarning asosiy postulatlarini aniqlash;

rus va ingliz xalglarining dunyoqarashi nuqtayi nazaridan universal
birliklarning semantik hamda tarjima xususiyatlarini tahlil qilish va ulardan
foydalanish chastotasini asoslashdan iborat.

Tadqiqotning obyekti sifatida “Qutadg‘u bilig” asarining ingliz, rus tillariga
tarjimalarida hamda o‘zbek tiliga tabdilida milliy-madaniy va universal leksika
tanlangan.

Tadqiqotning predmetini “Qutadg‘u bilig” asarining ingliz, rus tillariga
tarjimalarida hamda o‘zbek tiliga tabdilida turli tizimli tillarda o‘rin olgan milliy-
madaniy va universal leksemalarning semantik hamda tarjima jihatlari tashkil etadi.

Tadqiqotning usullari. Tadqgiqot jarayonida lingvistik tasvirlash,
lingvokulturologik tahlil, yalpi tanlov, statistik, madaniyatlararo, chog‘ishtirma
hamda qiyosiy tahlil usullaridan foydalanilgan.

Tadqiqotning ilmiy yangiligi quyidagilardan iborat:

jtimoiy-tarixiy voqelik, din, milliy urf-odat va an’analar hamda umumbashariy
qadriyatlarni o‘zida umumlashtirgan til va madaniyat o‘rtasidagi munosabatlar turli
tizimli tillardagi universal hamda milliy-madaniy leksemalarning semantik va
tarjima xususiyatlari orqali asoslangan;

milliy-madaniy va universal leksik birlik hamda iboralarning semantik
munosabatlarini qiyosiy-chog‘ishtirma tahlil qilish orqali “Qutadg‘u bilig” asarining
ingliz, rus tillariga tarjimalarida hamda o‘zbek tiliga tabdilida transkripsiya va
transliteratsiya kabi transformatsiya usullarining ustunligi aniqlangan;

milliy-madaniy leksikani qiyosiy tahlil qilish orqali “Qutadg‘u bilig” asarining
ingliz, rus tillariga tarjimalarida hamda o‘zbek tiliga tabdilida milliy-madaniy
leksika mezonlarini aniqlash natijasida uning tematik paradigmasi ishlab chiqilgan;

madaniyatlararo tahlil usuli orqali “Qutadg‘u bilig” asarida uchraydigan
universal leksemalarning tarjimasi ingliz, rus va turk xalqglarining dunyoqarashini
hamda diniy tasavvurlarini aks ettirishi isbotlangan;

statistik usul yordamida dil, galb, insoniylik, olimlik, rahm-shafgat kabi
universal leksemalarning “Qutadg‘u bilig” asarining ingliz, rus tillariga tarjimalarida
hamda o°zbek tiliga tabdilida ifodalanish chastotasi aniglangan;

“Qutadg‘u  bilig’ning pandnoma leksikasini o‘rganish asosida asar
leksikasining asosini tashkil etgan didaktik va diniy leksemalarning 14 asosiy
aksiomasini ishlab chiqish hamda didaktik g‘oyalarning 12 asosiy postulatini
aniqlash orqali muallif va tarjimon mahorati baholangan.

Tadqiqot ishining amaliy natijalari quyidagilardan iborat:

Yusuf Xos Hojibning “Qutadg‘u Bilig” asarining hozirgi o‘zbek adabiy tiliga
tabdili, shuningdek, ingliz va rus tillaridagi tarjimasi qiyosiy tahlil qilinib, milliy-
madaniy xususiyatga ega so‘zlar tahlili natijasida uning tematik paradigmasi ishlab
chiqilganligi to‘g‘risidagi ilmiy natijalardan foydalanilgan holda monografiya nashr
qilingan;
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Yusuf Xos Hojibning “Qutadg‘u Bilig” asarining milliy-madaniy
xususiyatlarini o‘rganish bo‘yicha taklif va tavsiyalar ishlab chiqilgan.

Tadqiqot natijalarining ishonchliligi tadqiqotda qo‘llanilgan usullar, asos
qilib olingan ilmiy-nazariy konsepsiyalar, tahlil qilingan materiallarning katta hajmi,
qo‘llanilgan yondashuv usullari, keltirilgan tahlil, xulosa, taklif va tavsiyalarning
amaliyotga joriy etilgani, olingan natijalarning vakolatli tuzilmalar tomonidan
tasdiglangani bilan izohlanadi.

Tadqiqot natijalarining ilmiy va amaliy ahamiyati. Tadqiqot natijalarining
ilmiy ahamiyati Yusuf Xos Hojibning “Qutadg‘u Bilig” asarining ingliz va rus
tillaridagi tarjimalari hamda o‘zbek tiliga tabdilidagi milliy-madaniy va universal
leksikaning semantik hamda tarjima jihatlarining tavsiflanishi, ta’riflanishi va tadqiq
gilinganligi bilan belgilanadi. Asarning adabiy-lisoniy, tarixiy va diniy
xususiyatlarining ingliz hamda rus tillariga tarjimalaridagi talginlarini tadqiq qilish
adabiy aloqalar, qiyosiy adabiyotshunoslik hamda tarjimashunoslik fanlarining
rivojiga salmoqli hissa qo‘shadi. Dissertatsiyaning xulosa va natijalari leksik
birliklarning boshqa guruhlarini tadqiq qilish jarayonida ilmiy-nazariy manba
sifatida xizmat qilishi bilan asoslanadi.

Tadqiqot natijalarining amaliy ahamiyati tadqiqot xulosa va natijalaridan oliy
ta’lim tizimida ingliz, rus va o‘zbek tillarini, til nazariyasi, chog‘ishtirma
tilshunoslik, leksikologiya, tarjima nazariyasi va amaliyoti, stilistika fanlarini
o‘qitish jarayonida, darsliklar, o‘quv qo‘llanmalar, dissertatsiya ishlari, lug‘atlar
tuzishda va ko‘rsatib o‘tilgan fanlar bo‘yicha o‘quv dasturlarini tayyorlashda amaliy
manba vazifasini bajarish imkoniyati bilan belgilanadi.

Tadqiqot natijalarining joriy qilinishi. Tadqiqot davomida olingan ilmiy
natijalar asosida:

jjtimoiy-tarixiy voqelik, din, milliy urf-odat va an’analar hamda umumbashariy
qadriyatlarni o‘zida umumlashtirgan til va madaniyat o‘rtasidagi munosabatlar turli
tizimli tillardagi universal va milliy-madaniy leksemalarning semantik va tarjima
xususiyatlariga doir ilmiy natijalardan Britaniya Kengashi hamkorligida amalga
oshirilgan 1683580 “English as a school subject” nomli xalgaro ilmiy-tadqiqot
loyihada foydalanilgan (O‘zbekiston davlat jahon tillari universitetining 2025-yil
27-martdagi 04-04-1/1469-son ma’lumotnomasi). Natijada, loyiha doirasida
yaratilgan yangi avlod o‘quv adabiyotlarini takomillashtirishda nazariy va amaliy
materiallarni tayyorlash uchun samarali manba bo‘lib xizmat qilgan;

milliy-madaniy va universal leksik birlik hamda iboralarning semantik
munosabatlarini qiyosiy tahlil qilish orqali “Qutadg‘u bilig” asarining ingliz, rus
tillariga tarjimalarida hamda o‘zbek tiliga tabdilida transkripsiya va transliteratsiya
kabi transformatsiya usullarining ustunligi aniglanganiga oid ilmiy-nazariy
xulosalardan O‘zbekiston davlat jahon tillari universiteti AQSh Davlat departamenti
va O‘zbekistondagi AQSh elchixonasi bilan hamkorlikda 2022-2024-yillarda
bajarilgan SUZ 280021GR3106-sonli “The English Access Microscholarship
Program” “O‘zbekistonda oliy va o‘rta maxsus ta’lim tizimi jarayonlarini
modernizatsiyalash va kompyuter savodxonligini oshirish” mavzusidagi xalgaro
loyihada foydalanilgan (O‘zbekiston davlat jahon tillari universitetining 2025-yil
26-martdagi 04-04-1/1423-son ma’lumotnomasi). Natijalar loyiha doirasida
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yaratilgan nazariy va amaliy materiallar hamda elektron resurslarni tayyorlashga
ko‘maklashgan;

milliy-madaniy leksikani qiyosiy tahlil qilish orqali “Qutadg‘u bilig” asarining
ingliz, rus tillariga tarjimalarida hamda o‘zbek tiliga tabdilida milliy-madaniy
leksika mezonlarini aniglash natijasida uning tematik paradigmasi ishlab
chiqilganligi to‘g‘risidagi ilmiy natijalardan O‘zbekiston Yozuvchilar uyushmasi
Badiiy tarjima ijodiy kengashi hisobot yig‘ilishlarida, adabiy uchrashuvlar hamda
yosh 1ijodkorlar to‘garagi mahorat darslarida foydalanilgan (O‘zbekiston
Y ozuvchilar uyushmasining 2024-yil 3-maydagi 01-03/538-son ma’lumotnomast).
Natijada, mumtoz adabiy durdonalarni tarjima qilishda milliy-madaniyatni aks
ettirish haqidagi yosh tarjimonlarning bilimlari mustahkamlanib, mumtoz poetika
asoslari haqidagi tasavvurlarini kengaytirgan;

“Qutadg’u Bilig” asarining hozirgi o‘zbek adabiy tiliga tabdili, shuningdek,
ingliz va rus tillaridagi tarjimasida til va madaniyat o‘rtasidagi munosabatlar
muammolari aniqlanib, turli tizimli tillardagi universal va milliy madaniy
leksemalarning semantik va tarjima xususiyatlari ko‘rsatilganligi to‘g’risidagi ilmiy
natijalaridan Alisher Navoiy nomidagi Toshkent davlat o‘zbek tili va adabiyoti
universitetida 2021-2023-yillarda bajarilgan PF-201912258 “O‘zbek adabiyotining
ko‘p tilli (o‘zbek, rus, ingliz tillarida) elektron platformasini yaratish” mavzusidagi
amaliy loyithada foydalanilgan (Alisher Navoiy nomidagi Toshkent davlat o‘zbek
tili  va adabiyot wuniversitetining 2024-yil 15-iyuldagi  04/1-1842-son
ma’lumotnomasi). Natijada, taqdim etilgan xulosalar loyiha mazmun-mohiyatini
boyitgan;

madaniyatlararo tahlil usuli orqali “Qutadg‘u bilig” asarida uchraydigan
universal leksemalarning tarjimasi ingliz, rus va o‘zbek xalqlarining dunyoqarashini
va diniy tasavvurlarini aks ettirishi isbotlanganligi, hamda statistik usul yordamida
dil, qalb, insoniylik, olimlik, rahm-shafqat kabi universal leksemalarning ifodalanish
chastotasi aniqlanganligi borasidagi xulosalardan O‘zbekiston davlat jahon tillari
universiteti AQSh Davlat departamenti va O‘zbekistondagi AQSh elchixonasi bilan
hamkorlikda 2022-2024-yillarda bajarilgan SUZ 280021GR3106-sonli “The
English Access Microscholarship Program™ “O‘zbekistonda oliy va o‘rta maxsus
ta’lim tizimi jarayonlarini modernizatsiyalash va kompyuter savodxonligini
oshirish” mavzusidagi xalqaro loyihada foydalanilgan (O°‘zbekiston davlat jahon
tillari universitetining 2024-yil 14-sentyabrdagi 01/569-son ma’lumotnomasi).
Natijada, loyiha doirasida yaratilgan yangi avlod o‘quv adabiyotlarini
takomillashtirishda nazariy va amaliy materiallarni tayyorlash uchun samarali
manba bo‘lib xizmat qilgan;

“Qutadg‘u  bilig’ning pandnoma leksikasini o‘rganish asosida asar
leksikasining asosini tashkil etgan didaktik va diniy leksemalarning asosiy 14
aksiomasini ishlab chiqish va didaktik g‘oyalarning asosiy 12 postulatini aniqlash
orqali muallif va tarjimon mahorati baholangan xulosalardan O‘zbekiston Xalqgaro
Islom Akademiyasida 2020-2023-yillarda amalga oshirilgan MU-FZ-201912073
raqamli “Al jome as-sahih” to‘plami hadislarining zamonaviy talqinini yaratish”
mavzusidagi amaliy loyihada foydalanilgan (O°‘zbekiston Xalgaro Islom
Akademiyasining 2024-yil 12-iyundagi 05-331-son ma’lumotnomasi). Natijada,
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loyiha doirasida yaratilgan nazariy va amaliy materiallar hamda elektron resurslarni
tayyorlash uchun muhim manba vazifasini bajargan.

Tadqiqot natijalarining aprobatsiyasi. Tadqgiqot natijalari 9 ta xalqaro va 2
ta respublika ilmiy-amaliy anjumanlarida muhokamadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinganligi. Tadqiqot mavzusi bo‘yicha jami
23 ta ilmiy ish, jumladan, 1 ta monografiya, O‘zbekiston Respublikasi Oliy
attestatsiya komissiyasi tomonidan dissertatsiyalarning asosiy ilmiy natijalarini
chop etish tavsiya etilgan ilmiy nashrlarda 11 ta maqola: 8 tasi respublika va 3 tasi
xorijiy jurnallarda nashr etilgan.

Dissertatsiyaning tuzilishi va hajmi. Dissertatsiya kirish, uch bob, xulosa,
foydalanilgan adabiyotlar ro‘yxatidan tashkil topgan bo‘lib, ishning umumiy hajmi
253 sahifadan iborat.

DISSERTATSIYANING ASOSIY MAZMUNI

Dissertatsiyaning Kirish qismida tadqiqot mavzusining dolzarbligi va zarurati
asoslangan, tadqiqotning maqsad va vazifalari, obyekti va predmeti tavsiflangan,
ishning respublika fan va texnologiyalari rivojlanishining ustuvor yo‘nalishlariga
mosligi, ilmiy yangiligi, amaliy natijalari bayon etilgan. Tadqiqot davomida olingan
natijalarning ilmiy va amaliy ahamiyati ko‘rsatilgan. Dissertatsiya mavzusi bo‘yicha
xorijiy ilmiy-tadqiqotlar sharhi, mavzuning o‘rganilganlik darajasi, tadqiqot usullari
yoritilgan. Tadqiqot natijalarini amaliyotga joriy qilish, chop etilgan ishlar va
dissertatsiyaning tuzilishi va hajmi haqida ma’lumotlar berilgan.

Dissertatsiyaning “Tadqiqotning nazariy asosi” nomli birinchi bobida
lingvomadaniyatshunoslik ka doir amalga oshirilgan ilmiy izlanishlar, tadqgiqotlar
tavsiflangan, milliy-madaniy leksikaning mezonlari va tasnifi keltirilgan hamda
“Qutadg‘u bilig” asari tarixiy nuqtayi nazardan atroflicha tahlil gilingan.

Birinchi bobning birinchi fasli  “Lingvomadaniyatshunoslik: — dolzarb
muammolar va tadqiqot istigbollari” tarzida nomlanib,
lingvomadaniyatshunoslikda tarjima va madaniyatlararo muloqot uzviyligi
muammosi tahlilga tortilgan. Matn yoki iborani tarjima qilishda xabarni gabul
qiluvchi tomonidan tushunilishi, madaniy me’yorlar va qadriyatlarga mos kelishini
ta’minlash uchun madaniy xususiyatlar hamda kontekstni hisobga olish kerak.

Madaniyat va til ko‘p qirrali hodisadir, shuning uchun ularning mohiyatini,
vazifalarini va kelib chiqishini bir qator wusullar orqali ochish mumkin,
V.A.Maslova'® yozganidek, madaniy va lingvistik usullar, ochiq suhbat usuli —
bunday usullarda informatorlar material manbayi hisoblanadi. Bu usullarning
barchasi til va madaniyatning o‘zaro ta’sirini har tomonlama o‘rganish imkonini
beradi.

Lingvomadaniyatshunoslikning o°ziga xos terminologiya tizimi mavjud bo‘lib,
ulardan eng muhimlari “olamning lisoniy manzarasi”, “lingvomadaniyat”,

18 Macnosa B.A. Jlurrsokysstyponorusi. — M., 2001. — C. 34,
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“konsept”, “milliy-madaniy leksika” va “lisoniy shaxs” tushunchalaridir, chunki
ular yordamida madaniy ma’lumot tagdim etilishi mumkin.

S.G.Vorkachev!® dunyoni idrok etish — lingvistik semantikadan olingan
ma’lumotlar asosida yuzaga keladi, tashqi ko‘rinish narsa-hodisalarning
nominatsiya va turkumlash belgilari bilan uyg‘unlashganligi sababli sxematik
hamda karikaturaga ega, deb hisoblaydi. Identifikatsiya uchun dunyoning lingvistik
qiyofasi muayyan tilda so‘zlashuvchilar uchun umumlashtirilgan voqgelik haqidagi
empirik ma’lumotlar bilan ifodalanadi.

Ikkinchi faslda “Milliy-madaniy lug‘at: ta’rifi, mezonlari, tasnifi” xususida
mulohaza yuritilgan.

Tilshunoslar milliy hodisa, urf-odatlar, marosimlar, uy-ro‘zg‘or buyumlarini
nomlash uchun turli atamalardan foydalandilar, masalan, ekzotizm, noekvivalent
lug‘at, varvarizm, lokalizm, lakunalar, realiya, etnografizmlar, realemlar, ularning
har biri umumiy xususiyatlarga ega bo‘lishiga garamay, o‘ziga xos xususiyatga
ega’’. Milliy qadriyatlar, urf-odatlar, marosimlar, uy-ro‘zg‘or buyumlarini nomlash
uchun atamalarning ko‘pligi to‘g‘ri ta’rif berishni qiyinlashtiradi. Bu atamalarning
barchasini kattaroq guruhga — milliy-madaniy lug‘atga kiritdik.

Atamalarni nomlashda ham, talqin qilishda ham olimlarning yondashuvlarida
ixtiloflar mavjud. Jumladan, “milliy-madaniy leksika” tushunchasi tarjimashunoslik
va mintagashunoslik nuqtayi nazaridan turlicha talqin qilinadi: vogelikning sinonimi,
o ‘rganilayotgan tilda mavjud bo ‘Imagan so ‘zlar, mazmun rejasi chet tilidagi leksik
tushunchalar bilan mos kelmaydigan leksema®!, boshqga tilga tarjima qilib
bo ‘Imaydigan so ‘zlar*.

V.G.Chernov milliy o‘ziga xos voqelikni bildiruvchi so‘zlarni milliy-madaniy
leksika turkumiga ajratadi?*. M.L.Vaysburd mintagashunoslik nuqtayi nazaridan
yondashib, odamlarning madaniy va ijtimoiy hayotini, urf-odatlarini, shuningdek,
shaxslarning o‘ziga xos ismlarini va tasniflash mumkin bo‘lmagan boshqa
lug‘atlarni ifodalash uchun “realiya” atamasidan foydalanadi**. Yuqorida aytib
o‘tganimizdek, milliy-madaniy lug‘at kengroq tushuncha bo‘lib, u lakunalar,
ekzotizmlar, varvarizmlarni o‘z ichiga olishi mumkin hamda etnik guruhning
turmush sharoiti, urf-odatlari, tarixini aks ettiradi va mamlakatning milliy hamda
tarixiy xarakterini aks ettiradi: duo — duo — duo bir ma’noli bo‘lib, milliy vogelikni
iloji boricha aniqroq yetkazadi.

Yuqoridagi qarashlarga asoslangan holda, milliy-madaniy leksika uchun
mezonlar ishlab chiqildi (1-rasmga garang).

19 Bopkaues C.I'. Borumomenue cmpicia. — M.: ®muanra, 2015. - C. 61.

20 Hcaesa I11.M. Crierudmxa nepenadan Ge3sKkBuBaieHTHOHN Jekcrnkd / Hayka n o6miectso. Brmyck 3. — Hykyce: HMIIH,
2020—-C. 58.

21 Byyiaros P.A. SI3bIK, HCTOpHS M COBPEMEHHOCTE. — M.: U3n-8o MI'Y, 1971. - C. 121.

22 Hcaesa 1I1.M. Crenuduxa nepenaun 6e3skpuBaneHTHOI nekcuky / Hayka u obmectso. Beimyck 3. — Hykyc: HMIIH,
2020.-C. 58.

2 Yepuor I'B. Borpockl nepeBosia pycckoil 6€39KBUBANIEHTHOM JIEKCHKU HA aHIIMICKUI S3bIK. ABTOpE(]. WMCC. ... KaHI,
¢wiomn. Hayk. — M., 1958. - C. 11.

24 Baiic6ypn M.JI. Peasuu Kak aneMeHT cTpaHoBeieHus / Pycckuii s3bIk 3a pyoexom. — M., 1972. — Ne 3. —C. 156.
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semantik

leksik ma’no leksikografiya aradiema nuatavi tarjimashunoslik
nuqtayi nazaridan nuqtayi nazaridan P S nuqtayi nazaridan
nazaridan
. ( A
muayyan etnik lug‘atlarda boshqa tilda
guruhga XO0S mllhy-madanly ekvivalentining
leksema ikli <alioi
bo‘lgan leksema monosemantiklik yo‘qligi
realiyalar tarjlrr‘lai}n}ng (qardosh
yo qhigt bo‘lmagan tilni
anglatadi)
—

1-rasm. Milliy-madaniy leksikaning mezonlari

Milliy-madaniy leksikani o‘rganish mentalitet bilan belgilanadi, xalq
ma’naviyatini aks ettiradi, milliy-madaniy o‘ziga xosliklarga oid bilimlar
uzluksizligini so‘z bilan ifodalaydi, nutqiy muloqotning semantik mazmunini
izohlaydi.

Milliy-madaniy leksikaning bir nechta tasnifi mavjud (2-rasmga garang).

A.A Reformatskiy (mavzu-til
aspekti)

L.S.Barxudarov

(tarjima aspekti) 0O.A.Ivanov

Yo'altiruvchi- 0zig-ovqgat va ichimliklar

ATiEp oMo, ekvivalent bo'lmagan

toponimlar leksika ismlar uchun sarlavhalar

va murojaar

lavozimlarning

pragmatik jihatdan
realiyalar ekvivalent bo'lmagan

leksika zargarlik buyumlari va

kostyum detallari

atoqli otlar

mugqobil ekvivalent
bo'lmagan leksika

"tasodifiy lakunalar"

tangalar

2-rasm. Milliy-madaniy leksikaning turli tasniflari

Milliy-madaniy lug‘atning boshqa tasniflari, asosan, tematik xususiyatlarga®
asoslanadi va bir-biridan farqlanadi, xususan, A.A.Reformatskiyning tasnifi umumiy
xususiyatga ega, buning natijasida u milliy-madaniy leksikani to‘liq qamrab olmagan.

25 Cwm.: Pepopmarckuii A.A. Beenenue B sasbikoBefenue. — M.: Acnent npecc, 1996. — 275 c.; Achanmuspos Y.
Bocrounast nekcuka B pycckoM sizbike. — T.: @an, 1991. — 122 c.; Xammmosa [I.Y. [Ipobnembl conocTtaBUTEIBHOTO
HCCIICIOBAHYS JIAKYH B PA3HOCHCTEMHEIX s13bIKax. Monorpadwus / Ote.penakrop: nou. M.P.Mup3aesa. — T.: 3n-Bo TT'HOU,
2008. — 104 c.; dxymanosa J[.P. ®oHOMorn4yeckuil aceKkT CI0Ba: HAyYHbIE TPAQUIMU U COBPEMEHHBIE KOHLETIVU:
Mosnorpagus. — T.: Fan va texnologiya, 2013.
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[.U.Asfandiyorovaning tasnifi rus tilidagi sharqiy lug‘at uchun yaratilgan bo‘lsa,
D.U.Xoshimovaning tasnifi rus va o‘zbek tillaridagi lakunalarni gamrab oladi.
D.R.Djumanova tomonidan ishlab chiqilgan o‘zbek realemalarining tasnifi, birinchi
navbatda, og‘zaki rus nutqining hodisalarini aks ettiradi*.

Ushbu bobning “Qutadg ‘u bilig” asari: tuzilishi, tarix bilan alogasi” deb
nomlangan uchinchi faslida “Qutadg‘u bilig” asarining tuzilishi, mazmun-mobhiyati,
yaratilish tarixi badiiy tafakkur nuqtayi nazaridan tahlil qilingan.

Asardagi tarixiy, ijtimoily, madaniy hayot tasvirini yaxshiroq tushunish uchun
ushbu faslda somoniylardan so‘ng tarix sahnasiga kelgan qoraxoniy turklari tarixi va
adabiyoti haqida ma’lumotlar berilgan. Qoraxoniylar Eronning ashaddiy dushmani
Afrosiyob bilan tenglashtirilgan afsonaviy gahramon Alp Er To‘nga avlodidan bo‘lib,
turkiy tilni rivojlantirishgan va o‘zlari nom bergan “turk” yozuvini qo‘llashda davom
etgan, ammo hozirgi kunda ushbu yozuv uyg‘ur yozuvi deb ataladi.

“Qutadg‘u bilig” bilan o‘sha davrdagi boshga asarlar o‘rtasida mazmunan
bog‘liglik mavjudligi, “Shahzodalar uchun ko‘zgu”ning borligi isbotdir. Ushbu
janrda umumiy shakl bor — bu vazir yoki boshqa maslahatchining o‘z hukmdoriga
yoki hukmdorning 0°z merosxo‘riga bevosita murojaatidir. “Qutadg‘u bilig” tilidagi
fors kalka ko‘pligiga qarab, e’tirof etish mumkinki, forscha “shahzodalar uchun
ko‘zgu” bo‘lgan (ilk forscha “ko‘zgu” 1082-yilda Tabariston (Mozandaron)
hukmdori Shams al-Maoliy Qobusning nabirasi Unsur al-Maoliyning “Qobusnoma”,
keyin taxminan 1090-yilda Nizom al-Mulkning “Siyosatnoma” yoki “Hukumat
kitobi” va 1111-yilda vafotidan biroz oldin yozilgan al-G‘azzoliyning “Nasihat al-
muluk” (“Podshohlar uchun nasihat kitobi”)?’ kabi didaktik ruhdagi asarlarga
nihoyatda yaqin turadi.

Ta’kidlash lozimki, turkiy xalglar uchun kommunikativ aloqada qandaydir
sirlilik xosligi “Qutadg‘u bilig”da o‘z aksini topgan. Ushbu xususiyat bilan bog‘liq
holda, mualliftning niyatini to‘liq tushunish uchun nafaqat zohiriy ma’noni gabul
qilish, balki ko‘proq botiniy ma’noni ziyraklik bilan anglash talab etiladi.

Dissertatsiyaning “Qutadg‘u bilig” asarida milliy-madaniy leksikaning
tarjima aspektlari” sarlavhali ikkinchi bobida tarjimaning lingvistik murakkabliklari
tahlil qilindi va milliy-madaniy leksikaning tarjima usullari muhokama qilindi.

“Tarjimaning lingvistik qiyinchiliklari” nomli birinchi faslida tarjimaning
murakkab jihatlari ko‘rib chiqildi. Tarjimadagi qiyinchiliklarni guruhlash shartli,
chunki ularning barchasi bir-biri bilan chambarchas bog‘liq, masalan, bo‘laklar va
onomatopoeik so‘zlar ham fonetik, ham semantik xususiyatdagi muammo bo‘lishi
mumkin, frazeologik birliklarning tarjimasi esa nafagat ma’no, balki funksionallik
nuqtayi nazaridan muammo bo‘lishi mumkin. Tarjimonlar tomonidan bir tildan
ikkinchi tilga matnni o‘girishida yuzaga keladigan muammolar jadvalda aks ettirilgan
(1-jadvalga qarang).

26 Jlsxymanosa JI.P. @oHonornyeckuii acexT cj10Ba; HaydHble TPaIUIMK 1 COBPEMEHHbIE KOHLEMIUU (MoHorpadus). — T.:
Fan va texnologiya, 2013.

7 Vicaesa 111.M. XynoKeCTBEHHBI TEKCT KaK OTPAKEHHUE KyJIETYphl Haposia / COBpeMeHHas HayKa: akTyaJIbHbIE BOIPOCHI,
JocTrkeHus M nHHOBalwy / CoopHUK crareit X X1 MexayHapoqHOM HayYHO-TIpaKTHYecKoi KoHpepeHimu. — [lenza, 2021.
—C. 181.
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1-jadval
Tarjimaning asosiy qiyinchiliklari

Ne | Tarjimaning Tarjimadagi qiyinchiliklarning sabablari
giyinchiliklari
1. | Semantik kategoriyalashuvdagi farqlar, implitsit kategoriyalar, tarjimonning

yolg‘onchi do‘stlari, sintagmatik birikuv, idiomalar, maqollar tarjimasi,
milliy-madaniy leksika tarjimasi

2. | Grammatik nutq qismlaridagi morfologik farglar, tilning sintaktik turi, gaplardagi
so‘z tartibi, tilning sintaktik qurilishi, gaplardagi so‘z tartibi
3. | Pragmatik metaforalarning, idioma va maqollarning tarjimasi, stilning o‘ziga

xosligi, paradokslar, hisoblar, vaqt, makon tarjimasidagi farqlar
4. | Ekstralingvistik | milliy-madaniy  leksikaning  mavjudligi, dinly bayram va
marosimlardagi farglar an’analar, urf-odatlar, oilaviy turmush tarzidagi
farglar va maishiy tafovutlar ijtimoiy hamda moddiy tafovutlar

Matnni bir til kodidan ikkinchisiga tarjima qilish jarayonida matnni
oluvchining ehtiyojlari va dunyogarashini, madaniy va tarixiy omillarini hisobga
olish lozim, asliyatda mavjud bo‘lgan xalq madaniyati, urf-odatlari va an’analarini
bilmay turib, asarni tushunib bo‘lmaydi, shu bois botiniy ma’nolarni hisobga olish
kerak?®. Asosiy til va tarjima tilining og‘zaki ifodalari leksik, semantik, grammatik
sathlar, sintagmatik va pragmatikaning o‘ziga xos xususiyatlariga ega bo‘lishi
hamda ekstralingvistik omillarning mavjudligi natijasida matnni bir tildan boshqa
tilga tarjima qilish jarayonida turli muammolar yuzaga keladi. “Qutadg‘u bilig”
tarjimalarining qiyosiy tahlili shuni ko‘rsatadiki, ingliz, rus va o‘zbek tillarining
o‘ziga xosligi asl nusxaning tarjima qilinmagan elementlarini aks ettiruvchi ma’lum
bir tarjima qiyinchiliklarini yuzaga keltiradi.

Ikkinchi faslida “Milliy-madaniy lug ‘atning tarjima usullari” borasida so‘z
yuritilgan. Matnni bir tildan boshqa tilga tarjima qilishning gator usullari mavjud.
To‘liq tarjima jarayonida manba matnning barcha lingvistik elementlari maqsadli
tilning ekvivalent birliklari bilan ifodalanadi. Matnni bir til kodidan ikkinchisiga
o‘tkazishning ko‘p ishlatiladigan usullariga so‘zma-so‘z, tarjima, semantik,
kommunikativ kabilar kiradi. Bizningcha, Yusuf Xos Hojib galamiga mansub
“Qutadg‘u bilig” asarining rus, o‘zbek va ingliz tillariga tarjimasi uning barcha
usullari birlashtirilgan holda to‘liq tarjima orqali amalga oshirilgan.

Tarjimonlar asarning milliy ruhini ziyraklik bilan yetkazishga muvaffaq
bo‘lgan. Umuman olganda, tarjima qilinayotgan tilda gabul qilingan ifoda usulidan
foydalanib, ular asl ifoda shaklining o‘ziga xos xususiyatlarini, jumladan, sintaktik
va morfologik tuzilmalarini maksimal darajada saqlab qolgan holda, stilistik
figuralarning semantik tomonini, keng tarqalgan universal leksema va faqat turkiy
xalglarga xos milliy-madaniy leksema hamda iboralarni takrorlaydi. Aynigsa,
tarjimonlar tomonidan Yusuf Xos Hojib asarini taqdim etishning o‘ziga xos
mualliflik uslubi saglanib qolgani alohida ahamiyat kasb etadi.

Matnni tarjima qilishdagi transformatsiyalar grammatik shakllarda ham o‘z
aksini topadi. Ingliz tiliga tarjima qilishda ba’zida fe’l shakllari, ot iboralari va
boshga grammatik birliklarning funksiyalarida nomuvofiglik mavjud, shu bilan

28 Komuccapos B.H. Teopus nepesoa (JINHIBUCTUYECKHE acTeKThI). — M.: Beicmas mikona, 1990. — C. 44,
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birga, ular tillarning tuzilishi va tipologiyasida ham, muayyan narsaga nisbatan
madaniy va nutq an’analarida ham turli kontekstda farqlarga ega bo‘lishi mumkin.

Morfologik va sintaktik o‘zgarishlarga so‘zma-so‘z tarjima qilish, sintaktik
tuzilmalarni  parchalash, ularning kombinatsiyasi va turli grammatik
transformatsiyalar kabi usullar kiradi (taqqoslang: beg bo ‘layin — be a prince (lit.:
shahzoda bo‘lish) — ezacmeosamy (lit.: hukmronlik qilmoq)).

Transformatsiya jarayonida boshlang‘ich hisoblangan leksik birliklarning
xususiyatiga ko‘ra uch xil: leksik, grammatik va leksik-grammatik tarjima
transformatsiyalari aniglandi. Yuqorida leksik o‘zgarishlarning ayrim turlariga,
xususan, tushirish texnikasiga, shuningdek, antonimik tarjima texnikasiga misollar
keltirildi: “Vodiy, tog*, yer(lar)ni qoplab qo‘y, poda(laring) yuradi, / Yo qul(laring),
joriya(laring), xizmatchi(laring), ey fe’li ravshan’ (402 b.). “Flocks of sheep graze
on the hills and the plateaus, while slaveboys and slavegirls stand at your service”
(P. 215). — “Ha mactrOuiax — oBIIbl B 6eckpaiiHeit okpyre, / C 100010, 0 crasusiil,
cinyxkanku u cnyru” (C. 402). Ushbu fragmentda R.Dankoff ingliz tilida murojaatni
o‘tkazib yuborgan o crasnsiii — ey fe’li ravshan.

Ta’kidlash joizki, asl obraz asosida yotgan assotsiatsiyalarni yetkazish
usullaridan biri stilistik transformatsiya bo‘lib, xususan, lug‘aviy birliklarning
almashinishi, obrazning o‘zgarishi, izohli yoki izohsiz so‘zma-so‘z tarjimasi
tahlillar asosida aniqlandi. Shunday qilib, ingliz tilidagi matnda qavs ichida
sharqona ichimliklarni tushuntiruvchi izohlar mavjud, ularning tarjimasi ruscha
versiyada ham berilgan. (taqqoslang: fugo‘ — fuka (a sweet beverage) — opaeca,
miyzob — mizab (table-water) — cok, gulangbin — lengbin (conserve of roses) —
wepbem, gulob — julab (rose-water julep) — med). Metaforaning boshqga tilga
tarjimasi asosan manba va tarjima tillarining poetik ifoda xususiyatlari va milliy
an’analarining yaqinlik darajasi bilan belgilanadi (taqqoslang: Xudo, Yaratgan —
God, Creator — coz0amens, 3usxcoumens (ycrap.)).

Milliy-madaniy leksikani tarjima qilishning quyidagi asosiy usullari aniglandi:
tarjima transkripsiyasi, transliteratsiya, kalkalash va aralash tarjima.

Rus tilidagi tarjimada nard — napo (shashkaning alohida turi, Sharqda keng
tarqalgan), transkripsiya shatranch — wampanoc (shaxmat) so‘zlaridagi
transliteratsiyadan foydalanilgan bo‘lsa, inglizcha variantida ekvivalenti mavjud:
backgammon, chess. Shuni ta’kidlash joizki, tarjimonlar S.N.Ivanov va Robert
Dankoff, bizning fikrimizcha, rus va ingliz tillarida aniq ekvivalenti mavjud
bo‘lmagan holatlarida, tushunchaning o‘ziga xosligini ko‘rsatish maqgsadida
transliteratsiyadan foydalanadilar (masalan, chigil — Chigil — uueunv)

Tarjima transkripsiyasida tarjima matnidagi asl so‘z tarjima tilining talaffuz
me’yorlarini takrorlaydi, masalan, Qutadg ‘u bilig — Kutadgu bilig — Kymaozy bunue,
ba’zan ingliz yoki rus tillarida fonetik jihatdan bir xil bo‘lmasa, o‘xshash so‘zlarga
o‘zgartiradi, masalan, o‘zbek tilidagi g, g “ ingliz tiliga &, g orqali va rus tiliga x, 2 ga
o‘zgartiriladi.

“Qutadg‘u bilig” asaridan yana misol keltiramiz: “Ista shaliso ishlat, ista taryoq
iste’mol qil, / Ista mitridus ishlat yoki churni, o‘git iste’mol qil. / Ista tabib saqla,
ista duoxon kohin saqla, / Bari bir o‘ladigan (jon)ga davo hargiz naf qilmaydi”®°. //
“Give Shalitha or Theriac, Mithridate or ground Churni; hire a physician or call a

2 10cyd Xoc Xoxmb. Kyragry Owmr: (Caomarra ifymnosun 6umum) / HOcyp Xoc Xoxu0; [Hampra TaiiépnoBum
K.KapumoB] — Tomikent: ®an, 1971. — b. 200.
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diviner; no medicine will be of use to one who is to die”*°. // “Hu 3envs, Hu mpaewt,
HU mepnkue s0vl, /| Hu copeus ompaswl, a1 cmecu-ycnaowt, / Hu nekapb, HU 3HaXaphb
— HUYTO UCTIOKOH / He B 1mosb3y ToMy, KTO Ha CMEPTh OCyxKaeH L.

Ushbu parchada o‘tlar va dori-darmonlar nomlarining inglizcha versiyasida
transkripsiyasi qo‘llaniladi, ruscha versiyada esa ushbu so‘zlarning ekvivalenti
go‘llaniladi: Shalitha — wanuco — 3enve, Theriac — mapéx — mpasvl, Mithridate —
Mumpuoyc (nazean 6 wecmo nexaps, cozoasutezo e2o), Churni — yypuu. Yusuf Xos
Hojib asarida rus tilidagi xacc-xaoorcu6 so‘zining transliteratsiyasi, ingliz tilida esa
kalka qo‘llanilgan: privy chamberlain.

Shuni ta’kidlash kerakki, atoqli otlarning tarjimasi, birinchi navbatda,
madaniyatlararo yozishmalarning o‘ziga xos sohasi bilan bog‘liq, xususan, boshqa
madaniyatga tegishli antroponimlarning ingliz tilidagi transkripsiyasi rus va o‘zbek
tilidan ma’lum darajada farqlanishi mumkin, shuning uchun tarjimonlar madaniyat
haqida yetarlicha aniq tushunchaga ega bo‘lishi kerak.

“Qutadg‘u bilig” matnida madaniy belgili lug‘atni yetkazishda yaqin yoki
o‘zlashtiruvchi tarjima ham qo‘llaniladi, unda asliyat matnidagi so‘z bilan semantik
o‘xshashlikka ega bo‘lgan va izohlanayotgan hodisaning mohiyatini ma’lum
darajada tushuntiruvchi leksema tanlanadi, ya’ni analog yordamida: nocm — fast,
monumea — prayer, benediction.

Biroq milliy-madaniy lug‘atning taxminiy tarjima usuli kamchilikka ega,
chunki leksema analog bilan almashtirilganda, noto‘g‘ri ma’noga ega bo‘lishi
mumkin, shuning uchun kontekst va milliy-madaniy o‘ziga xoslikni hisobga olish
kerak. Yusuf Xos Hojibning “Qutadg‘u bilig” asarida rus tiliga taxminan moaumsa,
ingliz tiliga — prayer deb tarjima qilish mumkin bo‘lgan namoz leksemasi
go‘llangan, biroq shuni ta’kidlash kerakki, namoz besh vaqt namoz o‘qishni
bildiradi, morumea va prayer esa kengroq ma’noda qo‘llaniladi va duoning har xil
turlarini, masalan, ovqatlanishdan keyin yoki ovqatlanishdan oldin aytiladigan duoni
anglatishi mumkin.

Odatda, milliy-madaniy leksemalar rus va ingliz tilidagi matnlarda to‘liq
xorijiy til shaklida yoki to‘liq assimilyatsiya gilinmaguncha, taxminiy transkripsiya
orqali taqdim etiladi, buning natijasida bunday birlik tilning asosiy lug‘at tarkibiga
kiritilishi mumkin. Masalan, R.Dankoff tomonidan “Qutadgu bilig’da keng
qgo‘llangan “dua” leksemasi 2021-yilda Oksford lug‘atiga kiritildi. Ba’zan milliy-
madaniy birliklarni tarjima qilishda tarjimaning qo‘sh shakli qo‘llaniladi, bunda chet
tili leksemasi parallel semantik tarjima bilan birga keladi yoki izoh bilan
ta’minlanadi yoki tasviriy tarjima bilan transkripsiya qo‘llaniladi. Lekin shuni ham
ta’kidlash lozimki, universal leksemalar boshqa tillarga tarjima qilinganda o‘z
madaniyatiga mos semantik tus oladi.

Milliy-madaniy leksika turli usullarni birlashtirish orqali tarjima qilinishi
mumkin, masalan, kalkalash + tavsifiy tarjima yoki transkripsiya + tavsiflovchi,
tushuntirish tarjimalari + umumlashtirish texnikasi.

Dissertatsiyaning “Qutadg‘u bilig”da milliy-madaniy leksemalarning
semantik jihati” deb nomlangan uchinchi bobida milliy-madaniy leksikaning
tematik paradigmasi izohlangan, “Qutadg‘u bilig” asarida leksemalarning aks

39 Yusuf Khass Hajib. Wisdom of Royal Glory // Translated, with an Introduction and Notes, by Robert Dankoff. Chicago
and London. The University of Chicago Press, 1983. —P. 74.
31 10cy Xac Xamku6 banacarynu. Brarogarnoe snanve // [epeson C.H. Uanosa. — M.: Hayka, 1983. - C. 107.
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ettirilishida diniy va tasavvufiy unsurlarning ifodalanishi hamda milliy belgilangan
leksemalarning madaniy tomoni aniglangan. Yusuf Xos Hojibning “Qutadg‘u bilig”
asariga kuchli ta’sir ko‘rsatgan manbalar Qur’oni karim va hadislar insonning
ma’naviy kamolotida muhim o‘rin tutgani bois, adib ulardagi axlog-odob, ilmga doir
g‘oyalardan samarali foydalangan.

“Milliy-madaniy leksikaning tematik paradigmasi” nomli birinchi faslida
milliy-madaniy leksikaning tasnifi ishlab chiqilgan:

1. Uy-ro‘zg‘or buyumlarining nomlari.

Ushbu guruh quyidagi tarkibiy qismlarni o‘z ichiga oladi:

a) taom va ichimliklar nomlari (miyzob — mizab — cok);

b) boshga predmetlar (qalam — pen — kaysim, tamg‘a — seal — Tamra);

v) binolar, davlat muassasalari, shaxsning yashash joylari va boshqa maishiy
muassasalar hamda ularning ma lumotlarl (karvonsaroy — caravanserai — MECTO —
sayohatchilarning dam olish joyi) nomi;

2. Hunarmandlik, san’at, musiqa, adabiyot, sport, ta’lim, mentalitet olamini
ochib beruvchi nomlar (chovgon — polo — 4oBran, nard — backgammon — Hap,
shatranj — chess — matpanu).

3. Turli belgilarga ko‘ra shaxslarning ismlari keltirilgan:

a) unvonlar (beg — prince — 0ek, xon — Khan — xan);

b) kasbi, e’tigodiga ko‘ra odamlarning ismlari (olim — ulema — y4eHOCTS,
musulmon — Muslims — npaBoBepHbIe);

v) garindoshlikka ko‘ra shaxslarning ismlari.

4. Din sohasiga oid ismlar (Xudo — Creator — Amnax, BceBwimnuii, bor,
Tsoper, Qur’on — Qur’an — Kopan, shariat — sharifah — mapuar);

5. Oylar, bayramlar, marosimlar nomlari (ro‘za — fast — ypasza);

6. O‘simlik va hayvonot dunyosi:

a) o‘simliklar, gullar, ziravorlar nomlari (ipor — musk — myckyc);

b) hayvonlar nomlari (muyg‘oq — maral deer — mapan);

7. Antroponimlar:

a) ismlar (Kuntug‘di — King Rising Sun — Kronrorasi);

b) gabila nomlari (chigil — Chigil — yurumns);

8. Toponimlar (Uch-Ordu — The Three Camps — Yu-Opny);

9. Murojaat (taqqoslang: ey xulgi to ‘g‘ri — O heedful one! — ey xulqi to‘g ri
“odobli, komil inson” ma’nosida ishlatiladi, heedful one — e‘tiborli odam,
00CMOCAA8HbIU — (YCTap. TI03T.) OOCMOUHBILL, 3ACYHCUBAIOWUL A8yl ey odamlar
yaxshisi — O dobrecmuuiii — brother — bu yerda odamlar yaxshisi “ulug‘vor inson”
ma’nosida qo‘llanilgan, rus tilida dobrecmuwiti “jasur, jasoratlari uchun ulug‘vor”
ma’nosida ishlatiladi; O noble one — o crasnwiti — ey baraka topkur”. Ey baraka
topkur intonatsiya va kontekstga ko‘ra boshqa ma’noga ega bo‘lib, bu kontekstda
“ey omadga hamroh” ma’nosida qo‘llaniladi, bu esa boshqa ikki tilda o craenwiii va
o noble one ga ekvivalent emas. Baraka leksemasi musulmon madaniyati uchun
ahamiyatli bo‘lib, u ko‘p ijobiy semalarni, jumladan, farovonlik, mo‘l-ko‘llik va
cheksiz to‘kin-sochinlikni anglatadi).

Murojaatlar ingliz va rus tillarida mavjud bo‘lmasligi mumkin (taqqoslang:
“They are a useful class of men and you should treat them well, my calf!” (P. 185).
— “U Bce 3TO — MOJIB3bI BeNUKOM MyxH, / 1 ThI ux moBepre moopom 3acmyxu!” (C.
339). — “4339 Bu odamlar foydali kishilardir,/ Bularni ham ezgu tut, ey unib —
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o ‘suvchi” (700 b.)). Murojaatlar ingliz va o‘zbek tillaridagi tarjimalarida mavjud
bo‘lsa-da, rus tilida bo‘lmasligi mumkin (taqqoslang: “Bulardan tartib-qoida (va)
bilim istama,/ (Ularning) tarzu raftorlari keng bo‘ladi, ey nozik (fe’lli)” (780 b.) —
“But do not look for wisdom and good manners among them, for they are free and
easy in their habits, O refined one! *“ (P. 185). — “Ho k HUM U IpUTIIAIKA JOJKHA
ObITh BOCTpa: / brIBatOT OHU Aasieku oT g100pa./ byib ¢ HUMU NpaBAKB, HO APY>KUTh
— 1 He MHHU: / 3abutblie arou, HeBex Al oHu™ (C. 339)).

Murojaat har doim ham asosiy e’tiborga ega emas, masalan, quyidagi
fragmentda, rus va o‘zbek versiyalarda o, 2, bo‘lakchalar mavjud, ingliz tilida esa
ular yo‘q bo‘lishi mumkin (taqqoslang: “(Ey) nafsi g ‘olib, nafsga tutqun bo‘lma,/
Nafsga tutqun bo‘linsa, (undan) qutulish (chorasi) bo‘lmaydi” (687 b.) — “So fall not
captive to your throat, great-throated one, for nothing can ransom you!” (P. 190). —
“O xonsmmil upeBo, Helu K HeMy B TuieH: / [loman k HeMy B pabCTBO — HE KIU
nepemen!” (C. 350))

“Qutadg ‘u bilig” asarida islom ilmlarining ifodasi” deb nomlangan ikkinchi
faslda asar diniy ta’limotlar nuqtayi nazardan ko‘rib chiqiladi.

“Qutadg‘u bilig” 1slomiy ilmlar bilan sug‘orilgan bo‘lib, doston Allohga hamd
bilan boshlanadi: “Bismillahi-r-Rahmani-r-Rahim” - “Bo wumsa Aniaxa,
MunoctuBoro, Munocepaunoro” — Bismilla. Turkiy xalglarda bu so‘zlar har ganday
muhim ish oldidan, shuningdek, namoz o‘qishdan oldin, ovqatdan oldin,
cho‘milishdan oldin, uydan yoki boshqa xonadan chiqayotganda va unga kirganda,
yotishdan oldin aytiladi. Ta’kidlash joizki, “Qutadg‘u bilig”da Alloh taolo (“Xudo
quvvat bersin”, “Xudo yetkazdi”, “Xudo shifo beradi” va b.) shuningdek,
musulmonlarning muqgaddas kitobi ko‘p tilga olinadi.

Matnda Qur’ondan iqtiboslar mavjud. “Qutadg‘u bilig”da uchraydigan diniy
qarashlarni tahlil qilib, quyidagi aksiomalar aniqlandi.

1. Rizq izlash har bir musulmonning burchidir. Islom diniga ko‘ra, boylik
adolatli va diniy tamoyillarga muvofiq ishlatilishi kerak. Musulmonlar saxiy
bo‘lishlari va o‘z boyliklarini muhtojlarga baham ko‘rishlari va jamoat manfaatini
go‘llab-quvvatlashlari kerak.

2. To‘g‘ri yo‘l bilan olingan boylik ijobiy qiymatdir. “Mol-dunyosi bo‘lsa,
odam zakovatni va bilimni biladi,// Hamma ezguliklarga qo‘l uzatadi” (450 b.). — “A
paragon of the generous used to say that wealth is the guide to every good and the
cure for every ill, the means by which to attain wisdom and every desirable thing,
the very prop on which one may rise to heaven” (P. 198). — “O06perimmit qocTaTok
— yueH u ymeH: // Benukue 6nara nqo0sut cebe on” (C. 222).

3. Nafs insonning dushmani sanaladi. “ Havas bilan nafs ulug® yovdir, ko‘r”
(501 b.) — “The carnal soul is a great enemy that leads the worshiper astray” (P.
202). — “/IBa JIIOTHIX Bpara Halllux — OpuXoTh U cTpacts” (C. 226).

4. Mo‘min boshqalarga yordam beradi. “Come and benefit them, make
yourself useful to men, for a useless man is a corpse among the living” (P. 127). —
“Tsl 3mech Oyab MOJE3€H UM B TOpecTsxX uX, // He cmyxammii moasaM — MepTBen
cpensb xuBbix!” (C. 136).

5. Alloh uchun sevmogq; kofirlardan nafrat qilmoq. “Shuningdek, dushman
ham ikki turlidir, ko‘r,// Dushman bo‘lsa, odamga (uning) tuzog*‘i yoyilgan bo‘ladi.//
Dushman bo‘luvchilarning biri ilohiy [ya’ni kofir] dushmandir, // Bu kofir
dushmanlar hamishalik dushmandir” (225 b.). — “Enemies also are of two sorts; and
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if a man has enemies there is a net spread to catch him. One is an enemy for the sake
of God: he is the infidel, an enemy forever” (P. 97) — “BparoB Toxe ecTb aABe
OpPOJbI, — 3aMeTb, — // JIJ1s1 5KepTB CBOMX UMHU pacKUHYTa ceTh.// OHU — BO BpaXK/Ie
cBoeil k 6ory TBepibl, / To — coHMBI HEBEPHBIX, uTO Bepe uyxabl” (C. 113).

6. Nikoh uchun ayol tanlashda dindor ayolni tanlash muhimdir. “Ey,
farosatli, andishali (xotin) istovchi jo‘ra, / Bu(nday xotin)ni topsang, (yuqorida
sanalgan) to‘rt narsaga tugal erishasan” (220 b.) — “But you, prince of men, who
chose a wife for her piety: if you found such a woman, then you have found all four
of these together!” (P. 96). — “O kaxxaymuii ¢ yMHOW CONTHCH, He MHa4e, // Kak Tl
oOpetemib Bce uetbipe yaauu!” (C. 112).

7. Qo‘shnilarni tanlashning ahamiyati (al-jar tumma al-dar). “Uy olmoqgni
istasang, qo‘shni(lar)ini surishtir” (386 b.) — “When you are looking for a house, first
inquire about the neighbor” (P. 169). — “Cnpocu o cocensx, uia cede mom” (C. 188).

8. Do‘stlikning ahamiyati. “Musulmon musulmonning birodaridir”.
“Musulmon musulmon bilan garindoshdir,// Qarindoshga tega ko‘rma, doim yaxshi
munosabatda bo‘l” (101 b.) — “Muslims are brothers to one another: do not quarrel
with your brother, keep on good terms with him always” (P. 49). — “Onun
MyCYJIbMaHHH Jpyromy — 4To Opart, // Ha OpaTheB He 3apbcCsi, IOMOYb UM OyJb pax”
(C. 55).

9. Bu dunyo ekinzordir (al-dunya mazra at al-axira). “Bu dunyoning ichi
bir ekinzor (kabi)dir,// Bunda nima eksang, kelasida o‘sha unadi” (400 b.) — “This
world is like a field: whatever you sow therein will sprout tomorrow” (P. 178). —
“Ceit Mup — 310 ToJie, U 3Hail Hanepen:// Uto B moje nocesiHo, To u B3okaeT” (C.
202).

10. Dunyo — azob-uqubat makoni, g‘urbatxona. “Bu dunyo mo‘min uchun
zindondir” “Musulmon(lar) uchun bu dunyo tunab o‘tish joyidir,// Tunash joyida
farog‘at istama, ko‘nglingni tuzat” (200 b.) — “This world is a prison for a Muslim.
Do not seek happiness in a prison” (P. 88). — “Ceit Mup — nuiiib TEMHHIIA 17151 BCEX
MycyJbMaH, // braxencTBa He xau, xpanu nyury ot pan!” (C. 102)

11. Kasallik gunohlardan tozalovchi sifatida. “Odam kasallansa, barcha
gunoh(lar)i to‘kiladi, // Gunoh (lar)ni to‘ksa, odam xalos bo‘ladi, ey bahodir” (401
b.) — “Fever is like the refiner’s fire:// The soul thus refined, salvation wins” (P.
189).— “Hacturner 0oyie3Hb — BCE TPEXH YTEKYT, // A Tpex yTeueT — Thl CIIaceH OT
Bpena!” (C. 199)

12. Tushlar muhim. “Tush uning ta’biriga ko‘ra amalga oshdi” (al-ru’ya
ala ma tuabbaru)”. “Tush shundayki, nazar sol, uni (bir odam) ko‘rsa, beglik
topadi, //Shu tushning o‘zginasi boshqa bir (kishi)ni xasta qilib qo‘yadi” (900 b.) —
“One and the same dream can be wholesome for one person and unwholesome for
another. All this must be known thoroughly, my brother, before embarking on the
interpretation” (P. 236) — “boIBaet, 4TO COH OJTHOMY CYAMT BIACTh, // lpyroit BUIuT
TO ke, a Oyner Hamacth.//MI Bce 310 HamoOHO Benmath, 0 Opart,// Torma cHbI
tonkytorcs He Hayran” (C. 447)

13. Dunyo va din turli yo‘llardir. Bu dunyo va oxirat dushman sanaladi.
“Bu din yo‘nalishi (va) dunyo yo‘nalishi garama-qarshidir, // Ikkalasi
yaqinlashmaydi, yo‘li ayrilishlidir” (800 b.) — “The way of religion and the way of
the world diverge and follow separate paths. It is very hard to unite the two, for they
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hardly come together” (P. 212). — “JIBe BeTBU — MUpcKoe U Bepa — Hecxoxu, //I1ytu
WX pa3iIndHbl, X myTaTh Heroxe” (C. 399)

14. O‘lim dars sifatida (kafa bi-l-mawt waizan). “Those left alive ought to
be admonished by seeing those who die. Consider the lesson of the dead” (P. 246) —
“XuBoi, BUISI MEPTBBIX, HACTUTHYTHIX POKOM, //Jla BHEMIIET CYpOBBIM U TOPHKUM
ypokam!” (C. 469)

Diniy qarashlarning 14 aksiomasi aniglandi, shu nuqtayi nazardan “Qutadg‘u
bilig” o‘rta asr turkiy adabiyotida islomiy g‘oya va axlogni o‘rganish va tahlil
qilishda muhim manba ekanligini ta’kidlash mumkin. Bu islom dinining tarixiy va
madaniy jihatlarini, shuningdek, uning jamiyatda axloqiy qgadriyatlarning
shakllanishiga ta’sirini chuqurroq tushunish imkonini beradi.

“Qutadg ‘u bilig” asaridagi so fiylik unsurlari” deb nomlangan uchinchi faslda
“Qutadg‘u bilig”’da so‘fiylikning 12 postulati aniglandi. Bunda asosiy e’tibor
insonning ruhan poklanishi va ma’naviy kamolotga erishishiga qaratilgan. Ushbu
asarda haqiqiy yaxshilik va baxt ilohiy sevgi hamda Xudo oldida kamtarlikni
anglash orqali keladi, deya e’tirof etilgan (2-jadvalga qarang).

2-jadval
So‘fiylik ta’limotining asardagi ifodasi
Ne Postulat Misollar
1 Poklik va Xudoga | O‘zg‘urmish uning magsadi Xudoga sadogat ekanligini e’lon
sadoqat. qiladi, Shu bilan birga, u arabcha ta’at — “itoat” atamasini,
shuningdek, turkcha tapug — “xizmat” so‘zlaridan foydalanadi.
2 Shahzoda o‘z | “Elingda birorta (kishi) kechasi och qolsa,/ Xudo uni sendan
fugarolariga so‘raydi [ya’ni hisobini sendan oladi], ko‘zni och” (670 b.) — “If a

g‘amxo‘rlik qgiladi. | single one of your subjects goes to bed hungry at night, God will
hold you to account for it” (P. 208) — “Oaun nuIb U3 MOJTAHHBIX
roJjoJieH K Houu — / ['ocmoan ¢ Tedst CripocuT, — OTKpOit cBou ouu!”

(C. 389)

3 Shahzodaning “Odil bo‘l, adolat uzra siyosat qil [ya’ni yurit], // Beglik uzoq
adolatli oyoqda tik turadi [ya’ni qaror topadi]” (790 b.) — “Be upright
hukmronligi. therefore, and govern on the basis of justice; then your rule will

stand long and firm” (P. 208). — “Bynp cam cmpaBennus,
CIPaBeTMBOCTD HaJa/b, // He3p1011eMO BIacTh TBOSI OYJIET CTOSATh
(C.390)

4 Shahzodaning “Saxiy bo‘l, xalqga narsa ulash, yedir, // Beglar baxil bo‘lsa(lar)

saxiyligi. nom(lar)ini buzadi(lar)” (800 b.) — “Be open-handed, spread

largesse and food among the people, for princes who are miserly get
a bad name” (P. 210).— “Bynp meappiM ¢ JTIOIbMHU, HE KAJICH UM
napoB: // bek xaneH — o HeM cy Hapona cypoB” (C. 393).

5 Zararli  odatlarni | “May ichma, fasodga aralashma, uzoqlash, // Bu ikkisi qasr, o‘rda,
taqiqlash. qgo‘rg‘onni buzadi” (786 b.). — “Do not drink wine and do not
mingle with fornicators: these two bring ruin on palace and court
and citadel” (P. 211). — “XMenpHOTO HE TIEH ¥ OTBEPrHU pa3Bpar, /
JIBa sTux rpexa Bce TBepabiau kpymar!” (C. 395)

6 Xudoning  sevgisi | So‘fiylik yo‘lini yuz bosqichga bo‘lib tizimlashtirgan Abdulloh al-
uchun bedorlik. Anshariyning fikricha, ularning birinchisi “uyg‘onish” (yagaza),
jismoniy uyqudan emas, balki beparvolik yoki diniy burchlariga
beparvolik (gafla) uyqusidandir. Bedorlik — “Qutadg‘u bilig’ning
gadriyat tarkibidagi asosiy element bo‘lib, Ozg‘urmish xarakteri
bilan cheklanmaydi. Masalan, Kuntug‘di haqgida ilk bor yozilganda,
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uning donolik, adolat, mardlik kabi fazilatlari, jumladan, bedorlik
(odugluk) va hushyorlik (saklik) haqida so‘z yuritilgan, ushbu
fazilatlari nafaqat shahzodaning saltanati va uzoq umri uchun foyda
keltiradi, balki dinga ham tegishlidir (shariat).

7 O‘zni isloh qilish, | “Qutadg‘u  bilig’da  xudbinlikni  yengish, = hamdardlikni
donolikni anglash | rivojlantirish, qiyinchiliklarni qabul qilish va o‘z ichida uyg‘unlikni
va ma’naviy | topish bo‘yicha ko‘plab maslahatlar mavjud. Bundan tashgqari,
kamolotga intilish. | asarda ma’naviy yuksaklikka erishish uchun ibodat, meditatsiya va

tafakkurning ahamiyatiga e’tibor garatilgan.

8 Nikoh kema | “Xotin oluvchi kema mindi, deb hisobla,// Kema minguvchi (esa)
kabidir. dengiz o‘rtasiga kiradi “ (356 6.). — “Consider also, that the man

who marries has boarded a ship and gone out to sea” (P. 151). —
“KT0 >X€HHUTCS, TOT CIIOBHO B JIOJIKE IUIBIBET, // BIXOAUT OH B MOpE
oymryromux Bog” (C. 264)

9 Dunyo — kelin /| “Bezanib bu dunyo o‘zini ko‘rsatadi, // Yasangan kelindek o‘zini

jodugardir. selkillatadi.// Ko*‘ngil berib qo‘ysang, bu yuzi kuhna (kari)// Kunda
yoqangni tutadi, suzi (hech) tugamaydi” (520 b.) — “The World
displays herself to you like a bride decked in her finery, causing the
heart to flutter. But when you give her your heart, she turns into a
shriveled hag, clinging to your collar and sleeve, screaming day and
night” (P. 156).— “Ceit Mup — 9TO HEBeCTa ¢ Kpacou MOKa3HOIo: //
Jluie TASHEmb — M B CepAlle BOJHEHbE LianbHOE. // A cepaue
oTnanb — mpex Tobow Kapra, / YXBaTur 3a BOPOT — U CBapa
noura!” (C. 274)

10 | Ochko‘zlik va | “Bu tanu jon yomon hunarli bo‘ladi, // Ortigcha semiz tutsa(ng), u
boshqa istaklar | yomon bo‘lib ketadi. ... / Qorni to‘ysa, tanu jon tebranmas bo‘lib
qo‘llab- goladi,// (Uning) istagan tilagini ravo qilmaslik kerak™ (401 b.)) —
quvvatlanmaydi. “This carnal soul has an evil inclination, and when it gets fat, it is
Nafs even worse. If a broad-backed horse puts on flesh, it raves and
tinchlanayotgan strays; it throws his master to the ground and runs away” (P. 158).
otga o‘xshaydi. — “Jla, Teno — 6ea, Bce MOIaueK KaHIOUUT, // Uem OoJIbIle Kupeer,

TeM ropiie u Mydur! ... / OObelibes — He BCTaHelllb, KaK CHIIbI HHA
Tpath, // Bcem mpuxoTsim miuotu Henb3s notakars!” (C. 120)

11 | Shahzodaga xizmat | “Ilo erkini nima deydi, eshitgin,// Unga nazar sol, (u) xizmatchi
juda ko‘p | yo‘l-yo‘rig‘i haqida aytadi:// Nazar solsang, bu beglar ishi juda
muammolarni qiyin ish, // Talay xizmat qilsa (ham) kishi darrov (o‘zini) manzur
keltirib chiqaradi. qilolmaydi” (710 b.)) — “As the Irkin of Ili once remarked: It is hard

to please a prince, and easy to offend him. If you serve him well,
you cannot be master over yourself, and if your service is unsuitable
you soon fall from his esteem” (P. 195) — “Buemmu, 4To ckazan Myx
u3 poma blma, / Emy cyrb cayxeHbs wusBectHa Obuta: //
“ITocMoTpHIIb, TPYJAHA y4acTh OEKOBBIX ciyr: // Ilocmyums c
JIMXBOM, a OIICHAT He BApYT. // [loHpaBUIIBCS — )KU3HD TBOS CTAHET
yTO 11eH, // He HpaBumibcs — Oyaenb Bce 6oe npe3per” (C. 361)
12 | Xudo va insonning | “Umid va xavf — bu ikkisi ganot hisobidadir,//Bu ikkisi bilan

0°zaro sevgisi.

uchuvchi ko‘kka yo‘l topadi” (510 b.) — O°gdulmish, O‘zg‘urmish
bilan tortishuvlarida qo‘rquv va umid g‘oyasini keltiradi:”Ctpax u
HAJEK/a — IBA KpbLIa IEHCTBUS, 0€3 KOTOPHIX MOJET HEBO3MOXKEH
(cp.: “He who flies with hope and fear as his two wings will surely
find the way to heaven” (P. 160). — “Hanmexaa u cTpax — 1Ba Kpbuia,
ux nojet// JIroboro B BeicoThl HeOec Bo3HeceT” (C. 283)
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“Milliy-madaniy leksika xalgning milliy xususiyatlarini aks ettiruvchi sifatida
deb nomlangan to‘rtinchi faslda milliy belgili leksemalarning madaniy jihati, bosh
qahramonlarning nomlari atroflicha tahlil qilingan, ular alohida ahamiyat kasb
etgani va o‘sha davrdagi turkiy xalgning madaniyatini ochib bergani uchun muhim
ahamiyatga ega.

Bosh gahramonlarning o‘ziga xos ismlari tahlilidan ayon bo‘ladiki, ular o‘sha
davr turkiy xalglar madaniyatini ochib bergani uchun alohida ahamiyat kasb etgan:
Kuntug‘di — Adolat ramzi, Oyto‘ldi — Davlat ramzi, O‘gdulmish — Aql ramzi,
O‘zg‘urmish — Qanoat ramzi. Donishmandlar eligni shu nom bilan ataganlar, ular
uning ichki mohiyatini ochib berishgan va uning haqiqiy gadr-qimmatini tan
olishgan. Olijanob inson, Kuntug‘dining so‘zlariga ko‘ra, har doim odamlarga
adolat qiladi, xalqqga yaxshilik qgiladi, lekin bu haqda gapirmaydi.

Eligning vaziri Oyto‘ldi bo‘lib, uning ismi so‘zma-so‘z tarjimada “Oy to‘ldi”,
“To‘lin oy” deb tarjima qilinadi. Turkiy madaniyatda “oy” va “quyosh” katta
ahamiyatga ega bo‘lib, ular zardushtiylik davridan beri saglanib qolgan va ajralmas
birlikni tashkil qiladi: quyosh oyning o‘rniga keladi, kechasi quyosh botib, oyga oz
o‘rnini beradi, Yusuf Xos Hojib “Qutadg‘u bilig” asarida elig va vazir ismlarini
Kuntug‘di va Oyto‘ldi deb bejiz tanlamagan, chunki bu antroponimlar ramziy
ma’noga ega. Yusuf Xos Hojib Oyto‘ldining so‘zlariga o‘zining baxt tushunchasini
kiritadi: “Men Baxtman, ... menda dard ham, dori ham topasan”, deb baxtga erishgan
odam musibatdan uzoqdir, deb hisoblaydi.

O‘gdulmish Oyto‘ldining yolg‘iz o‘g‘li bo‘lib, ismi “Maqtovga loyiq” deb
tarjima qilinadi, u aqlli va faol. O‘gdulmish insonning asosiy fazilati aqldir, deb
hisoblaydi: “(Aql) gayerga borsa, o‘sha yerda inoyat bo‘ladi”.

O‘gdulmish va Kuntug‘di suhbatida mas’ul shaxslar (vazir, elig, saroy mudiri,
hos hojib, kotib) qanday bo‘lishi kerakligi borasida mulohaza yuritiladi va birinchi
navbatda xalqqga yaxshilik, yengillik keltirish, saxovatpeshalikka intilish kerakligi
qayd etiladi. O‘gdulmish turkiy xalglarning sog‘lom turmush falsafasini ifodalaydi.

O‘zg‘urmish — taqvodorlik, zohidlik timsoli, uning ismi “Uyg‘onish”
ma’nosini anglatadi, uning tafakkuri hayotni idrok etishga, his qilishga va farovon
qilishga chorlaydi. U so‘fiylik ta’limotining vakili sifatida “nafsni yengishga da’vat
qiladi. “/locToitHbIi1 Bceraa uenoBeky nomoxet / U ¢ pagocThio )ku3Hb 3a coOpaTa
nosioxkuT”. “U, cBga3an 06eToM, ciyKy s TBOpily, / M roAsm ciny>KUTh MHE Terepb
He K Juity! / Bynb ThI, Kak u 1, OT JrojAei B cropone, / OHu u Tede He Bo OJiaro, u
MHE 2.,

“Qutadg‘u bilig”da qahramonlarning tavsifi alohida ahamiyatga ega. Masalan,
ogsoqol va ulug® yosh har uch madaniyatda ham donolik va aql-zakovat belgisi
hisoblangan (cmapyem, xax n1yns noceoenvim — experienced graybeard — ulg‘aygan
qariya, mMydc npexioHHbIX yoc jem — a mature and — rarest of creatures — yoshi
yetilgan).

Bundan tashqari, yosh ulg‘aygani sari tajriba ortadi va bu haqgiqat uch
madaniyatda ham mavjud (tagqoslang: Nima deydi, eshitgin yovni tor-mor gilgan
kishi,// Boshidan kechirgan, (o z) ko zi bilan ko ‘rgan kishi (258 b.) — Buemmnu, uto

3210cy Xac Xamxu6 banacyrynu. braronarnoe 3uanue // Tlepeson C.H. Visanosa. — M.: Hayka, 1983. — C. 454, 284,
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CKazaln myoic, 8paza nobeouswutl,// Hemano euoaswuii u mnozo nosxcuswuti (C.
194).— As an experienced fighter once remarked (P. 117)

Bizning fikrimizcha, to‘liq ma’noni ifodalash uchun stalwart warrior
birikmasidan foydalanish maqgsadga muvofiqroq bo‘ladi, chunki champion
“chempion” degan ma’noni anglatadi®*. (taqqoslang: Botir jangchi kishi nima deydi,
eshitgin,// Xushyorlik bilan o‘z dushmaniga zarba beruvchi kishi (322 b.) —
[Tocaymiaii, 9T0 MOIBUI goumenv-cmeavuax, // Ubeit My Iporo BOJICH MOBEPKEH ObLI
Bpar (C. 171). — And a stalwart champion said (P. 106)).

Rus va o‘zbek versiyalarida obrazlarning tavsifi batafsilroq keltiriladi
“ernademenvHulM Mydcem, NPemMyopbiM, 8 0elax 000POOemenbHbIM MYAHCeM — XAK
bownosuu Kuwu... bunum, 3axoeam ounan uwapunu oaxcapysuu kuwu”, ingliz
tilida qisqagina wise statesman qo‘llaniladi (taqqoslang: Xalg boshlovchi kishi
qanday yaxshi gapiradi,// Bilim, zakovat bilan ishlarini bajaruvchi kishi (222 b.) —
N cka3aHo BepHO @rademenvhviM —mydcem, [/ Ilpemyopwim, B nenax
0obpooemenvhvim mysicem (C. 138). — Well spoke that wise statesman who said (P.
90)

Shunday qilib, ushbu bobda milliy-madaniy leksemalarning tematik
paradigmasi hamda asarda ishlatilgan murojjatlarga misollari keltirildi, “Qutadg‘u
bilig”da muhim o‘rin egallagan bosh gahramonlarning mohiyati diniy-dunyoviy
dunyoqarash negizida tahlil gilindi.

To‘rtinchi bobda “Qutadg‘u bilig” asaridagi universal leksemalar va
ularning turli tizimli tillarda ifodalanishi’da turli tuzimli tillardagi rang
xususiyatlari izohlanib, sonlarning semantikasi ochib berilgan, universal
leksemalarning madaniy yuklamasi tahlilga tortilgan.

Universal leksema tushunchasiga nisbatan turlicha nazariy qarashlar mavjud.
A.Vejbitskayaning fikricha, har bir tilda mavjud so‘z va tushunchalar mavjud?*.
Lingvistik tipologiya va universaliyalar bo‘yicha tadqiqotlari bilan mashhur bo‘lgan
Jozet Grinug leksik universaliyalar umumiy insoniy kognitiv tuzilmalar bilan
bog‘ligligi, barcha tillarda asosiy ragamlar, qarindoshlik atamalari va rang atamalari
mavjudligida namoyon bo‘lishini ta’kidlaydi®.

Tillararo qoliplarni o‘rganuvchi M.Xaspelmat universal leksemalarni so‘z
chastotasi bilan bog‘ligligini ta’kidlaydi: so‘z qanchalik tez-tez ishlatilsa, uning
universallik ehtimoli shunchalik yuqori bo‘ladi?®.

Edvard Sapir va Basil Xoll Uitli lingvistik nisbiylik haqidagi gipotezalari bilan
mashhur, ammo ular turli tillarning lug‘atlarida aks etgan muayyan universal
tushunchalar to‘plamining mavjudligini ham tan olishgan®’. Ular har bir tilda tabiiy
elementlar (suv, yer, quyosh), tana a‘zolari (ko‘z, qo‘l, bosh) va asosiy harakatlar

33 https://www.almaany.com/ru/dict/en-ru/champion/ (Murojaat sanasi: 16.05.2024)

34 Bexonukas A. [loHnmanue KylsTyp 4epe3 NOCPEICTBO KITFOYEBBIX CIIOB. PyCCKUeE Mier U Ipyrue 3¢Ce Mo CEMaHTHKE U
nekcukorpaduu. — M.: SI3bIku caBstHCKO# KyibTypsl, 2001. — 412 c.

35 Greenberg J. Some Universals of Grammar with Particular Reference to the Order of Meaningful Elements // Universals
of Language / Ed. by J. Greenberg. — Cambridge, MA: MIT Press, 1963. — P. 73—113.

36 Haspelmath M. Lexical Typology and Universals // The Oxford Handbook of Linguistic Typology / Ed. by J.J.Song. —
Oxford: Oxford University Press, 2011. — P. 107-121.

37 Sapir E. Language: An Introduction to the Study of Speech. — New York: Harcourt, Brace & World, 1921. —258 p.
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(yurish, ovqatlanish, gapirish) kabi tajribaning asosiy toifalarini bildiruvchi so‘zlarni
o‘z ichiga olganligini ta’kidladilar?®.

Bizning fikrimizcha, universal lug‘at — insonning asosiy ehtiyojlari, tabiiy
hodisalar va ijtimoiy munosabatlar bilan bog‘liq barcha tillar hamda madaniyatlar
uchun umumiy bo‘lgan tushunchalarni aks ettiruvchi til lug‘atining qatlami. Ushbu
leksik birliklar odatda dunyoning barcha tillarida mavjud, tez-tez uchraydigan,
barqaror so‘zlarni ifodalaydi.

Chastotalar tahlilining statistik ma’lumotlari asosida “Qutadg‘u bilig” asarida
universal leksemalar qo‘llanishining miqdoriy ko‘rsatkichlari aniglandi. Alohida
leksik birliklarning qo‘llanish chastotasining tagsimlanishi, ularning matnda
ifodalanishining turli darajalari ko‘rsatilgan (3-rasmga qarang).
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3-rasm. “Qutadg‘u bilig”’da universal leksemalarning
qo‘llanish statistikasi

Tahlil natijalariga ko‘ra, eng ko‘p uchraydigan universal leksema bilim — ym,
pazym — wisdom, intelligence leksemasi bo‘lib, 577 marta qo‘llanilgan. Son — wucna
— numbers (305 marta) va ko ‘ngil — cepoye, oywa — heart (256 marta) ham sezilarli
chastotani namoyish etadi, bu ularning matndagi muhim rolini ko‘rsatadi. Asarda
rang — yeem — colour (202 marta) va baxt — cuacmve — fortune (162 marta)
leksemalari ham muhim o‘rin tutadi. Shunisi e’tiborga loyigki, daviat leksemasi baxt
leksemasi kabi 152 marta ishlatilgan.

O‘quv (65 marta) va mehribonlik — munocepoue — compassion atigi 10 marta
uchraydi, bu esa matnda uning funksional qo‘llanishi cheklanganligini ko‘rsatadi.
Diagrammada o ‘quv va bilim, davlat va baxt universal leksemalarini ingliz hamda
rus tillariga tarjima qilishda birga qo‘llangani uchun birlashtirdik.

Bu natijalar tadqiqotda muayyan universal leksemalarning umumlashmasida
yaqqol namoyon bo‘lib, ular orasida bilim — ym, pazym — wisdom, intelligence, son
— yucna — numbers, ko ‘ngil — cepoye, oywa — heart va rang — ysem — colour kabilar
ustunlik qilishi aniqlandi. Bu leksemalarning yuqori chastotali bo‘lishi ularning
matn mazmunini tuzishdagi asosiy rolini, shuningdek, muallif uslubining o‘ziga
xosligini ko‘rsatadi.

38 Whorf B.L. Language, Thought and Reality: Selected Writings of Benjamin Lee Whorf. — Cambridge, MA: MIT Press,
1956. 278 p.
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“Turli tizimli tillarda rangning ifodalanishi” deb nomlangan birinchi faslida
rangni ifodalovchi leksemalar haqida mulohaza yuritilgan. Rang gadimdan keng
ma’noga ega, xususan, yer, suv, inson va narsa-predmet sifatlarini tasvirlash uchun
ishlatiladi. “Qutadg‘u bilig”da rangga ishora qilishi mumkin bo‘lgan metaforik va
ramziy tavsiflar mavjud. Asarda yaxshilik va yomonlik, yorug‘lik va zulmat
haqidagi ramziy g‘oyalar bo‘lishi mumkin bo‘lgan “oq yo‘l” yoki “qora yo‘l” haqida
so‘z boradi.

Ingliz, rus va o‘zbek til madaniyatlarida yer va suv rangini tavsiflashdagi
farglar madaniy va til an’analaridagi farqlar, shuningdek, har bir mamlakatning
tabiiy xususiyatlari bilan bog‘liq.

Ingliz tilida blue water iborasi ko‘k rang va dengiz yoki okean suvi kabi toza,
tiniq suv bilan bog‘lanishi mumkin. Moviy rang tiniqlik, tozalik va ochiqlik bilan
bog‘liq. O‘zbek tilida yashil suv iborasining qo‘llanilishi O‘zbekistondagi daryolar,
ko‘llar va sharsharalar kabi tabiiy suv obyektlarining xususiyatlari bilan bog‘liq
bo‘lib, suvda suv o‘tlari yoki o‘simliklar mavjudligi sababli yashil rangga ega. Rus
til madaniyatida suvning ceemaas sifatida tavsifi daryolar, ko‘llar yoki
dengizlardagi toza, tiniq, toza suv bilan bog‘liq.

Rus madaniyatida o6orcopa 61eono20 nuya iborasi odatda ko‘p ovqatlanadigan
va ayni paytda rangi oqargan odamni tasvirlash uchun ishlatiladi. Yuzning oqarib
ketishi tanada temir moddasining yetishmasligi yoki boshqa sog‘liq muammolari
bilan bog‘liq bo‘lishi mumkin. Ingliz tilida yellow face ifodasi sariq kasal yoki jigar
yoki o‘t pufagi bilan bog‘lig muammolar tufayli rangi zahil odamni tasvirlash uchun
ishlatiladi. O°zbek til madaniyatida sarg‘ish rang quyosh nuri, oltin yoki boylik bilan
madaniy aloqadorlik kabi omillar bilan bog‘liq. Bekning shaxsiyati rang orqali
tavsiflanadi, bek oq, yengil, olijanob bo‘lishi kerak, qora rang esa buzuqlik,
adolatsizlik bilan bog‘lig, shuning uchun oq va qora antagonist rolini o‘ynaydi, oq
va qora orasida chuqur tubsizlik bor, agar bek yomon ish qilsa, u obro‘-e’tiborini,
hurmatini yo‘qotadi, odamlar orasida qorayib, yomon bo‘ladi.

“Ragamlarning semantik jihati” to‘rtinchi bobning ikkinchi faslida
izohlangan. “Qutadg‘u bilig’da ramziy ma’noni anglatuvchi va so‘zma-so‘z
ma’noda qo‘llanishi mumkin bo‘lgan raqamlar ko‘p uchraydi. Uch ragami barcha
tillarda va madaniyatlarda uchraydi. Uch — to‘liglik va mukammallik ramzi. Badiiy
adabiyotda trilogiya, san’atda — triptix yaratish an’anaga aylangan. Ko‘pchilikning
sevimli raqami uchdir. Din ilohiy triadada ifodalangan. Ruh va materiyaning
kombinatsiyasidan keyin dunyoda uchinchi narsa tug‘iladi — hodisalarning ruhi va
insonning ruhi. Ingliz madaniyatida uch ragamini mukammallik g‘oyasi bilan
bog‘lash mumkin. Bu uchlik, uyg‘unlik va mukammallikni ramziy ma’noda
ifodalaydi. Rus madaniyatida “uch” raqami uchlik va muqaddaslik g‘oyasi bilan
bog‘liq, o‘tmish, hozir va kelajak o‘rtasidagi uyg‘unlik va muvozanatni anglatadi.
Rus xalq madaniyatida ‘“uch” ragamining mohiyati uch boshli burgut tasvirida
namoyon bo‘lib, kuch va uch karra qudratli hokimiyatni anglatadi. Xristianlik
an’analarida uch ragam Uchbirlik (Ota, O‘g‘il va Muqgaddas Ruh) bilan bog°‘liq.
Turkiy madaniyatda ‘“uch” soni sikliklik va uyg‘unlik g‘oyasi bilan bog‘liq.
Musulmon madaniyatida ovqatni qo‘l bilan iste’mol qilish odatiy hisoblanadi va
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Yusuf Xos Hojib ovqatni uch barmog‘i bilan yig‘ishni maslahat beradi, bu esa
madaniyatli odamning belgisi hisoblanadi.

“Universal leksemalarning madaniy xususiyati” deb nomlangan uchinchi
faslda universal leksemalarning madaniy ma’nolari tahlil qilingan. Cepoye
leksemasining ingliz va rus tilidagi variantlarida, shuningdek, o‘zbek tilida ko ‘ngil
leksemasining qo‘llanishi turli semantik tuslarga ega. Ingliz va rus tillarida cepoye
leksemasi odatda ko‘krak qafasidagi organni ifodalash uchun ishlatiladi va his-
tuyg‘ularni va ishqni ifodalaydi, lekin majoziy ma’noda biror narsaning markazini
yoki mohiyatini bildirish uchun ham ishlatilishi mumkin. O‘zbek tilida ko ‘ngil tana
qismi sifatida yurakni ham bildiradi, lekin ko‘proq ma’nolarni, jumladan, his-
tuyg‘ularni, ehtiroslarni, inson qalbining evrilishlarini ham anglatishi mumkin.
Ingliz tilidagi variantda heart (so‘zma-so‘z: yurak) qo‘llangan bo‘lsa, ruscha
variantda Jywa va cepoye leksemalari, o‘zbekcha variantida esa faqat ko ‘ngil
qo‘llanilgan.

Munocepoue har uchala variantda ham boshqacha tarjimasi berilgan:
compassion (lit.: shafqat, hamdardlik), msexocme cepoya, mehribonlik (lit.: rahm-
shafqat).

“Qutadg‘u bilig”da ilm, donishmandlik, aql-zakovatga jiddiy e’tibor berilgan.
Ingliz tilidagi variantida R. Dankoff intelligence va wisdomdan foydalanadi, bu
leksemalar ularga xos bo‘lgan ma’noni to‘liq ifodalaydi. O‘zbek tilida bilim va
o ‘quv so‘zlari bilim va aql-zakovat ma’nosini bildiradi.

Bilim, ilm va bilim olish uchun zarur bo‘lgan fazilatlar aks etgan yana bir
parcha tahlilga tortildi. Parchaning ingliz variantida (95 b.) wisdom, wise, intellect
so‘zlari qo‘llanilgan va wisdom 6 marta, intellect — 5 marta ishlatilgan. Rus
variantida (148 b.) suanue (1 marta), myopocms (1 marta), yuenue (1) so‘zlari
qo‘llanilgan, lekin uning varianti yyenve 4 marta, nayka (1), pazym (5), yuenocmo
(2), oobaecmo (2), nonamausocms (1), ym (1), pazymenve (1) tarzida uchraydi.
O‘zbek tilida (350 b.) — bilim, aql, o ‘quv, ishlatilgan, bilim 10 marta qo‘llangan.
“Qutadg‘u bilig”da bilim olish jarayoniga katta e’tibor berilgan bo‘lsa, aql-zakovat,
ziyraklik tug‘ilishdan berilishi ta’kidlanadi.

“Qutadg‘u bilig’da o‘quv jarayoni rus tiliga tarjimada npedanmusiii opye,
eepHulli coopam, ingliz tilida — good friend, a brother, o‘zbek tilida — do ‘stdir,
mehribon qarindoshdir. (tagqoslang: Intellect is a good friend who is bound to you
by oath, and wisdom is a brother to you, very loyal (P. 50).— Yuenbe TeGe — cI0BHO
npenannbiii 1pyr,/U BepHbIii coOpaT TBOM — no3Hanke Hayk (C. 53).— Zakovat sen
uchun ezgu ontli do‘stdir,/ Bilim sen uchun uta mehribon garindoshdir (96 b.)).

Univesal leksema dpye Yaratgan yodi bilan giyoslanadi (tagqoslang: You say,
my brother, that I am alone; but the remembrance of God is company enough for me
(P. 150). — Te1 monBu, 0 6pat MO, 4TO CUp MOH Aocyr, / Ho mamsate o 6ore — Mot
npenanubiid apyr (C. 261). —Yolg‘izdirsan, deding, ey qarindosh, / Xudoning yodi
menga mos esh, ey jo‘ra (501 b.)). Bu parchada my brother — 6pam moii — garindosh
leksemalarga e‘tibor garatish lozim. Ingliz tilidagi tarjimada company, rus tilida —
opye va o‘zbek tilida — jo‘ra qo‘llaniladi.

“Yillar dushmandir” tushunchasi zamonning muqarrar ravishda o‘tib ketishi va
bu yoshlik, salomatlik, kuch va imkoniyatlarni yo‘qotishga olib kelishi
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mumkinligini anglatadi. Shu nuqtayi nazardan, “yillar dushman” tushunchasi
mavjud bo‘lgan hamma narsaning o‘tkinchi tabiati va hozirgi paytda yashash
muhimligini eslatib turishi mumkin. Biroq “yillar dushman” tushunchasining talqini
o‘ziga xos kontekstga qarab farq qiladi. (tagqoslang: Ey olampanoh, kel meni
panohingga ol, Mashaqqatlar bilan yil, oy tutquni bo‘ldim (96 b.) — Come, releaser,
release me from my bonds, for I am the prisoner of years and months (P. 52). — O
ThI, BCETIPABIUBBINA, MOJIIO: TOMOTH MHE — CTaJjl TJIGHHUKOM JIET S, U TOJIbI — Bparu
Mmue! (C. 57))

Vino leksemasi “dushman” sifatida qaralib, ma’naviy taraqqiyot va ma’rifatga
to‘siq sifatida ko‘riladi. Alkogolli ichimlik sifatida sharob salomatlikka salbiy ta’sir
qiladi va giyohvandlikka olib keladi (taqqoslang: Qora avom mayxo‘r bo‘lsa, mol-
dunyosi barbod bo‘ladi,/ Begi mayxo‘r bo‘lsa, eli gachon barqaror turadi./ Ichimlik
— bu yov, (uning) ichimi esa oltin, kumush (shirin), / Uning (keltirib chigaradigan)
ishlari yoqalashish, yumushlari esa urushdir (362 b.) — When a commoner drinks,
his wealth turns to wind. When the prince drinks, how can the state endure? Wine is
an enemy, the tavern-keeper a highway-robber, the drinker a brawler (P. 108). —
benusk mponuBaeT CBOM JUIIb MOXUTKH, / A THIHCTBYeT OeK — BCA Jep)kKaBa B
yobITKe. / CxupaeT OorarcTBa BUHO — JIFOTBIN Bpar,/ A NBIOIIKX TOBOAUT 10 CCOP U
1o apak (C. 176); Ichimlik bilimga, zehnga yovdir,/ Ichimlik oti hagiqatan urush va
adovatdir (402 b.) — Wine is an enemy to wisdom and to intellect. Its true name is
‘quarrel and trouble’ (P. 127).— Buno u I[lo3Hansbto 1 pa3ymy Bpar, / I BepHbIi HCTOK
Bcex pasnopoB u apak (C. 213)).

Lingvomadaniyatshunoslikdagi epae tushunchasining turli madaniyatlar va
tillarda qanday aniqlanishi, idrok etilishi va tavsiflanishi izohlanib, dushman
tushunchasi bilan bog‘liq turli lingvistik va madaniy jihatlarni, uning roli va
ma’nosini 0‘z ichiga qamrashi aniqlandi.

Islom musulmonlarni muloqot qilish, o‘rganish va ilm tarqatish uchun tildan
foydalanishga da’vat etadi. Qolaversa, islom tilning ifoda va muloqot vositasi
sifatida ahamiyatini e’tirof etadi. Islomda ‘“husn al-Fuluk™ (lit.: yaxshi xulq)
tushunchasi mavjud bo‘lib, musulmonlar boshqgalar bilan muloqotda mehr, hurmat
va adolat ko‘rsatish uchun tildan foydalanishga da’vat etiladi. (tagqoslang: Qizil til
qora boshga ashaddiy yovdir,/ Bu ashaddiy yovni markam tut, tinch bo‘l (360 b.) —
The red tongue is the black head’s mortal foe: Guard your tongue and you’ll live
content (P. 129). — TBoii anblii 361K — Bpar riaBbl TBOEH uepHoil, / CMupu ero —
Oynenib sxuBbIM U 310poBbIM! (C. 216).

Demak, “Qutadg‘u bilig”da universal lug‘at keng qo‘llaniladi, u o‘z ichiga
o‘xshash ma’noga ega turli madaniyat va tillarda keng qo‘llaniladigan so‘z hamda
tushunchalarni o‘z ichiga oladi, bu leksemalar turli madaniyat va xalqlar o‘rtasidagi
milliy xususiyatlarni tushunishga yordam beradi. “Qutadg‘u bilig”da universal
leksikadan milliy haqiqatlar, axloqiy tamoyillar, tarbiyaviy qadriyatlarni yetkazish
uchun foydalaniladi.

“Qutadg‘u bilig”da qo‘llanilgan universal leksika namunalari qatorida adolat,
mehr-oqibat, donolik, samimiylik, bag‘rikenglik kabi tushunchalar kiradi. Bu so‘z
va tushunchalar universal ma’noga ega bo‘lib, ular turli madaniyat va til sohiblari
tomonidan tushunilishi hamda qgabul qilinishi mumkin.
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XULOSA

1. Tildagi inson omilini lingvomadaniy tahlil qilish, turli madaniyat vakillari
o‘rtasidagi nutqiy muloqot jarayoniga e’tibor berish — badiiy matnlarni tarjima
qilishda chet tilini o‘rganish va tushunishda yangi imkoniyatlarni aniqlash imkonini
beradi. Til shaxsiyati — o‘ziga xos hodisa, har bir kishi o‘zining lingvistik
vositalarida ifodalangan dunyo haqidagi tushunchasini o‘zlashtiradi.

2. “Qutadg‘u bilig’da Yusuf Xos Hojibning turkiy davlat qanday bo‘lishi,
adolatli boshqaruv tizimi, turli maqomdagi shaxslarga ganday munosabatda bo‘lish,
umr yo‘ldoshini ganday tanlash, bunda ganday mezonlarga tayanish hamda
mehmondorchilik odoblari va dasturxon atrofida o‘zini tutishda yosh avlod ganday
axloqiy me’yorlarni qo‘llashi kerakligi haqidagi dono fikrlar ifodalangan.

3. Tarjima qiyinchiliklari sifatida milliy-madaniy leksikani ajratib ko‘rsatish
kerak, bu muayyan mamlakatning madaniyatiga xos bo‘lgan va o‘sha xalq
madaniyati so‘zlovchilariga juda kam yoki umuman tanish bo‘lmagan milliy hamda
madaniy obyektlarning nomlarini o‘z ichiga oladi. Yusuf Xos Hojibning “Qutadg‘u
bilig” asarida bunday nominatsiyalar ko‘p bo‘lib, ularni ingliz yoki rus tillariga
o‘girishning tan olingan usullaridan bir1t  tarjima transkripsiyasi yoki
transliteratsiyasi hisoblanadi. Ba’zan tarjimaning qo‘sh shakli qo‘llaniladi, unda
sinxron semantik tarjima yoki sharh bilan leksik birlik yoziladi yoki tavsifiy tarjima
bilan transkripsiya qo‘llaniladi. Lekin shuni ham ta’kidlash kerakki, universal
leksemalar ingliz yoki rus tillariga tarjima qilinganda o°‘z madaniyatiga mos
semantik tus oladi.

4. Tarjimaning asosiy qiyinchiliklari quyidagi guruhlarga ajratildi: semantik,
grammatik, pragmatik va ekstralingvistik. Milliy-madaniy leksemalarni, xususan,
antroponim va toponimlarni tarjima qilishda tarjima transkripsiyasi yoki
transliteratsiya qo‘llaniladi. Ba’zi hollarda aniqlikka erishish uchun transkripsiya
yoki transliteratsiya kalkalash, semantik tarjima yoki sharh bilan bir vaqtda
qo‘llaniladi. Tarjima matnida asliyatning shakl yoki funksiya elementlarini saqlab,
ma’noli leksema hosil qilish uchun ba’zan transkripsiya va leksik-semantik
o‘zgarishlar bilan birga qo‘llaniladi.

5. Milliy-madaniy leksikaning mezonlari ishlab chiqilgan bo‘lib, ular
quyidagilardan iborat: a) leksik ma’no nuqtayi nazaridan — muayyan etnik guruhga
xos bo‘lgan vogelik, b) leksikografiya nuqtayi nazaridan — milliy-madaniy
leksemaning lug‘atlarda tarjimasi yo‘qligi, ¢) semantik paradigma nuqtayi nazaridan
— monosemantiklik, d) tarjimashunoslik nuqtayi nazaridan — boshgqa tilda (qardosh
bo‘lmagan tilda) ekvivalentining yo‘qligi.

6. Tahlil natijalari milliy-madaniy leksikani namoyon bo‘lish xususiyatlarini
aniqlash imkonini beradi. Milliy-madaniy leksikaning semantik xususiyatlari
atroflicha ko‘rib chiqildi. Xususan, ularning tematik paradigmasi ishlab chiqildi va
diniy postulatlar aniglandi. “Qutadg‘u bilig” islom qadriyatlarini o‘zida aks ettiradi.
“Qutadg‘u bilig’da keltirilgan diniy qadriyatlar tahlil qilinib, musulmonlar
tomonidan amal qilish uchun belgilangan 14 ta aksioma aniqlandi.

7. “Qutadg‘u bilig” so‘fiylik postulatlarini o‘rganish va tahlil qilishda muhim
manba bo‘lib, so‘fiylikning tarixiy-madaniy jihatlarini chuqurroq aniglash va
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turkiyzabon jamiyatda axloqiy qadriyatlarning shakllanishiga ta’sirini ko‘rsatish
imkonini beradi. “Qutadg‘u bilig”’da so‘fiylik ma’naviyatni yuksaltirish, ichki
kamolotga erishishga qaratilgan hikmatli nasihat va ko‘rsatmalar tarzida berilgan.
Yusuf Xos Hojib haqgigatni idrok etishga, chuqur anglash va haqiqiy “men”ingizni
anglash izlashga chaqiradi. Odg‘urmish timsolida Yusuf Xos Hojib ilk so‘fiy
ustozlarining namunasini ifodalaydi. Biz o‘sha davr so‘fiylariga xos bo‘lgan 12 ta
postulatni anigladik.

8. Universal leksika haqidagi turli yondashuvlar to‘laligicha o‘z yechimini
topgan emas, bu qarashlar o‘rtasida tafovutlarni yuzaga keltiradi. Bizning
fikrimizcha, universal leksika — bu barcha tillar va madaniyatlar uchun umumiy
bo‘lgan, insonning asosiy ehtiyojlari, tabiiy hodisalar va ijtimoiy munosabatlar bilan
bog‘lig bo‘lgan tushunchalarni aks ettiruvchi tilning leksik qatlami. Universal
leksika sirasiga din va millatdan gat’i nazar, barcha insonlarga xos bo‘lgan — ko ‘ngil,
baxt, boylik, do ‘st, dushman, aql, saboq, hikmat, insoniylik, rahm-shafgat, rang, son
kabi tushunchalar ham kiritilib, asardan keltirilgan parchalar kontekstida tahlilga
tortildi.

9. Materialni tahlil qilish — universal leksema shakllari ifodasining semantik
xususiyatlarini aniqlash imkonini beradi, chunki “Qutadg‘u bilig”da milliy-
madaniy leksikadan tashqgari, turli tizimli tillarga mos madaniyatlarning
zamonaviy xususiyatlarini egallovchi wuniversal leksemalar qo‘llaniladi.
“Qutadg‘u bilig”da universal, milliy xususiyatga ega leksemalar mavjud bo‘lib, ular
ingliz va rus tillariga o‘tganda tegishli madaniyatlarning zamonaviy xususiyatlarini
oladi.

10. “Qutadg‘u bilig”da asosan oq-qora rang nomlari berilgan, qora illat, oq rang
esa ezgulik va rahm-shafqatni ifodalaydi. Tabiat yashil, ko‘k ranglarda tasvirlangan.

11. “Qutadg‘u bilig’da ragamlar uchraydi. Xalqlar ragamlardan nafaqat
to‘g‘ridan to‘g‘ri ma’noda foydalanadilar, balki har bir xalq raqamlarga ramziy
ma’no beradi, bu rus va ingliz tillariga tarjimalarda ham o‘z aksini topgan.
Umuman olganda, ragamlar asarda bevosita ma’noda ishlatiladi.

12. Yusuf Xos Hojib 0‘z davrining allomasi, adibi, tilshunosi sifatida o‘sha
davrning butun madaniyati va an’analarini “Qutadg‘u bilig” asari orqali keyingi
avlodlarga yetkazgan, R.Dankoff G‘arb tilshunosi, tarjimoni sifatida XI asr turkiy
xalglari madaniyatini o‘z zamon prizmasi orqali, rus olimi S.Ivanov esa rus
madaniyati prizmasi orqali asar mohiyatini anglatgan, turkiy xalglar madaniyati va
an’analarini faqat K.Karimov tegishli lingvistik vositalardan foydalangan holda
zamonaviy talqinda ifodalagan.

13. Tadqiqot natijasida Yusuf Xos Hojibning “Qutadg‘u bilig” asarida milliy-
madaniy va universal leksemalarning o‘ziga xos xususiyatlarini o‘rganish bo‘yicha
qator taklif hamda tavsiyalar ishlab chiqildi: 1. Turkiy tilshunoslikning milliy-
madaniy va universal leksemalar kontekstidagi tushunchalarga e’tibor qaratgan
holda, tadqiqotning nazariy asoslarini aniglash. 2. Qoraxoniylar davrining ijtimoiy
institutlari, davlat boshqaruvi, diniy va an’anaviy g‘oyalarini aks ettiruvchi
atamalarga e’tibor qaratgan holda, milliy-madaniy leksemalarni aniqlash. 3.
Axloqiy, falsafiy tushunchalar va umuminsoniy qadriyatlar bilan bog‘liq universal
leksemalarni o‘rganish. 4. Milliy-madaniy xususiyatlarni turli tillar (rus, ingliz,
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o‘zbek) versiyalarida yetkazish strategiyalarini tahlil qilib, asar tarjimasining
xususiyatlarini ko‘rib chiqish. Tarjimaning asosiy qiyinchiliklarini aniqlash va
mumkin bo‘lgan yechimlarni taklif qilish muhim, jumladan transliteratsiya, kalka va
madaniy moslashuv. 5. “Qutadg‘u bilig” asaridagi milliy-madaniy leksemalarning
lug‘ati kabi amaliy materiallarning izohi bilan ishlab chiqish.

14. Keyingi ishlarning istigboli, bizningcha, “Qutadg‘u bilig’ning ingliz, rus
va o‘zbek tillariga tarjimalarida universal leksemalar aks etishining lingvomadaniy
jihatini monografik ishda yoritilishi hisoblanadi, chunki har bir millat universal
leksemalari o‘ziga xos tushunchaga ega.
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BBEJEHUE (anHOTAUMsI JOKTOPCKOM QUCCEPTALIMH)

AKTYaJIbHOCTh M BOCTPeOOBAHHOCTH TeMbl aMccepranmuu. B MupoBom
MEPEBOJIOBE/ICHUM SA3bIK U KYJIbTypa UCCICAYIOTCA HE TOJBKO BO B3aUMOCBSI3U U
B3aMMOOOYCIIOBJIEHHOCTH, HO M KAaK LEJOCTHOE YHHKalbHOE sBieHue. Ha
COBPEMEHHOM  JTale€ HCCIECJOBAHUE CEMAHTUYECKUX U  NEPEeBOIYECKHX
OCOOCHHOCTEM KyJIbTYpHO MapKUPOBAHHBIX M YHUBEPCAIbHBIX JIEKCEM U
CJIOBOCOYETAHUIM B Pa3HOCTPYKTYPHBIX S3bIKaX MpPUOOpETaeT Bce OOJBLIYIO
3HAUYUMOCTh. B mepeBojoBeeHNH HCCleOBaHUE HAIMOHAIIBHONW KapTUHBI MUDPA,
MEHTAJIUTETa Hapoja, KyJbTypPHOM MapagurMbl ¢ TOYKH 3PCHHUS JTUAXPOHUU U
CUHXPOHUU BBI3BIBAET MHTEPEC YUYEHBIX Bcero mmupa. MccimemoBaHue KyJIbTypHO
MapKUPOBAaHHOW M YHUBEPCAIbHOW JIEeKCUKU B mpousBereHuu «Kyranry bummry
aKTyaJbHO, IOCKOJIbKY 53TOT TaMSATHUK TIOPKCKOW mucbMeHHOCTH XI Beka
HACBHIIICH HAIIMOHAJILHBIMU M KYJbTYPHBIMH pPEAIUSAMH ¥ HCTOPUYECKOU
TEPMUHOJIOTHEH, UTO CO3/1a€T 3HAUUTEIbHBIE TPYTHOCTH IIPU NEPEBOJIE.

B mHacrosimiee BpemMss B MHUPOBOM TNE€PEBOJOBEJICHHHM HCCJIEAOBAaHUE
JEKCUYECKUX E€UHUIl B PA3HOCTPYKTYPHBIX S3bIKAX C IEJbIO BbISABICHUS
0OLIEYEIOBEYECKUX U HALIMOHAJIBHBIX OCOOEHHOCTEN MpUOOpeTaeT BCE OOJIBIIYIO
TEOPETUYECKYIO U MPAKTUYECKYIO 3HAUUMOCTh. SI3bIKOBasi KApTUHA MUpPA HAXOJUT
OTPOKEHHE B JIGKCHYECKUX €JAMHUIIAX, B HHUX TMepeaacTcss HalMOHAIbHAs
CaMOOBITHOCTh, TapagurMa HaIMOHAJIBHBIX 3HAHUH, CBOeoOpasue BOCHPUITHUS
MHpa KaKJIbIM HApOJIOM B TUAXPOHUUYECKOM U CHHXPOHUYECKOM acCIleKTax, U C 3TOU
TOYKH 3pEeHHs OOJIBIIYI0 3HAYUMOCTh TPUOOPETAET HCCIENOBAaHUE TMPUEMOB
nepeBona. Ocoboe 3HaueHHWE NPUOOPETAET COMOCTABICHHUE CYIIECTBYIOIIMX
nepeBonoB «Kyrtaary bunury Ha pasnuyHble S3BIKM C  IIEJIBIO  BBISIBICHUS
ONTUMAJIBHBIX CTPATETUH Mepeaaun KyJIbTypHO MapKUPOBAHHOM JIEKCUKH, a TaKXKe
CTEMEHU COXPAHEHUSI CEMAHTHUYECKOM M CTHJIMCTUYECKOM TOYHOCTH OpPUTHHAIIA.
[Ipy »TOM aHanM3 METOJIOB IMEpPEBOJla YHUBEPCAIBHOW JIEKCUKH TO3BOJISET
ONPENENIUTh, KAKUE €IMHUIIBI COXPAHAIOT CBOK UHTEPIPETALINIO BHE 3aBUCUMOCTH
OT KYJbTYpPHOTO KOHTEKCTa, a Kakue — TOJIBEPraloTCsi CMBICIOBBIM
TpaHchopMaLHsIM.

B V30ekucrane 0o0ibIioe BHUMAHHE YJIENAETCS HUCCICAOBAHUIO MPOOIeM
KyJbTYPHO  MapKUPOBAaHHOM W  YHUBEPCAIBHOM  JIGKCUKU.  JIMHIBHUCTBI
UHTEPECYIOTCS HCCIICIOBAHUEM SI3BIKOBBIX SIBJIEHUNM B JKCTPATMHTBUCTUUYECKOM
KOHTEKCTe. B Takux mccinenoBaHUsIX BBISBISETCS JACTEPMUHUPOBAHHOCTD SI3bIKA B
3HAUEHUU JIEKCEM, BBIICNSACTCA «KYJIbTypHas» COCTABISIONIAs — 3HAYCHUS,
PaCKpBIBACTCSl A3BIKOBAs CYIIHOCTh «()OHOBOI» HHGOPMAIMH, MOKa3bIBAETCA
OPUTHHAIBHOCTh MX JIESITENIbHOCTH B KaXKIOM W3 HAOJIOAAEMBIX S3BIKOBBIX
EAMHCTBaX. B COBpeMEHHYIO0 3MOXy TJIOOalM3alluu aKIeHT Ha HalMOHAIbHO-
KYJbTYPHYIO M YHUBEPCAIbHYIO JICKCUKY IMPHU UCCIEIOBAaHUU NEPEBOAA SIBISETCA
MPU3HAKOM BO3POCILIETO BHHUMAaHUS K POJHOMY SI3bIKY, KOTOPBIA BBICTYIAET
CHMBOJIOM HAIIEH HAMOHAJIBHON MJICHTUYHOCTA M OCHOBOM HAILIEW JyXOBHOCTH.
[Ipesunaent PecnyOmuku VY30ekuctan [I.M.Mup3uéeB OCHOBBIBA€T CBOHU
MOJIOKEHHUST Ha ujaesx Benukoro yueHoro: «Kak ckazan nam gen HOcyd Xoc
Xamxu6: «I'me ectb pasyMm, Tam ectb U Benuuue. OOperas 3HaHUs, oOpeTelb U
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cuaBy»!. B CBA3M C OTUM ONpPENENAETCS HEOOXOIMMOCTH HCCIIEIOBAHUS
CEMAaHTHUYECKOIO0 U MEPEBOJAYECKOIrO acCIEKTOB Ha MaTepHalie YHUBEPCAIbHOU U
KyJIbTYpHO MapKHpPOBaHHOW Jekcuku B mpousBenennn FOcyda xoc XamkwnOa
«Kytaary bunury, npeacTaBisitonieM JyXOBHbIE ICHHOCTH TIOPKCKUX HAPOJIOB.

JlaHHO€ IHCCEPTAMOHHOE HCCIEIOBAHUE B ONMPENEICHHON CTENEHU CIYKUT
BBITIOJTHEHUIO 3a71a4, HaMeueHHBIX B 3akoHe PecnyOnuku Y36ekuctan Ne 576 «O
HAyKe MW Hay4yHOH pnedrenbHOCTH» OT 29 okTa0ps 2019 roma, Ne 637
«O0 obpazoBanumn» oT 23 centsaops 2020 roma, Ykaze Ilpesuaenta PecnyOnuku
V30ekuctan Ne VII-5847 «OO0 yrBepxknenun KoHuenuuu pa3BUTUS CHCTEMBI
BhICIIEr0 0OpazoBanusi Pecnyonuku ¥Y30ekuctan 10 2030 ronga» ot 8 oktsiopst 2019
rona, Ne YII-6097 «O0 yTBepK/IeHUH KOHLECIINU pa3BuTus Hayku 10 2030 roma»
or 29 oxtsa6ps 2020 roma, NeVII-27 «O T'ocymapcTBeHHOW mporpamMme 1o
peanuzaruu Ctpareruu pa3sutus Hoporo Y36ekucrana Ha 2022-2026 roast B «I'ox
3a00ThI O YETOBEKE M KaUeCTBEHHOTO 00pa3oBaHus»» oT 28 derpans 2023 roxa, B
[ToctanoBnenuu [Ipesuaenta Ne [1I1-5117 «O mepax 1o mogHATHIO HA KAYECTBEHHO
HOBBIN YPOBEHb JEATEIBHOCTH IO MOIMYJISPU3AIUN U3YUEHUS HHOCTPAHHBIX S3bIKOB
B Pecnybnmuku VY30ekuctan» ot 19 mas 2021 roga, Ne IIII-289 «O mepax mo
MOBBIIICHUIO Ka4eCTBA MEeAarornyeckoro 00pa3zoBanus U JalbHEHIIEMY pa3BUTHIO
JEATeIbHOCTH  BBICIIUX  OOpa3oBaTEIbHBIX  YUPEXKACHUNH 1O  IOJTOTOBKE
negarorudeckux kajapoB» ot 21 utoHs 2022 roga, B IlocranoBienuu KaGunera
MunuctpoB PecnyOnuku VY36ekucran Ne 475 «O wMepax MO OpraHuzanuu
nesiTenbHOCTH MUHUCTEpPCTBA Typu3Ma M KyJbTypHOTO Hacnemusi PecnyOmnumku
VY36ekuctan» ot 25 asrycta 2022 roga, I[locranoBnenuun Kabunera MuHUCTpOB
Peciyomuku  Y36exuctan Ne 498 «OO6 yrBepxaenun [lomoxeHuss o
roCyJJapCTBEHHOM PEECTpe APEBHUX MUCHMEHHBIX HMCTOYHHUKOBY» OT 6 CEHTSIOps
2022 roga u B IpyrUX HOPMATHUBHO-NPABOBBIX JOKYMEHTAX, MPUHATHIX B JAHHOU
coepe.

CooTBeTCTBHE MCCJIETOBAHUS MPUOPUTETHHIM HANPABJIEHUSAM Pa3BUTHA
HAYKHM U TexHoJioruil B PecnyOsmke. /{uccepraiusi BbIIIOJTHEHA B COOTBETCTBUU
C IPUOPUTETHBIM HAIMpPaABJICHUEM pa3BUTUS HAyKH W TexHojoruid PecmyOnuku
[. «®opMupoBaHue CHUCTEMbl WHHOBAIIMOHHBIX MJIEM M MyTH HUX pealu3aluu
M0 COIMAILHOMY, TPAaBOBOMY, SKOHOMHYECKOMY, KYJIbTYpPHOMY, JIyXOBHO-
MPOCBETUTEIILCKOMY  Pa3BUTHIO  HMH(POPMATU3UPOBAHHOTO  OOIIecCTBa U
JIEMOKPATHYECKOTO TOCY1apCTBaY.

O030p 3apy0e:KHBIX HAYYHBIX MCCJIEIOBAHUI 1O TeMe IMCCEPTAIMM.
HayuHnble uccnenoBanus, HaripaBiIeHHbIC HA U3YYCHHUE KYJIbTYPHO MAPKUPOBAHHBIX
JIEKCEeM, OCYIIECTBISIIOTCS B BEAYIIMX HAYYHBIX IIEHTpaX W  BBICHIUX
00pa3oBaTenbHbIX yUpexKACHUSIX MUpa, B ToM uucie: Harvard University (CLIA),
Oxford University (BemukoOputanus), University of Michigan (CIIA), La
Sorbonne University (®panuums), Istanbul University (Typuwms), Coduiickom
yuuBepcutete (bonrapusi), MOCKOBCKOM TOCYJapCTBEHHOM YHUBEPCUTETE,
MOCKOBCKOM  TIOCYJapCTBEHHOM JIMHT'BUCTUYECKOM YyHUBepcutere, CaHKT-

! Tlocnanme Ipesunenta PecnyOimikn V30ekucran [TaBkara Mup3uéepa Omuit Maxcy
ot 20.12.2022 r. // https://president.uz/ru/lists/view/5774 ([data odpamenus: 31.05.2024 r.).
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[Terepbyprckom rocynapctsennom yausepcurere (Poccus).

[Ipoussenenne «Kyraary bunur» paccMOTpeHO C€  JIMHIBUCTUYECKOU,
PENMIMO3HOM M AUAAKTUYECKON cTopoHbl (Muunranckuil ynusepcurer, CHIA;
Omuickuii TOCyTapCTBEHHBIN YHUBEPCUTET, Kuprusus), u3ydeHsl 001ue 1 YaCTHbIE
sTanbl pa3BUTHUs TIOPKCKUX A3BIKOB (FOxHO-KazaxcTanckuil rocyaapCTBEHHBIN
yHHuBepcUTeT uMeHu M. Ayn30Ba, IOxHOo-KazaxcTaHCkuil ToCymapCTBEHHBIN
MEeJarOTUYECKUN YHUBEPCUTET, Ka3axCknil HAITMOHAIBHBIN YHUBEPCUTET UM. allb-
®apabu, AKTIOOMHCKUH pETrMOHAIBHBIA TOCYIapCTBEHHBIH YHUBEPCUTET UM.
K.Ky6anoBa, Kazaxcran; = Mexaynapoanas  opranuzauuss ~ TURKSOY,
CraMOyNbCKUN YHUBEPCUTET, YHUBEPCUTET Mapmapa, AHKapCKU YHUBEPCHUTET,
NuctuTyT THOpKOJNOTMM YyHUBeEpcuteTa Xajpkerrene, Typuusd; bakuHCckuin
roCyJIapCTBEHHBIM  yHHBepcutTeT, AsepOaimxkan; lLlenTp  umccienoBaHui
coBpemenHoi Typiuu u poccuiicko-typerkux oTHomenu Cankt-IlerepOyprcekoro
rocygapctBeHHoro yHuBepcuteta, Cankrt-IlerepOyprckuii  rocyaapCTBEHHBIN
yHHUBEpCUTET, Poccust; MHCTUTYT BOCTOKOBEIEHUSI by 1anemTckoro yHuBepcuTeTa
nMmeHu Jlopanna Oteéma, Benrpus; Komtemx MeXIyHapOIHOTO KyJBTYPHOI'O
obmena, Ypymun, Kuraii; [llanxaiickuii negarorunyeckuii ynusepcurer, [1lanxai,
Kwuran; Ceepo-3amannslii yHuBepcuteT Kuras, Kurail; YHuBepcuTeT Hayku U
texHuku [[3sHCcy, Kwuraii; KbIprel3ckuii HalnMOHAJIbHBIA YHUBEPCUTET HMEHH
Kycyna banacareina, Mccbik-KynbCknil rocy1apcTBEHHBIA YHUBEPCUTET, [[xanan-
AbGaackuil rocynapcTBeHHbIM yHuBepcuTeT uMeHu b. OcmonoBa, Kuprusus;
TalKeHTCKU TOCYIapCTBEHHBIM YHUBEPCUTET BOCTOKOBEICHHUS, Y PreHUCKUU
roCcyJapCTBEHHBI YHUBEPCUTET, Y30CKUCTaH).

[IepeBopamu mnpowusBenenuss «Kyraary buimr» Ha Ka3axCKUM — SI3BIK
3aHUMaNIUCh: TIopKosior Ackap Ereyb6aes (1986 r.), ypHanucT-yueHslii bepuk0Oaii
CarpingeikoB (1991 r.), AOxkan KypsiupkanoB (2004 r.), Hypuman bekapeic
Tnerenynel (2021 r.). IlepeBon Ha pycckuii si3bik ocyuiectBiieH C.E.ManoBbim,
N.I'pe6ueBem (1971 1) uw C.H. UBanoBeim (1983 1.). Ha anrmmiickuii s3bIK
nepesenu Y. Moit (1998 r.), P. lankodd (1983 r.). IlepBoe nznanrie Ha HEMEIIKOM
A3bIKE OBLJIO OCYIIECTBIEHO WM3BECTHBIM BOCTOKOBenoM [.BamOepu. B HayuHblii
000pOT TEKCT MOAMbI ObLT BBeJEH B mosiHOM o0beme B.B. PammoBeim B 1891-
1900rT., npeacTaBuUBIIEM, HAPSALY C OPUTHHAIIOM, IEPEBOJ €TI0 HA HEMEIKHUM SI3bIK.

B pesynprare wuccienoBaHuid, NOPOBEACHHBIX B MHPE 110 BBISBICHUIO
cnenupUKy YHUBEPCATBHBIX U KyJIbTYPHO MAPKUPOBAHHBIX JIEKCEM, MOIYYEH Pl
HAyYHBIX PE3yJIbTaTOB: CHOPMYIMPOBAHBI TAKUE MOHSITUS, KaK pEalnu, peaeMbl,
HAllMOHAJIBHBIA KOJIOPUT, HAallMOHAJbHAs KOHLENTOJIOTHS (YHUBEPCUTET MUMEHU
Cyneitmana [lemupens, Kazaxcran; Yausepcurer Kanudopuuu, CILIA, V306ekckuit
rOCy/apCTBEHHbI YHUBEPCUTET MHUPOBBIX S3bIKOB, Y30EKUCTaH), BBISBICHO
OTpaX€HUE HAIMOHAIBHO KYJIbTYPHOU crieruuKy s3b1Ka B iekcemax (Poccuiickuit
rOCyJJapCTBEHHBIM nemarornyeckuil ynusepcurer uM. AWM. I'epuena, Poccus;
WNuctutyT si3p1k03Hanus PAH, Poccust), nokazana B3aMMOCBSI3b SI3bIKa U KYJIBTYPbI
(ABcTpayviicKuil HAIIMOHAJIbHBIA YHUBepcUTET, ABcTpanus; MHCTUTYT pyccKoro
a3pika uM. B.B. BunorpanoBa PAH, Poccus; ynusepcurer banrop, Jlonaonckuii
yHUBepcUTeT, AHrnug; W3Mupckuil yHHMBEpPCUTET JOeMOKpatuu, Typums),
pa3paboTaH JIMHTBUCTUYECKUM aHAIM3 XYyJO0XKECTBEHHOTO Tekcta (MOoCKOBCKUI
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rOoCyJ1IapCTBEHHBIN JIMHIBUCTUYECKUN YHUBEPCUTET, OPIIOBCKUI rOCyAapCTBEHHbBIN
yuuBepcuteT umenu W.C. TypreneBa, Poccusi; CuaHelckuil yHUBEpPCUTET,
ABcTpanusi; DauHOYPICKUNM YHHBEPCHTET, AHTINSA), BBISIBICHBI JTyXOBHO-
KyJIbTypHble OCHOBbI B mpousBeneHun «Kyragry bumur»y (Kazaxckuii
HannonanbHblil yHUBEpcuTeT UMEHH anb-Dapabu, KaparanniuHCKuil yHUBEPCHUTET,
Kazaxcran; Ka3zanckuii Qenepanbubiii ynusepcurer, Poccusi; CramMOynbckuit
yHUBepcUTET, Typius).

B wmwupe mpoBoasarca wuccnenoBanus «Kyraary buaur», B TOM 4uncne,
paccMOTpPEHBl HMJIEM TOCYJapCTBEHHOCTH B IIPOU3BEACHUM, B3aNMOCBS3b HJIEU
Cokpata u wugeit HOcyda xoc Xamxuba, HaIWyue pPEIUTHO3HBIX HIEH B
MIPOU3BEJICHUY, BBISBICHHBIE HE TOJBKO JIMHIBUCTaMHU, HO U Quiiocodamu,
MMaMaMHu.

CreneHb U3y4YeHHOCTH TMpodJeMbl. [IpoOraemMbl JTHHTBOKYIBTYpPOJIOTHU
B HACTOsIIEe BpeMs IMPOKO U TITyOOKO UCCIEYIOTCS B TPY1aX TAKUX YUEHBIX, KaK
M. Xaiigerrep, A. beprcon, H.JI. ApytionoBa, A. BexoOunkas, E.C.KyOpskosa,
B.H. Tenua, B.A. Macnosa, /[.Y. AmypoBa, M.P. I'amueBa, H.M./[>xxycynos,
I'.X Bakuesa, J[.P. Jlxxymanosa, P.YV. Mamxunosa, . Xynaiibepranosa®, KOTOpbIE
B OCHOBHOM pacCMaTpPUBAJIM BOIPOCHI M3YYEHUs KOHLEITA, JUHIBOKYJBTYPEM,
OIIEHKH MEHTAJIbHOM NEATEIIbHOCTH YEJIOBEKa.

Taxkue wuccnenoBarenu, kak B.Puwapn, C.bpunkneu, K.JI»Bun, A.bu6wu,
M.Peccyppeccruo, JI.BuiiHsyckeHe, H.A.dynapesa, O.B.MakcroTuHa,
JLK Jlateimes®, mpousBend aHamM3 KyJbTyphbl IEPEBOAA M  IIEPEBOIYECKOM
KOMIleTeHIIuU.  Bompocam  mepeBoga B Y30ekWcTaHE B YacTHOCTH,
CONIOCTaBUTEJIBHOTO TEPEBOJIOBE/ICHUS] W MPHUHIMIIOB pa3BUTHS [E€PEBOJA,

2 Xaiinerrep M. OcHoBHbIe oHsATHS MeTadusuky // Bpems u Obitre. — M., 1993. — C. 251-252; Beprcon A. CobGpanue
counHenuil. T. 1. — M., 1999. — 336 c.; Apytronosa H.JI. 1361k u Mup yenoseka. — M.: SI3bIku pycckoi KynsTypsl, 1998. —
896 c.; Bexxounkas A. S3pik. Kynsrypa. [To3nanue. — M.: Pycckue cnoBapu, 1996. — 416 c.; KyOpsixosa E.C. B nouckax
CyuIHOCTH si3bilka: KornutuBHble uccienoBanus. MH-T. s3piko3Hanust PAH. — M.: 3nak, 2012. —208 c.; Tenus B.H.
Pycckas dpaszeonorns. CeMaHTHICCKHUA, IparMaTHIeCKUI U TMHTBOKYJIBTYPOTIOTHIECKHI actieKThl. — M. [1Tkoma « SI3bIku
pycckoi KymbTypsD», 1996. — 288 c.; Macmoa B.A. JluarsokymeTyponorms. — Akanemust, 2001. — 208 c.; Amryposa /1.Y.
JIeKCHKOH Kak OTpa’keHHe HAMOHATIBHO-KYIIBTYPHOU CIEIM(MUKH s13bIKa // SI3BIK M KynbTypa / 2-1 MeX. Hayd. KOH(. —
M., 2003. —C. 76-81; I'asmeBa M.P. Otpaxerre Mu¢)o10ro-peuruo3HOro CO3HAHMS B I3bIKOBOM KapTHHE MUpa: ABTOped.
JUACC. ... DOKT. (uon. Hayk. — Deprana, 2019. — 78 c.; [xycynoB H.M. Tropkckuii CHMBOJ B XyI0’KECTBEHHOM TEKCTE
(FTMHrBOKOTHUTHBHBIH actiekT). — Actana: Caprlapka, 2011. — 218 c.; bakuesa. I'.X. JIHrBUCTHYECKHE OCHOBBI aHAIN3a
XY/I0’)KECTBEHHOTO TeKCTa: ABTOped. JUC. ... JOKT. (ol Hayk. — T., 1993. — 46 c.; xymanosa JI.P. doHonormueckuii
aCIIeKT CJIOBA: HAYYHBIE TPAMIIMK U COBpeMeHHbIe KoHuermmu: Monorpadus. — T.: Fan va texnologiya, 2013; Mamkuiosa
P.Y. AHTpOIIOIEHTPHYECKHE TIOCIOBHUIBI: CEMAaHTHKa W JIMHIBOCTAaTHUCTHKAa (Ha Marepuajie y30EKCKOro W PyCcCKOro
A3BIKOB): ABTOped). mMCC. ... Kamj. ¢uion. Hayk. — T., 2008. — 25 c.; XymoiiGepranopa JI. Y36ex Twmmaru Gaumit
MAaTHJIAPHUHT aHTPOTIOLEHTPUK TANKUHU: Duion. gan. a-pw. ... aucc. aBroped. — T.,2015. - 12 6.

3 Watts Richard. Translating culture: reading the paratexts. — Ne 13 (2). — TTR, 2000. — P. 29-46; Brinklex C. Mark.
Translator’s fears. Disrup. Vital lines of communication. Army Times. 8. December. 2004. — 160 p.; Katan David.
Translating cultures. — Manchester: St. Jerome, 2004. Publishing 2™. — 271 p.; Beeby A., Ensinger D. PACTE Acquiring
translation competence: Hipotheses and methodical problems in a research project. — Barcelona, 2000. — P. 99-106; Montalt
Ressurreccid V., Ezpeleta Piorno P., Garcia Izquierdo 1. The Acquisition of translation competence // The Translation, 2008.
— Ned. V. 12. DOmextpon. pecypc: [ara obpamenus: 17.06.2023; Bummsyckene ., Jleurmkas K. Konmemmms
(hopMHUpOBaHUs TIEPEBOMUCCKON KOMIIETCHIIMH HPH OOyYCHHH IMEpeBOAY TexHUUeckod mmrteparypbl // Studies about
Languages. — M., 2009. — Ne 15. — C. 28-34; JIlynapesa H.A. [lepeBomurik B cepe nmpodeccrHoHaTLHON KOMMYHHUKAIUH U
TOTaJIbHOE ympaBieHne kadectBoM. — M.: dnmunTta: Hayka, 2003. — 148 c.; Makcroruna O.B. [lenaroruueckas orieHka
nepeBomyeckoit komriereHmn // Bectauk TITIY, 2009. — Ne 10. — C. 44-48; Jlateime JLK. ba3oBeie cocrapmsrorye
nepeBouecKor kommnereHuun / COOpHUK crareil M-Ba MPOMBIIIIEHHOCTH, HayKH 1 TexHonoruii PD, PAH. — M.: Beepoc.
LeHTp nepesozos, 2003. — C. 19-27.
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nocatuan ceou Tpyasl I'.Canomos, K.Mycaes, K.Cugukos, N.M.TyxTtacunos®.
Tak, I'. CamomoB B cCBOMX paboTax paccMaTpuBaeT MPOOJEMBbI IBYS3BIYUS U
MHOIOSI3bIYMS, JYXOBHOCTM M KYJBTYpPhl HAapoAd, AaHaJU3UPYyeT BOIPOCHI
IOJICTPOYHHMKA U IIEPEBOJIA XYI0KECTBEHHBIX IPOU3BEICHUI".

Bo 2-oii monoBuHe XX B€Kka COMNOCTAaBUTEIbHAS JIMHITBUCTHKA CTajia
MHTEHCUBHO DPa3BUBATHCS C IPUBICYEHUEM K JIMHIBOKOHTPACTHUBHOMY aHaIU3y
B TEOPETUYECKUX M TPAKTUYECKUX UEISAX CIABIHCKHUX SI3bIKOB (IIPEXJE BCETO,
PYCCKOr0), C OJHOM CTOPOHBI, U TIOPKCKUX S3BIKOB (Y30€KCKOIro, Ka3axcKOro,
TAaTapcKoro M Jp.), C APYroll CTOPOHBI, YTO HAIJIO OTpakeHHWe B paboTax
A.A Pepopmarckoro, B.B. Pemerosa, HM. JIxxycynosa, J./1. CynelimeHoBoA®.

Hekoropsle u3 Hanbosee U3BECTHBIX MCCIEAOBaHUM, cBs3aHHBIX ¢ «KyTanry
Bunury, BKIIOYaT paboThl TaKuX y4eHblX, kak B.B. Bapronsa, M. AGxymnaes’.
OTH y4deHble pacCMaTPUBAIOT PAa3IUYHBbIE ACMEKThl MPOU3BEICHUS, BKIIOYAs €r0
UCTOPUYECKOE  3HAYEHWE,  pEeIUruo3Hble U QuIoco(cKhe  acleKThl,
JUHTBUCTUYECKHE OCOOCHHOCTH W BIUSHUE HA KYJIbTYPY U JUTEPATYPY B IEIOM.
BaxxHo ormeruts, yto mpousBeaeHue «Kyraary bummr» HOcyda xoc Xamxuba
ObLI0O UW3y4eHO TakuMH Tiopkoioramu kak P.P. Apar, C.E. Manos,
A.H.Camoinosuy, IILU. TagumoBa® He TOIBKO ¢ IIMTEpaTypHOM, HO M C
JIMHTBUCTUYECKON TOUKHU 3PEHHUS.

Taxke «Kyragry buimmr» paccMorpeHo B wuccinenoBanusx P./lesepo,
O.Kapamepuan, D.3. Kaxwibeka, Jx.Typanmona, A.Exy6osa, D.Maxmynosa,
I".Kamana, M. Xonamypanosoii, C.A6xymiaes, T.Mypsakmeros’. Uneun FOcyda xoc

4 Canomos I'. Tun Ba tapxkuma. — T.: @an, 1966. — 384 6.; Mycaes K. Tapsxuma Hazapusich acocnapu. — T.: dan, 2005. —
352 6.; Cumukos K. Kyraary bunur TypTiuknapiHUHT HHITH34YA 6auuii Tapykuma Xycycusiapu. — 1.: Bayoz, 2014. — 128
0.; TyxracunoB .M. Tapkumoniap Tai€piamia KacOMid KOMIETSHIMSUIAPHHH MIAKJUIAHTUPHII Ba PUBOKIIAHTHPHIL
Mownorpadust. — Tomkent: Typon Mk6omn, 2018. — 160 6.

5> Canomos I'. Tun Ba Tapskuma. — T.: @an, 1966. — 384 6.

¢ Peopmarckuii A.A. Beenenue B s3bikoBenenue. — M., 1947. — 544 ¢; Pemetor B.B. OcHOBBI (JOHETHKN M rPaAMMATUKH
y30eKcKkoro si3bika. 2-¢ w3, — T.: YiuryBun, 1965. — 243 c.; Txycynos H.M. Tropkckuii CHMBOJI B XyJO’KECTBEHHOM
TEKCTe (JIMHIBOKOTHUTHUBHBIN actiekT). — Acrana: Capslapka, 2011. — 218 c.; Cyneiimenosa 2.1, Kazaxckuii n pycckuii
SI3BIKH: OCHOBBI KOHTPACTUBHON JIMHTBUCTHKH. 2-€ m311. — AnMartsr: [lemey, 1996. — 208 c.

7 Bapromsa B.B. Counnenmst. T. V. — 367 c. // https://books.google.co.uz/books? id=KWX1DQAAQBAJ&pg ([lara
obpamenust: 31.05.2024 r); bapromsa B.B. Borpa-xan, ynomsayTsii B Kyraary ommik //Counaenns. T. V — M.: Hayxka. —
1968. — C. 419-425; Aonymnaes PM., Caiinanue M. 1., lexxonoB Y.A. Zhusup Balasagyn’s poem gracious knowledge-
the source of education //M3Bectus BY30B Keipreizcrana, 2019. — No. 10. — C. 129-133; Aonysuiaes C. Kyranry ounmur u
€ro JyXOBHO-KYJBTypHas IIeHHOCTh // Modern oriental studies, 2020. — Ne4. URL: https://cyberleninka.ru/article/n/kutadgu-
bilig-i-ego-duhovno-kulturnaya-tsennost (nara oopamierus: 26.06.2024).

8 Arat R.R. Kutadgu Bilig. — Ankara: Tiirk Dil Kurumu, 1979. T. 1. — 656 s.; Maiio C.E. TIaMATHHKH JPEBHETIOPKCKOH
nucbMeHHOCTHU. TekcTol u uccnenoBanus. — M.-J1., 1951. — 451 c.; Camoiinosuu A.H. U3 monpaBok kK U3aHUIO U TIEPEBOILY
«KyTanry 6wy / (IIpencrasneno akan. B.B.bapromsmom B OU® 23 VII 1924). —J1., 1924. — C. 148-151; I'agumosa 11L1.
YV MCTOKOB TypenKkoil MMcbMEHHOH cBeTcKoit reparypsl «nam»: «Kyraary bumur» FOcyda banacarynn // Mononoit
yuensiit. T.1. —2011. — Ne 2.

° Devereux R. Yusuf Khass Hajib And The Kutadgu Bilig. The Muslim World. — 2007. — P. 299 - 310; Karamercan O.
Topology of Balasaguni's Kutadgu Bilig. Thinking the Between // Asian Philosophers and Their Discontents. Flower,
Shame, and Direct Cultivation in Asian Philosophies. — Milan: Mimesis International, 2021. — P. 69-97; Kaxsioek E.3.
Onoxa u s3bIKoBble 0cobenHoctn «Kyraary Bumur» // Tiltanym. 2016. — C. 29-39; TypaumoB [Ix. DkoHOMHYECKHE
B3misbl B «KyTaary 6umry // DxoHomudeckoe 0603penue. — 2022. — Ne 10.— C. 78-81; Exy6os A. «Kytaary 6umr»ia
JaBIaTyWiIMK KoHuernuusicu. — T.: A. Koaupwuit Homunaru xank mepoct, 1997. — 64 ¢.; Maxmynos 9. CoBpeMeHHBIH TOAX0A
K M3Y4YEHHIO OECLIeHHBIX MaMsATHUKOB Kynbsrypsl. — T.: Iapk, 2020; Jamal G. «Kutadgu Bilig» research history. Ankara:
Eflal matbaacilik, 2016. — 391 c.; Xolmuradova M. Over Some Turkic Words of the «Kutadgu Bilig» and Their Forms in
Modern Uzbek. 3. 2017. — P.12-17; Abnynnae C. «Kyraary bunur» u ero myxoBHO-KyibTypHasi LieHHOCTH // Modern
oriental studies. — 2020. — Ne4. URL: https://cyberleninka.rv/article/n/kutadgu-bilig-i-ego-duhovno-kulturnaya-tsennost
(mara obpamenus: 14.11.2023); Myp3zakmeros T.T. @enomen uenoseka B priocoduu FOcyda banacarynu // Universum:
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Xamxuba cpaBHuBatoTcs ¢ unesmu Cokpata B paborax Omyp Dmuunoriy, XuiMu
Osgen, M.V.AGaypaxmanosoii, I'.M.Munasaposoii!®. IlepeBon peaMruo3Ho-
bunocodpckux  0cOOCHHOCTEW B MPOWM3BEIACHUU  JTOCTATOYHO  TIOJTHO
IpoaHanu3upoBa B Tpyaax 3.Cagukopal'!.

Cnenyer oTMETHUTh, YTO B mocieAHuE roapl B LleHTpanbHON A3um Hacienue
FOcyda xoc Xamxkuba uccieayercss kKoMmiuiekcHo. K mpumepy, MOXXKHO Ha3BaTh
paboter A.W. Hapein6aea, C.Mykacosa, T.Ko3zybekosa, I.Toxoesoii u ap.'? B
HAcTosilllee BpeMs ObLIM  BBIMIOJHEHBI  JIUCCEPTAIIMOHHBIE  MCCJICIOBAHUS
A.Erey6aeBbiM, A.A. Kacuesoii, M.®. Xonmypanosoit, XK.T. AmpebaeBoii,
V. Kamuposoii, A.K. Axmerosoii, K. KapumossiM, T.A.AxmeToBBIM, > B KOTOpBIX
paccmarpuBaerca «Kyranry bunur» ¢ pasHbIX TOYEK 3pEHHS, B YACTHOCTH,
aHaJIM3UPYeETCA JIEKCHKa, MeTadopa, IIEHHOCTH, MeIarorTHYecKrue, BOCIUTATEIbHbIC
unen HOcyda xoc Xamxuba.

bonbmoit Bknan B uccinenoBanue «Kyraary bunur» BHecnu b.Tyxmues,
3.Canukos, K.Conukos, K.Cunukos'*. 3.Cagukos ormeuaer, 4ro 6ubGmuorpadus mno
«Kytaary bunur» Bxiaouaer B ceOst 847 wuccieoBaHUM, BBIMOJHEHHBIX Ha
npotsbkeHun noutd 200 jer, B TOM 4HCIE, W 3apyOeKHBIMU TIOPKOJIOTaMHU.
OcymiecTBIEHHE HUCCIENOBAaHUM  KYJbTYPHO MApKUPOBAaHHOM JIEKCUKM U
YHUBEPCAIbHBIX JIEKCEM B aHIJIMICKOM, pycCKOM M y30€KCKOW mepenaye JaHHOTO

OOmecTBeHHbBIC HayKU: JIIEKTPOH. Hay4H. JKYpH. - 2022. - Ne 1(80). URL:
https://7Tuniversum.com/ru/social/archive/item/12948 (nara obpamenns: 14.11.2023).

10 Elcioglu O., Ozden H. Common thoughts of Socrates and Yusuf Khass Hajib on Wisdom and Virtue. JUSHIM. —2004. —
P. 20-25; Abdurakhmanova M.U., Minavarova G.M. Common Thoughts Of Yusuf Khass Hadjib And Sakrates On Wisdom
And Virtue // Teopust 1 mpakTuka coBpemennoi Hayku. —2018. — Nel (31). URL: https://cyberleninka.ru/article/n/common-
thoughts-of-yusuf-khass-hadjib-and-sakrates-on-wisdom-and-virtue (zara obpamenus: 12.11.2023).

1 Camukos 3. FOcyd Xoc Xoxub “KyTanry OMIMr’ acapd OJIMOHYA Ba MHIVIM3YA TApKUMATAPUHMHT KUECHH TaX TN
®uton. dan. fokTopw.... mucc. —2010.

12 Haprin6aes A.W. U36pannsie npomssenenus. — bumkek: 2004, — 128 c.; Mykacos C.M. Tpamuumyu colpabHoO-
(mocohckoii MBICIH B TyXOBHOH KyJIbTYpE KbIPIbI3cKoro Hapona. — bumkex: Mmam, 1999. —226 c.; Kozy6ekos T. XKycyn
BanacarsiH — BeNMMKHI CBIH KBIPTBI3CKOTO Hapoaa pogoM mu3 Ana-Too // FOcyd bamacarynn. bnaronatnoe 3nanme. —
Bumkek, 2015. — C. 7-8; Tokxoesa I'.C. beitne uenoBeka B wmupononuManuu FO. bamacarynn. /
https://articlekz.com/article/18590 (data obpamenus: 31.05.2024 r.); Tokoesa I'.C. Ilpupona demoBeka B COIHAIBHO-
(unmocodekux Boz3zpeHmsix https://7universum.com/pdf/social/10-11(11)/Tokoeva.pdf (data obpamenus: 31.05.2024 .).
13 Ereybaes A. WneliHo-xynoxecTBeHHOE BimsHue mosMmbl «Kyrtanry 6mmar» IOcyda BamacaryHckoro Ha pasBuTHE
Ka3axckoii nureparypsl (Bonp. Tpaguimu, nostuky u niep.): ABroped. auce. ... kaua. ¢uion. Hayk / Kas. nen. uH-T uM.
AbGas. — Anma-Ara, 1989. — 24 c.; Kacuea A.A. Jlekcuko-cemantiyeckuii aHanu3 meradop «Kyraary Owiamr» (Ha
MaTtepualie aHIIMICKOro nepesona Y. Meit): Asroped. auce. ... kaHza.¢uion.H. — bumikek, 2005. — 23 ¢.; Xonmypamosa
M.®. «Kytanry ommur» nekcukacu: Oun.dan.danc.mokt. (PhD) ... mucc. aBroped. — Tomkent, 2019. — 55 6.; Ampebacpa
K.T. Mup nennocreit lOcyda bamacarynn B «Kyramry Owmir» («brmaromarHoe 3nanue»): Asroped. mmce. ...
kaHJ1.(huoc.Hayk / M-Bo oOpaszoBanus u Hayku Pecn. Kazaxcran, Ue-T dunocodun u nonmuronoruu. — Anmarer, 2001, —
31 c.; XKamuposa Y. OcHOBBI HapogHOTO BocnuTanus B Jactane JKycuna banacarynn «bnarogartoe 3Hanne»: Asroped.
JwcC. ... KaagneaHayk. — Amvarer, 2007. — 28 c.; AxmeroBa A.K. [Nemarormueckue B3misiael FOcyda Xac Xamknba
Banacarynckoro (Ilo nosme «Kyraary Bummr»): Asroped. mucc. ... kaHn. men. Hayk. — T, 1990. — 17 c.; Kapumos K.
Kareropus manexa B si3p1ke «Kytaary Ommr»: ABroped. amcc. ... kaam. ¢mion. Hayk / Axan. Hayk Y3CCP. UH-T s3p1ka 1
ymreparypsl mM. A.C. [Tymxkuna. — Tamkent, 1962. — 26 c.; AxmeroB T.A. HasunarensHo-Bocnmrarenpubie naen FOcyda
banacarynu: [Qucc... kana.nen.Hayk. — Anmarsl, 2003. — 152 c.

4 Tyxmmes b. Bonpocs mostuxwm «Kytaary Bumar» FOcyda Xac Xamku6a. — T.: Acp-marGyot, 2004. — 214 c.; Tyximes b.
«Kytanry busmmr» FOcyda Xac Xamxuda B nepexkpectke auanora Kynstyp // Tlirkoloji, 61. 2012; Cagukos 3. FOcyd Xoc
Xoxu6 “Kyranry Ounur’” acapy oMOHYA Ba MHIIIM3YA TapyKUMaJIapUHUHT Ku€cuid Taxmni: duson. ¢an. gokTopu. aucc.
2010; Caaukos 3. “Kyranry Bumur” xpononoruk outiuorpadusicu. — Hamanran, 2019. — 86 ¢. CagpikoB K. SI3b1koBEIC
ocobenHoctu «Kytaary bumr»: Aeroped. mucc. ... mokr. ¢unonmnayk. — T., 1987. — 26 c.; CumukoB K. «Kyrtanry
Briir»iaru xoc cy3napHu TapKuMa KW Myammosntap // Tuit Ba aaOuET TabIMUIA STHTH TTeJarOrMK TEXHOJOTHIap.
IT xuem. PecryOnuka mnMuii-amanuii amxymanu Marepuamiapu. — T., 2006. —B. 73-76; Sidikov K. Composition and
semantic equality in translation. Scientific Bulletin of Namangan State University: Vol. 1: Iss. 1, Article 26, 2019.
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npousBenenus lOcyda xoc Xamxuba ¢ TOUKM 3pEHUS UX CEMAHTHYECKOTO U
IIEPEBOYECKOT0 ACIIEKTOB SIBIISACTCS aKTyaJbHBIM.

B namem wHccienoBaHMM MBI PacCMAaTpUBAaEM  CEMAHTUYECKUU U
IIEPEBOTYECKUM ACIIEKThI KYJbTYPHO MapKUPOBAHHBIX U YHUBEPCAJIBHBIX JIEKCEM B
«Kyranary bumur», wucnonp3ys B KayecTBe MaTepuaia nepeBox PoOepra
Hankopda'® na anrmmiickuii s3eik, nepeson C.H. Msanosa!® ma pycckuii s3bIK,
aJanTUPOBAHHBIA BapUaHT HA COBPEMEHHBIM Y30€KCKUW S3bIK, BBIIOJHEHHBIN
K.KapumMoBbIM!7, HOCKOIBEKY OH OIYOJIMKOBAI MO3MY B TPAHCKPUIILMU HAa OCHOBE
(hoHEeTUKHU y30€KCKOT0 JIUTEPATYPHOTO S3BIKA.

CBsi3b TeMbl JAUCCEPTALMOHHOIO HCC/IEAOBAHHMSA C IUIAHAMH HAy4HO-
HCCJIe0BATEIBCKUX PadoT BbICIIEr0 00pa3oBaTeNbHOIO0 Y4YpPEKACHHS, I/ie
BBINIOJIHEHA Juccepranms. JuccepTauMOHHOE MCCIIEIOBAHHUE  BBIIOJHEHO
B paMKax IUTaHa Hay4YHO-UcchenoBaTenbckux padbotr Ne[-204-4-5 «Hayuno-
UCCIIEIOBATENIbCKUE,  HAy4YHO-TBOpYECKHME  pabOThl  Cpeau  JOKTOPaHTOB,
CaMOCTOSITENIbHBIX COUCKATeJIe W CTYJIEHTOB» Y30E€KCKOTO TroCyIapCTBEHHOTO
YHUBEPCUTETA MUPOBBIX S3BIKOB.

Heab0  ucciel0BaHUsl  SBISACTCS  BBIABICHHE  CEMAaHTHYECKHX U
MEPEBOIUECKUX OCOOEHHOCTEH KYJIbTYpPHO MApPKHUPOBAHHOW M YHUBEPCAIbHOU
JIEKCUKH, BEIOpaHHOW U3 nepeBoioB mpousBeneHus «Kyraary bunury HOcyda xoc
Xamknba Ha aHTIMUCKUI M PYCCKMHM S3BIKM, a TaKXe W3 aJalTHPOBAHHOTO
BapUaHTa COBPEMEHHOT0 Y30€KCKOTO sI3bIKa.

3agaum uccJaeI0BaAHNA:

BBISIBUTH IIPOOJIEMBI B3aUMOCBSI3U fA3bIKa, KYJIBTYPHl U MEPEBOJIA U MOKA3aTh
JIMHIBOKYJIBTYPOJIOTHYECKHE aCIIEKThI B TEOPHUH I1EPEBOJA;

pOaHAIM3UPOBaTh CYIIECTBYIOLIYIO HAay4HYIO JIMTEpATypy IO MpobieMam
JIMHTBOKYJIBTYPOJIOTUH, KyJIbTYPHO MapKUPOBAHHOW JIEKCUKH U IEPEBO/IA;

pa3paboTaTh KPUTEPUHU KYJIbTYPHO MAapKUPOBAHHOM JIEKCUKU U MPEATIOKUTH
ONPENIECIICHNE YHUBEPCAIBHBIX JIEKCEM;

BBISIBUTH M ONMUCATh KYJBTYPHO MAapKUPOBAHHBIE JIEKCUYECKUE EIUHULIBI,
MPOU3BECTU HX TEMATUKO-UAEOrpauyecKyro KiIacCU(PUKALMIO, YYHUTbIBAasg HX
CEMaHTHYECKMU aCIeKT W HAIHMOHAIBHOE HACJIEAUE, B AHIJIMHCKOM, PYCCKOM H
y30ekckoM TekcTax npoussenenus «Kyraary bunury;

BBISIBUTH PEJIMTHO3HYIO JIEKCUKY U €€ OCHOBHBIE aKCMOMBI, a TAKKE TJIABHBIC
noctyiarsl cypuickux uaeu, umerouue mecto B «Kyraary bunury;

OpOaHAIN3UPOBaTh  CEMAHTHUUYECKME M  IEPEBOJYECKHE OCOOEHHOCTH
YHUBEPCAIbHBIX €JIMHUIl C TOYKM 3PEHUS MHPOBOCHPHATHS U MHUPOBO33PEHUS
PYCCKOI'O ¥ aHIJIMMCKOT0 HapO0B, U BBIIBUTh YACTOTHOCTh UX YIOTPEOIECHHUS.

O0beKTOM HCCJIeIOBAaHUA SIBISIETCS  KYJbTYpDHO MAapKHpPOBaHHAs W
yHHUBEpcajbHas IeKcuKa B TekcTax npousBeaeHus HOcyda xoc Xamkubda «Kyraary
buiury Ha aHIMIMIICKOM, PYCCKOM U Y30€KCKOM S3bIKaX.

15 Yusuf Khass Hajib. Wisdom of Royal Glory // Translated, with an Introduction and Notes, by Robert Dankoff. Chicago
and London. The University of Chicago Press, 1983. — 281 p.

16 FOcy¢ Xac Xamxu6 Banacarynu. braronarnoe 3uanue // Tlepeson C.H. Meanosa. — M.: Hayka, 1983. — 560 c.

7I0cyd Xoc Xoxub. Kyramry 6mmumr: (Caoparra ifymnosau 6mmmm) / IOcyd Xoc Xoxu0; [Hampra TaidéproBdu
KKapumos] — TomkenT: ®an, 1971.— 963 6.
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IIpeameTomM HcCCIIeI0BAaHUA SABIISIOTCS CEMAaHTHYECKHE U IEPEBOIUYECKHUE
O0COOEHHOCTH KYJIbTYPHO MapKHpPOBAaHHBIX M YHHUBEPCAJIbHBIX JIEKCEM B TEKCTax
npousBenenus FOcyda xoc Xamxuoda «Kyrtaary buinr» Ha aHIIIUMHACKOM, pyCCKOM
U y30€KCKOM SI3bIKAX.

Metoabl ucciieqoBaHusi. B nuccepranuy NpUMEHEHBI TaKUME METOJIbI, KAK
METOJ| JIMHTBUCTUYECKOIO OIMCAaHMS, METOJ JIMHTBOKYJIbTYPOJOTHUECKOTO
aHaiM3a, METOJ CIUIOIIHOM BBIOOPKH, METOJ KPOCC-KYJbTYpPHOI'O aHalu3a,
CTaTUCTUYECKUN METOJ, CONOCTaBUTEIbHBIA METOJA, METOJ CpPaBHUTEIBHOTO
aHaJIN3a.

Hay4yHast HOBH3HA MCCJIeJOBAHUSA 3aKJIF0YACTCS B CIEIYIOLIEM:

MOCPEACTBOM BBISIBJICHUS! CEMAHTHUYECKUX U IMEPEBOMUYECKUX OCOOEHHOCTEM
KYJBTYPHO MAapKUPOBAHHON U YHUBEPCAIBHOU JIEKCUKH B PAa3HOCUCTEMHBIX A3bIKAaX
000CHOBaHa B3aMMOCBS3b fA3bIKA W KYJIbTYpbI, BKJIIOUaromas B ce0s CoLUaIbHO-
UCTOPHYECKYIO pPeajbHOCTh, PEJIIUTHO3HBIE BO33PEHUSA, HAIIMOHAJIbHbIE OObIYaH,
TpaJuIUU U 00I1IeYeIOBEYECKHE LIEHHOCTH;

IIOCPEACTBOM CPAaBHUTEIBHO-COIIOCTABUTEIBHOIO AHAIN3a CEMAHTUYECKHUX
B3aMMOCBSI3€M KYJbTYPHO MAPKUPOBAaHHBIX W YHUBEPCAJIBHBIX JIEKCUYECKHX
€AUHULl U CJIOBOCOYETAHWW B AHTJIMKWCKOM M PYyCCKOW Iepenaye NPOU3BEICHUS
«Kyrtanry bunur» BbIsIBIEHO Npeodialanie TaKuX MPUEMOB TpaHChOpMAaIIMH, KaKk
TPAHCKPUIILUS U TPAHCIUTEPALUs;

MIOCPEACTBOM  BBISBIICHUS KPUTEPUEB M  CONOCTABUTEIBHOIO AaHAJINA3A
KyJIbTYPHO MapKMpPOBAHHOM JIEKCHMKM B IlepeBojax mpousseneHus «Kyraary
bunmury Ocydpa Xoc Xamxknba Ha aHTIMUACKUN M PYCCKUM SI3BIKH, a TaKkKe
aJIalITUPOBAHHON BEpPCUU HA COBPEMEHHBIA Y30€KCKUH JHUTEPaTypHBINA S3BIK,
pa3paboTaHa ee TeMaTHKO-Ueorpaduueckas napajgurma,

IIOCPEACTBOM  KPOCC-KYJIbBTYPHOI'O  aHalIu3a JI0Ka3aHO, 4YTO IIE€PEBOJ
yHuUBepcalbHbIX JekceM «Kyraary bwmr»  orpaxkaer MHpPOBOCIpHUATHE,
MHPOBO33PEHUE U PEIUTHO3HOE MBIIUIEHUE AHTIIMACKOTO, PYCCKOTO U TIOPKCKHMX
HapoOJIOB B PACCMATPUBAEMBIX A3bIKAX;

IIOCPEACTBOM  CTAaTUCTHYECKOTO  METOAA  BBISBIEHA  YacCTOTHOCThb
penpe3eHTaluu TaKuX OOIEHAlMOHAJIBHBIX JIEKCEM, Kak cepoye, Oyuid,
Yen08eUHOCMb, YYeHOCmb, Muiocepoue B TiepeBojax mpousseneHus «Kyraary
bunur» HOcyda Xoc Xamxkuba Ha aHTIMHUCKUI W PYCCKUM SI3bIKM, a TaKXKe
aJIanTUPOBAHHON BEPCUU Ha COBPEMEHHBIN y30€KCKUI JIUTepaTypPHBIN S3bIK;

Ha OCHOBE u3yueHus conepxanusa «Kyranry bunury BbIsABiICHA peIMrHO3HAsA
JeKCUKa MyTeM BbIpaOOTKH 14 OCHOBHBIX aKCHOM pPEJIUTHO3HOW JIEKCHUKU U
BbISIBJICHUS 12 TNIaBHBIX MTOCTYJIATOB CY(PUICKUX UACH.

IIpakTHYecKHe pe3yabTaThl HCCIAEAOBAHUSA.

Wznana wmoHorpadusi, B KOTOPOW pPACKPBITBI HAy4dHbIE€ pE3YJIbTAThI
COTIOCTaBUTENILHOTO aHaIM3a nepeBooB npoussenenus «Kyranry oumur» FOcyda
Xoc Xamxnba Ha aHTTTMUCKHUIA U PYCCKHI SI3bIKHU, a TAKXKE aJallTUPOBAHHOM Bepcuu
Ha COBPEMEHHBbIN y30€KCKHUI JINTepaTypHBIH SI3bIK, U Mpe/ICTaBlIeHa pa3paboTaHHas
HAMU TeMaTHKO-ujaeorpaduueckas mapagurmMa B pe3yJibTaTe aHaiu3a CIOB
KYJbTYPHO MapKMPOBAHHOIO XapaKTepa.
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PazpabGotan psg  mnpemiokeHWd W PEKOMEHJAUKA TI0  HCCIEIOBAHHIO
CHEeLM(PUKHU KyJIbTYPHO MAPKUPOBAHHON M YHUBEPCAIbHOM JIEKCUKU IPOU3BEICHUS
«Kyrtaary bumury FOcyda xoc Xamxkuba.

JlocToBepHOCTH MOJIYYEeHHBIX pe3yJIbTaTOB oOecrieunBaercs
NPUMEHEHHBIMU METOJAMHM  HCCIEIOBAaHHs, OCHOBOIOJIAralOIMMU  HAY4YHO-
TEOPETUYECKUMH TOJOKEHUSIMH, OOJBIIUM OOBEMOM MPOAHAIU3ZUPOBAHHOTO
MaTepHaa, ONbITOM TEOPETUYECKUX MOJTO0KEHUHN MPEIIECTBYIOIINX UCCIIETOBAHUN
B JAHHON o00JacTH, a TaKXe COOTBETCTBUEM pe3yJbTaTOB MPOBEIECHHOTO
UCCJIEIOBAHMUSI  TEOPETHUYECKUM  MOJOXKEHUSM  JUCCEPTALMOHHON  paboThI;
3aKJIFOUCHHE, IPEIJIOKEHNS M PEKOMEHIAIIMN BHEAPEHBI B IPAKTUKY, MTOJYYECHHbIE
pe3yabTaThl MOATBEPKACHBI IOJTHOMOYHBIMU CTPYKTYpPAMHU.

Hayynasi m npakTuyeckasi 3HAYMMOCTb Pe3yJbTATOB HCCICIOBAHMS.
Hayunast 3HauUMOCTh pe3yJbTaTOB HCCIIEOBaHMs OOYCIIOBJIEHA pa3pabOTKON U
OMHUCAaHUEM CEMAaHTHUYECKOM U TMepeBOJYECKON crneuu(puku penpe3eHTaluu
KyJIbTYPHO MapKHPOBAHHBIX U YHUBEPCAJbHBIX JIEKCEM Ha MaTepHalie aHIJIMICKOro,
pycckoro u y30ekckoro nepeBosoB npousBenaenus «Kyraary bumur» FOcyda xoc
Xamxuba. HMccimenoBanue  UMHTEpHpETalUid  JIUTEPATyPHO-TUHIBUCTUUECKUX,
HUCTOPUYECKHUX U PEIUTHMO3HBIX OCOOEHHOCTEW MPOU3BEJIECHUS B €ro MepeBoaax Ha
AHTJIMMUCKUN Y PYCCKUU SI3bIKM BHOCUT 3HAUYUTEIIbHBIN BKJIAJ B PA3BUTUE JUCIUILUINH
M0 JIUTEpaType, CPAaBHUTEIHLHOMY JIUTEPATYPOBEJACHUIO M TMEPEBOJOBEIACHUIO.
BbIBOZBI M pe3ysbTaThl AUCCEPTALMM MOTYT ObITh HCIOJIB30BAaHBI B IMPOIECCE
UCCJIEAOBAHUS IPYTUX aCIIEKTOB U FPYIIN JICKCUYECKUX €IUHMUII.

[IpakTuueckass 3HAUYUMOCTh PE3yJIbTATOB HCCJENAOBAHMS OOYCIIOBIICHA
BO3MOKHOCTBIO TIPUMEHEHHSI PE3yJbTAaTOB U BHIBOJOB MCCJIEAOBAHMS B y4eOHOM
MPOIIECCE BBICHINX OOpPa30BATENbHBIX YUPEKICHUN MPH H3YUYCHUU aHTJIHICKOTO,
PYCCKOTr0 U y30€KCKOT'0 SI3bIKOB, TEOPUU SA3bIKA, CPABHUTEIBHO-COMTOCTABUTEIBHOM
JUHTBUCTUKHU, JIEKCUKOJIOTMU, TEOPUUM U NPAKTUKU TEPEBOJA, CTUIUCTUKHU, B
MpoIlecce HAMHMCAHWUS y4eOHWUKOB, YUCOHBIX TOCOOMH, MUCCEPTAIMOHHBIX PadoT,
MIPU COCTABJICHUM CJIOBape, a Takxke pa3paboTke pabounux ydeOHBIX MporpamMm 1o
YKa3aHHBIM JTUCLUHUIIIIMHAM.

BHenpenue pe3yJibTaTOB HCcaen0Banus. Ha ocHOBe HaAyYHBIX Pe3yJIbTATOB,
MOJIyYEHHBIX B XOJI€ UCCIICIOBAHUS:

MaTepuabl JIUCCEPTALMOHHOTO UCCJIeIOBaHUS o BBISIBJICHU IO
CEMAHTUYECKUX U TEPEBOAYECKUX OCOOEHHOCTEW KyJIbTYPHO MAapKUPOBAHHON U
YHUBEPCAIBHOW JIGKCUKM B PA3HOCHCTEMHBIX $S3bIKaX, B KOTOPBIX OOOCHOBaHA
B3aMMOCBSI3b A3BIKA U KYJIbTYPHI, BKIIOUAIOIIas B c€0sl COUATBbHO-UCTOPUUYECKYIO
pEaNbHOCTh, PEJIUTHO3HBIC BO33PEHUS, HAIMOHAJIbHBIE OOBIYAM, TPATUIUU U
o0IIe4eIoBeYECKUe IIEHHOCTH, OBUTH UCIOJIb30BAaHBI B MEXKIYHAPOJHOM HAy4HO-
uccienoBarenbckoM mmpoekte Ne1683580 “English as a school subject” Y36ekckoro
roCyJapCTBEHHOIO  YHHMBEPCHTETa  MHPOBBIX  SI3bIKOB ~ COBMECTHO  C
IIpencraBurensctBoM bputanckoro CoBeta B Y30eKuCTaHEe, peaii30BaHHOM B
2020-2022 romax (CnpaBka Ne 04-04-1/1469 VY30ekckoro rocymaapCTBEHHOTO
YHUBEpPCUTETA MHPOBBIX sI3bIKOB oT 27 w™apra 2025 r.). B pesynbrare,
MIPEACTABIICHHBIE MaTepuaibl IMO3BOJWIM sipu€ I[I0Ka3aTh HAUUMOHAIBHOE U
YHUBEPCAIBHOE B KYJIbTYpPE Hapoaa;
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MaTepHallbl JTUCCEPTAMOHHOIO HCCIEAOBaHUS MO BBIBICHUIO B IIEpEBOAX
npeobyagaHusl TakuX TOPUEMOB TpaHCQOpMalMM, KakK TPAHCKPUILMUS U
TpaHCIAUTEpalrs, B AHIVIMACKOM M PYCCKOM nepenade npowusBeneHus «Kyraary
buniry, nocpeAcTBOM CpPaBHUTENBHOIO aHAIM3a B3aUMOCBSI3U  KYJIBTYPHO
MapKUpPOBAaHHBIX U  YHUBEPCAIbHBIX JIEKCEM W  CJIOBOCOYETAHHMM, ObLIN
UCIO0JIb30BaHbl B Mex1yHapoHoM mpoekTe Ne SUZ 280021GR3106 “The English
Access Microscholarship Program” na temy: “O‘zbekistonda oliy va o‘rta maxsus
ta’lim tizimi jarayonlarini modernizatsiyalash va kompyuter savodxonligini
oshirish” Y30ekckoro rocyJIapCTBEHHOTO YHHBEPCUTETa MHMPOBBIX S3BIKOB
coBMmecTHO ¢ ['ocygapctBenHbM AenaprameHToM CIHIA u IToconsctBoM CIIIA B
V30ekucrane, peanuzoBaHHoM B 2022-2024 romax (CmpaBka Ne 04-04-1/1423
VY30€eKCcKOTo rocy1IapCTBEHHOTO YHUBEPCUTETA MUPOBBIX SI3BIKOB OT 26 MapTta 2025
r.). B pesynbrare, mnpeacTaBi€HHbIE BBIBOABI M PEKOMEHJALMH IOCIYKHWINA
VCTOYHHUKOM JUJISl IOJATOTOBKY TEOPETUUYECKUX U MPAKTHYECKUX MATEPUAJIOB;

HAy4YHBIE PE3YyJIbTAThl, IOJTYYEHHBIE ITOCPEICTBOM BBISBIECHUS KPUTEPUEB U
COMNOCTAaBUTEJIBHOIO aHAJIM3a KYJbTYPHO MAapKHPOBAHHOW JIEKCUKH B IMEPEBOAAX
npousBenenus «Kyraary bunur» FOcyda Xoc Xamxunda Ha aHTTTUHACKHA U PyCCKUI
S3bIKM U B aJalTUPOBAHHON BEPCUU HAa COBPEMEHHBIN y30€KCKUI JIUTEpaTypHbIN
A3bIK, a TaKXXe pa3padOTaHHOW TeMaTUKO-uaeorpauyecKod mapajaurMel, ObLIN
UCIIOJIb30BaHbl HA OTYETHBIX 3aceIaHMsIX TBOPUECKOro COBETA MO JUTEPATYPHOMY
NepeBoly Ha JUTEpaTypHBIX BCTpedax M Macrtep-kiaccax Coroza mnwucarenen
V36ekuctana (CrpaBka Ne01-03/538 Coro3a nucateneit Pecniybnuku Y36ekucrana
ot 3 mas 2024 r.). B pe3ynbrate, npeAcTaBIE€HHbIE MATEPUAIIbl YCOBEPILIEHCTBOBAIN
3HaHUSA MOJIOJBIX IEPEBOJYMKOB 00 OTPaKEHUU HALMOHAIBHOM KYyJbTYphl B
nepeBojax IIeEBPOB KIACCUUYECKON JINTEPATY Pl U CHOPMUPOBAIIU OIPEIETICHHbIE
IPEICTABIICHUS O METO/IaX XYA0KECTBEHHBIX HCCIIEIOBAHUI;

MaTepuaibl AUCCEPTAIIMOHHOTO HCCIENOBAaHUS MO MpoOiieMaM B3aMMOCBS3H
A3bIKa U KYJBTYPBI, TJI€ IOKa3aHbl CEMAaHTUYECKHE U MEPEBOTUECKHE OCOOCHHOCTH
YHUBEPCAIbHBIX U KyJIbTYPHO MapKUPOBAHHBIX JIEKCEM B aHIJIMICKOM, PYCCKOM U
y30€KCKOM $I3bIKaX, OBbLIM MCIIOJIB30BaHbl B pakTuyeckoM npoekre PF-201912258
«Co3ganue MHOTrOsI3bIYHON (y30€KCKOM, PYCCKOM, AaHIIIMICKON) 3JIEKTPOHHOM
mw1aTpopMbl  y30€KCKOM  JUTeparypbl»  TallKEHTCKOr0  TroCyJapCTBEHHOTO
yHUBEpCUTETa Y30€KCKOro s3blka W JHUTepaTrypbl uMeHu Anumepa Hasowu,
peanuzoBanHoM B 2021-2023 romax (CmpaBka No 04/1-1842 TamkeHTCKOTO
rOCy/IapCTBEHHOI'O0 YHHUBEpCUTETa Y30€KCKOro si3blka M JIUTEpaTypbl HMEHHU
Amumepa HaBou ot 15 utons 2024 r.). B pe3ynbrare, npeACcTaBICHHbIE BBIBOIbBI
NOCIIY>)KWIA HWCTOYHMKOM JUISI TOJATOTOBKM TEOPETHUYECKUX W IPAKTUYECKHUX
MaTepHUaJIOB;

MaTepHaJlbl JUCCEPTALMOHHOIO MCCIEIOBAaHUS IO MEPEBOY YHUBEPCAIbHBIX
JEKCEM, HMMEIIMX MecTo B mnpousBeneHun «Kyraary bumury, oTpakarommx
MUPOBOCIIPUATHAE, MHUPOBO33PEHUE M PEJIUTMO3HOE MBILUIEHUE aHIJIMIICKOTO,
PYCCKOTO U TIOPKCKUX HAPOAOB B pACCMATPUBAEMBIX S3bIKAX, @ TAKXKE BbISIBJICHHAS
MOCPEJICTBOM CTATHCTMYECKOI0 METO/Ja YaCTOTHOCTh PENPE3CHTALUH TaKHUX
oOlLIEHAIIMOHANBHBIX JIEKCEM, KaK cepoye, Oyuid, 4Yel08e4HOCMb, YUEHOCHIb,
munocepoue, OBIIM HUCHOJB30BaHbl B MexAyHapogHoM mnpoekte Ne SUZ

46



280021GR3106 “The English Access Microscholarship Program” nHa Temy:
“O‘zbekistonda oliy va o‘rta maxsus ta’lim tizimi jarayonlarini modernizatsiyalash
va kompyuter savodxonligini oshirish” VY30ekckoro TOCyAapCTBEHHOTO
YHUBEPCUTETA MUPOBBIX SI3IKOB COBMECTHO C ['OCyAapCTBEHHBIM JeNapTaMEHTOM
CHIA u IToconsctBom CIIA B Y306ekucrane, peanuzoBaHHoM B 2022-2024 romax
(CrpaBka Ne 01/569 VY30eKCKOro rocyJapCTBEHHOTO YHHUBEPCUTETa MHUPOBBIX
a3bIkOB OT 14 centsiOps 2024 r.). B pesynbTaTte, NpeiCTaBICHHBIE BBIBOAbI
MOCITY>KWJIM HCTOYHUKOM JUJISI TOJTOTOBKU TEOPETUUYECKUX U MPAKTUYECKUX
MaTepualioB, a TaKKe TMO3BOJIMJIM T[0Ka3aTh YHUKAIBHOCTh BOCIPHUSATHUSA
YHUBEPCAIbHBIX JIEKCEM;

Hay4HbI€ pE3yJbTaThl, MOJYYEHHbIE B MPOLECCE H3YUYEHUS COJEPIKAHUS
«Kyraary bunur» nocpenctBoM KpoOcC-KyJBTYPHOTO aHallHW3a, MPU KOTOPOM
BBIABIEHBl 14 aKkcHMOM pENWTruo3HON JEKCHMKM W 12 TIaBHBIX MOCTYJIATOB
cypuiickux wuaed, OBbUIM HMCIOJIB30BaHBI B MpakTHYecKoM mpoekte Ne MU-FZ-
201912073 «Co3naHue COBPEMEHHON MHTEpPHpETAlMU XaqucOB COOpHUKA «AJb-
Jlxame ac-Caxux», peanu3oBaHHOM B MeEXIyHapOJHOW HCIAMCKOW aKaJaeMuu
V30ekucrana B 2020-2023 rogax (Copaska Ne 05-331 MexayHapoIHON HCIaMCKOM
akagemMun Y30ekucraHa oT 12 utonsa 2024 r.). B pesynbpTaTe, npencTaBlIeHHbIE
BBIBO/IbI ITOCTY>KWJIM UICTOUHUKOM JIJIS1 TOJITOTOBKU TEOPETUUECKUX U MPAKTUUECKUX
MaTepHaJIOB U ANEKTPOHHBIX PECYPCOB.

Anpobanusi pe3yJbTATOB HCCJIeI0BaHMsl. Pe3ynbTaTsl Ucciae0BaHUs ObLIN
00CYyXJIeHbI, B TOM YHUCJE, HA 9 MEXAYHAPOAHBIX U 2 PECIyOIMKaHCKUX HAayYHO-
MPaKTUYECKUX KOH(DEPEHIIUIX.

Ony0,1MKOBAHHOCTH pe3yJabTaToB Auccepranuu. [lo Teme auccepraunu
oImy0IMKOBaHO 23 Hay4YHbIE pabOThI, U3 HUX 0J1Ha MOHOTpadus, 1 1 HaydHBIX cTaTel
B HAy4YHBIX HM3JIaHUSX, PEKOMEHJOBAHHBIX BBICIIEN aTTECTAIMOHHOW KOMHUCCHUEU
PecriyOnuku Y30ekuctan il MyOJIMKAIMd OCHOBHBIX HAYYHBIX PE3yJbTaTOB
JOKTOPCKHUX AUCCEPTAIMA, B YACTHOCTH, 8 CTaTEN — B PECIYOJIMKAHCKUX U 3 CTaThU
— B MEXJIYHApOJAHBIX KypHaIax.

CTpykrypa u o0bem auccepraumu. JluccepranuonHas paboTa COCTOUT
U3 BBEJCHUS, YETHIPEX IJ1aB, 3aKIOYEHUS U CIUCKA UCTIOIb30BAHHON JTUTEPATYPHI.
OO6muit 06beM paboThI cocTaBiIsieT 253 CTPAHUIIBI.

OCHOBHOE COAEP XAHUE JUCCEPTALIMHU

Bo BBegeHum 00OCHOBaHBI aKTyaJIbHOCTh M BOCTPEOOBAHHOCTH TEMBI
UCCJIE/IOBAHUS, ONpEAETeHa CTENEHb W3YyYEeHHOCTU MpPOOJIEeMbl, ONMCaHbl LIENU U
3a7aud, OOBEKT M TMpEeaMET MCCIENOBaHMUs, II0Ka3aHO €ro COOTBETCTBHE
NPUOPUTETHBIM HANpaBJICHUSIM Pa3BUTHS HAYKH U TEXHOJOIWH B pecIyOsHKe,
U3JIO)KEHBl HAay4yHas HOBHM3HA W IIPAKTUYECKUE PE3YyJIbTAaThl HMCCIIECNOBaHMS,
000CHOBaHA JOCTOBEPHOCTh MOJIyYEHHBIX PE3YJIbTATOB MCCIEIOBAHNUS, PACKPBITO MX
Hay4yHas W MPAKTHYECKas 3HAYUMOCTb, NPHUBEICHBI CBEICHUS O BHEIPECHHUH
pE3yIbTAaTOB HCCIIEAOBAHMS B IPAKTHKY, 00 ampoOarnu, OmyOJIuKOBaHHBIX padoTax U
CTPYKTYp€ AUCCEPTALUH.
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B nepBoii raaBe — «Teopernueckoe 000CHOBaAaHHME WCCIECIOBAHUNA» —
paccMaTpuBalOTCsl  MPOOJIEMBbI, BOMPOCHI U  TEPCHEKTUBBI  HCCIIEAOBAHUM,
NPOBOJAUMBIX B paMKax JIMHTBOKYJbTYPOJIOTHUH, BBIABISIOTCS KPUTEPUU U
Kiaccupukanus KyJbTYPHO MapKUPOBAHHOM JIEKCHKH, a TakKXe MOJIPOOHO
aHanusupyercs npoussenenne «Kyraary bumnr» ¢ ICTOpUYECKON TOYKH 3pEHUS.

B nepBom maparpade — «/lunesoxynomyponoaus: axmyaibhbvle NpooOiembl U
nepcnekmusbl UCcie008anusly — paccMaTpUBaeTCsl B €IMHCTBE CBS3b MEPEBOJA U
MEXKKYJIbTYPHOH  KOMMYHHMKAIlMM, TIOCKOJBbKY OHHU TECHO CBSI3aHbl U
B3auMo3aBUcHUMBI. [Ipu nepeBojie TeKCTa WK BRIPAKEHHUS HEOOXOIMMO YUUTHIBATh
KyJIbTYpHbIE OCOOCHHOCTM M KOHTEKCT, 4YTOOBI COOOIlEHHE OBLUIO TMOHSATO
PELUNUEHTOM U COOTBETCTBOBAIIO KYJbTYPHBIM HOPMaM U LEHHOCTSIM.

KynbTypa u s3bIK IPEACTABISIIOT COO0M MHOTOACIIEKTHOE SIBJICHHUE, B CBSI3H C
YeM BBIABUTh WX CYIIHOCTb, (PYHKIIMH, MPOUCXOXKICHHE BO3MOXKHO TOJBKO
IIOCPEICTBOM  LIEJIO0 KOMIUIEKCA TAaKHUX METOAOB, O KOTOPBIX IIHIIET
B.A.MacnoBa'®, kak KyIbTypoIOrHYeCKME U JIMHTBHCTHYECKME METOBI, METO.
OTKPBITOTO UHTEPBBIO, B KOTOPHIX MH()OPMAHTHI SIBISIOTCS HCTOYHUKOM MaTepuarna.
Bce 3Tt MeTo1bl MO3BOJISIIOT BCECTOPOHHE HMCCIIEN0BATh B3aUMOJCHUCTBUE A3bIKA U
KYJBTYPBHI.

JIMHTBOKYJIBTYPOJIOTHSI MMEET COOCTBEHHYIO TEPMHUHOCHCTEMY, HauboJjiee
BAXHBIMU SIBJISIFOTCSI TIOHSITHUS «A3bIKOBasg KapTUHA MUPA», «JIUHTBOKYJIBTYpEMay,
«KOHIIENT», «KYJbTYPHO MAapKHUpPOBAHHAsl JICKCUKa» M «I3bIKOBas JIMYHOCTHY,
MOCKOJIBKY C UX TTOMOIIBI0 MOXET ObITh IIPE/ICTaBlICHa KYJIbTypHas HHPOpMaLIKS.

C.I'. BopkaueB'® cuutaer, 4T0 BOCIPUATHE MUPA NPOUCXOAUT HA OCHOBAHUM
uH(pOpMAaINH, B3ATON C IMHTBUCTUYECKON CEMAHTUKH, U SBIIACTCS CXEMAaTUIHBIM U
KapUKaTypHBIM BBHJIY TOTO, YTO OOJIUK COEIMHAETCS C MPU3HAKAMU HOMUHAIIUUA U
KaTeropu3aluu NpeAMETOB U SIBIICHWU. [[I WIEHTUYHOCTH JMHTBUCTUYECKUUN
0o0pa3 Mupa KOPPEKTUPYETCS SMITUPUIECKON MHPOPMAIHEH O NeHCTBUTEILHOCTH,
0000IaroIIecs AJIs1 HOCUTENEH ONMpeIeIEHHOrO SI3bIKA.

Bo Bropom maparpape — «KynbTypHO MapKuUpOBaHHAasl JIEKCHUKA:
OTpE/ICNICHUE, KPUTEpHUH, KiIacCuUKalUs» — Mbl MpejjiaraéM oOIpe/eiacHue
MOHSATHUSI KyJIbTYPHO MAPKUPOBAHHOM JIEKCUKHU U €€ KJIacCU(UKAIIUIO.

J1y1s1 HaMMEeHOBaHMS HAITMOHAIBHBIX SIBIICHUH, TPAIUIINA, OOPSI0B, IPEIMETOB
ObITa JUHTBUCTHI YIOTPEOJISIIOT TaKUE pPa3UYHbIE TEPMHUHBI, KaK 3K30TH3MBI,
O€39KBUBAJICHTHAsI JICKCUKA, BapBapU3Mbl, JIOKAJIU3Mbl, JIAKYHBI, peajuH,
THOTpadu3Mbl, pearemMbl, KaXIbli M3 KOTOPBIX, HECMOTpPsS] HAa HAJIUYWE OOIIMX
4epT, TEM HE MEHEe XapaKTepusyeTrcss COOCTBEHHBIMU CIEIMPUICCKUMU
cpoiictBamu®’. OOuIIMe TEPMUHOB Ul HAUMEHOBAHHMS HALMOHAILHBIX SBICHHH,
TpaJuIIHi, 0OPsIIOB, IPEAMETOB ObITA, 3aTPYAHSET MPABWILHOE OompeeiacHre. Mbl
CUUTAEM, YTO BCE ATU TEPMUHBI MOYKHO BKIIFOUUTH B OOJIBIIYIO TPYIITY — KYJIBTYPHO
MapKHUPOBAHHYIO JICKCHUKY.

18 Macnosa B.A. JluarsokysTyponorus. — M., 2001. — C. 34.

19 Bopkauer C.I'. Borutomenue cmbicna. — M.: ®mmnra, 2015. - C. 61.

20 Hcaesa LILM. Crienudrka nepenadn 6e33KBUBaNeHTHOM ekcrky // Hayka u o6mectso. Beimyck 3. — Hykyc: HMITH,
2020.-C. 58.
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Cpenu ydeHbIX CYIECTBYIOT pa3HOIIACHsI Kak B HAUMEHOBAHUHU TEPMHUHOB, TaK
U B UX TPAKTOBKE. B 4acCTHOCTH, MOHITHE «KYJIbTYPHO MAapKUPOBAHHAsS JICKCHUKA
TPAKTYETCs C TOYKU 3PEHUS NIEPEBOJOBEICHUS U CTPAHOBEACHHUS pa3HOOOpa3HO: B
KayeCTBE CHHOHUMA PeajHii, B KAUeCTBE CJIOB, OTCYTCTBYIOLINX B SA3BIKE IEPEBO/IA,
B KaueCTBE JICKCEMBI, TUIaH COACPKAHMS KOTOPOW HE COBMANAET C MHOA3BIYHBIMU
JIEKCMYECKMMH TOHATUAMHU?!, ¥ B KadeCTBE CIOB, HENMEPEBOJUMBIX HA APYToi
A3BIK?2.

B.I". UepHOB OTHOCHT CJI0Ba, KOTOpBIE 0003HAYAIOIINE HAIIMOHAJIbHBIE pealluu,
K paspsny KyJIbTypHO MapKUpOBaHHOM jexcuku>’. M.JI. BaiicOypa, ocymiecTiss
MOJNXOJ C TIO3WIMHA CTPAaHOBEICHHS, [UII OOO3HAYCHHUs KYJIbTYpHOH U
OOIIIECTBEHHOH JKU3HHU JIFOJICH, TPAJAHIINA, 00BIYacB, a TAaK)Ke COOCTBEHHbIC UMEHA
JUYHOCTEH, W OCTAJIbHYIO JICKCHKY, HE TOJAIONIyIocs KiacCu(UKaIHH,
IPENINOYNTAET IPUMEHATh TEPMHMH «peanus»>?. Kak Mbl y’Ke OTMETHIM BHIIIE,
KyJbTYpHO MapKHpOBaHHas JIEKCHKa — OoJiee MIMPOKOE TMOHSATHE, U OHO MOXKET
BKJIFOYATh B C€0S JTAKYHBI, SK30TH3MbI, BAPBAPU3MBI; OHA MIEPEIACT yCIOBUS KU3HU,
oObIUau, HUCTOPHUIO STHOCA, OTPaXKaeT HAIMOHATHHO-UCTOPUUECKHI KOJIOPUT
CTpaHbl: dua — 0yo — Odya SIBISIIOTCS OJIHO3HAYHBIMH, OHU MAaKCHUMAJIbHO TOYHO
nepealoT HallMOHATbHBIC PeajTiH.

B CBs3M C BBHINICH3I0KEHHBIM, MBI pa3paboTaiM KPUTCPUH KYJIBTYPHO
MapKUPOBAHHOM JIeKCUKHU (cM. puc. 1).

C TOYKHU 3pCHUA C TOYKH 3PCHUS

C TOYKH 3pEHUS
CEMaHTHYECKOM

C TOYKH 3pCHUS

JICKCUYCCKOI'O J'IGKCI/IKOI'pa(i)I/I-
S3HA4YCHUA PpoOBaHUsL

TIIEPEBOAOBEACH
nus

TapaaurMbl

OTCYTCTBHE OTCYTCTBHE

peanuu,

o €(PUHULINN
CBOMCTBEHHBIE il( ?;BT HHO MOHOCEMANTHY SKBHMBAJICHTA B
TOMY WJIH HHOMY YIBTYP . HOCTB APYI'OM S3BIKE
MapKHUpPOBaHHOU (MMeeTcst B BHILY

3THOCY

JICKCEMBI B CJIOBApIX HCpO,Z[CTBCHHBIﬁ

SI3BIK).

Puc. 1. Kputepuu KyJ1bTyPHO MAPDKHUPOBAHHOM JIEKCUKH

HccnenoBanue KyJabTypHO MAPKHMPOBAHHOM JIEKCUKU UMEET BaKHOE 3HAUYCHHUE,
ITOCKOJIBKY OHA 00YCIIOBIMBAETCS MEHTAJILHOCTBIO, OTPA’KAET JyXOBHOCTh HApO/a,
BepOanM3yeT KOHTMHYYM 3HaHUH O HalMOHAJIBbHO-KYJIBTYpHOU crenuduke,
TPAKTyeT CMBICIOBYIO HAMOJHAEMOCTh PEY€BOM KOMMYHUKALIMH.

CyuiecTByeT HECKOJBbKO KiaccH(UKauuidi  KyJIbTYpHO MapKUPOBAHHOU
JIEKCUKH (CM. puc. 2).

2! Bynaros P.A. SI3bIK, HCTOpHS M COBPEMEHHOCTB. — M.: U3n-80 MI'Y, 1971. — C. 56.

22 caesa 1I1.M. Crenuduxa nepenaun 6e3skpuBaneHTHO nekcuky / Hayka u obmectso. Beimyck 3. — Hykyc: HMIIH,
2020.-C. 58.

2 Yepuor I'B. Bonpockl nepeBoa pycckoit 6e339KBUBANIEHTHOM JIEKCHKU Ha aHTIIMACKUI 3bIK: ABTOpE(]. MCC. ... KaHI,
¢won. Hayk. - M., 1958.—C. 11.

24 Baiic6ypn M.JI. Peasuu Kak aneMeHT cTpaHoBeieHus / Pycckuii s3bIk 3a pyoexom. — M., 1972. — Ne 3. —C. 156.
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A.A.Pedopmarckmii
O.A.lBanoB (mpenMeTHO-SI3BIKOBOM
aCIEKT)

JI.C.bapxynapos
(TepeBOYECKUI aCTIeKT)

Pedepenmanbro-
0€e3dKBUBAJICHTHAS
JIEKCUKA

€1a U HallTUTKU

AHTPOIIOHHUMBI,
TOIIOHHUMBbI

TUTYJIbI IPU UMCHAX U

00D HLL
OOO3HAYCHUA JIUII U

HOIRKHQ
YKpPAILICHUS U JCTaIH
KO FOMA)

nparMaTu4cCKu-

pcaiinn 0C33KBHBAJICHTHAS
JICKCHKAa

” WILTEpHATIEHO-
«CITydaiHbIe p €Ha COOCTBEHHbIE

0€33KBUBAJICHTHAS

JIaKyHbD»
JIEKCHKA

MOHCTBI

Puc. 2. KyJ1bTypHO MApKHUPOBAHHASA JIEKCHUKA B KJIACCHPUKAIUAX
YUYeHBbIX

Hpyrue knaccudukanuu KyJbTypHO MapKUPOBAHHOM JIEKCUKH, B OCHOBHOM,
0a3sMpyIOTCS HA TEMATUYECKOM NPU3HAKE?, W OTIMYAIOTCA APYr OT Apyra, B
yacTHocTH, Kinaccudukanus A.A. Pepopmarckoro Hocut 0600maronumii xapaxkrep,
BCJIE/ICTBUE YEro HE BKJIOYAET B MOJHOM O0BEME KYJIbTYpPHO MapKHPOBAHHYIO
nekcuky. Knaccmbpukamms W.Y. AcdanmmspoBa paspaboTaHa sl BOCTOYHOM
JICKCUKH B PYCCKOM s3bIke, Kiaccubukaruu J1.Y.XammuMoBOH MpeACTaBISIIOT
JaKyHbl B PYCCKOM M y30ekckoM s3blkax. Kimaccuduxamus y30eKCKHX peanem,
paszpaborannas [1.P.J[>xymaHOBO#, OTpakaeT, B MEPBYIO OYEpE/lb, SIBICHHS KUBOU
YCTHOM PyCCKOM pedr B yCIOBHUSX TOJMIMHIBAILHOIO ColmyMaZ’,

B tpetbem naparpade nannoi raasel — «llpousBenenue «Kyraary bumury»:
CTPYKTYpa, B3aMOCBS3b C UCTOpUEN» — aHaIM3UpyeTcs npousseneHue «Kyraary
buinr» ¢ TOUKM 3peHUs CTPYKTYPbI, COAEPKaHUS U B3aUMOCBSI3U C HCTOPHUEH.

Jist JTydiero mOHMMaHUsl COJEP KaHMs IPOU3BEACHUS, B naparpade JarTcs
cBefeHUsT 00 MCTOPUHM TIOPKOB-KapaxaHUIOB, B KYJbTYpHOM OTHOIICHUU
CHITPABIINM JJI1 TIOPKOB-MYCYJIbMaH POJib, aHAJOTHYHYIO poiu CaMaHWAOB IS
VMpaHLEB-MYCyJbMaH crojeTtueM paHee. KapaxaHuael Bemn CBOM poj  OT
nereHapHoro repost Ann Op ToHra, KOTOpPOro OHHM OTOXIECTBJISJIM C BpParoM
Upana Adpacusbom, KyIbTUBUPOBAIN TYPEIKUH S3bIK, a TaKXKe MPOIOJIKAIN
UCIIOJIb30BaTh TO, YTO OHU HA3bIBAIM «TYPELKOW» MUCbMEHHOCTBIO, @ B HACTOSIIEE
BpEMsI UMEHYEMOM YUTYPCKON MUCbMEHHOCTBIO.

CymectByer TecHast cBaA3b «Kyrtaary bumur» ¢ npyrumMu npousBelIeHHSIMHU
TOrO MepHuoja, Korjaa OblI0 XapaKTepHO CYILIECTBOBAHME «3epKaiia JJIsl IPUHLIEBY,
BaXKHON OCOOEHHOCTBHIO KOTOPOTO CUHMTAETCS MX €IMHO0Opa3ue, He3aBHUCHUMO OT
BpeMeHU U MecTa. PacnipoctpanenHoit popMoil siBisieTcst mpsimoe oOpalieHue a1udo
BU3HPS WJIM JAPYTrOr0 COBETHHMKA CBOETO MPaBHUTENS, JMOO CaMOro MpaBUTENS K

%5 Cwm.: Pepopmarckumii A.A. Beenenune B sspikoBenenme. — M.: Acment npece, 1996. — 275 c.; Achanmusapos W.Y.
Bocrounast iekcuka B pycckoM si3bike. — T.: @an, 1991. — 122 c.; Xammmosa [1.Y. [IpoGiieMbl COMOCTaBUTEIHLHOTO
HCCIICIOBaHMs JIAKYH B Pa3HOCHCTEMHBIX si3bIkaxX. Monorpadust / Ots.penakrop: foil. M.P.Mup3aera. — T.: Uza-so TTTOU,
2008. — 104 c.; Txymanosa J[.P. ®oHOoMorn4yeckuii acreKkT CioBa: Hay4HblE TPAIUIMUA U COBPEMEHHbIE KOHLETIIUH:
Mosnorpaguwus. — T.: Fan va texnologiya, 2013.

26 Jlxymanosa J[.P. OHONOTHYECKHUI acIEKT CJIOBA: HAYYHBIE TPAIUIIMHK U COBPEMEHHBIE KOHLENMM: MoHorpadus. — T.:
Fan va texnologiya, 2013.
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cBoeMy HaciieAHUKY. Cys 10 HATMYUIO OOJIBIIOTO KOJIMYECTBA NEPCHICKUX KaJIeK
B s3blke «Kyraary bunur», MOXHO NOpPEANONIONKHUTh, YTO HENOCPEACTBEHHOU
MOJIENIbI0  OBUIO TEPCUICKOE «3E€pKalo g MPUHUEB» (PAaHHUM NEPCHICKUM
«3epkasiom» sBisietcss «Kabyc-Hamey, HanucanHoe B 1082 r. mpuHIIeM AMHACTUU
3usipuioB u3 ceBepHoro Mpana, 3atem — «CusiceT-Hame», uiu «KHura npasieHus»,
HanucanHasi okosio 1090 r. Huzamom ans-MynbkoMm, n «Hacuxat anb-Mynrok»
(«Knura coBeToB sl Kopoliei») aib-l'a3anu, HanmucaHHas HE3aJ0Jro A0 €ro
cmeptu B 1111 1.)%7.

Cnenyer OTMETHTb, YTO B LEJIOM TIOPKCKME HApPOAbl XAPAKTEPU3YIOTCS
HEKOTOPON HMIUTMIUTHOCTBIO B KOMMYHHKATHBHOM OOIIEHUH, YTO HAILIO
orpaxkenne B «Kyranry bumur». B cBs3u ¢ Ttakoi crnenuduyeckorl dyepTtou s
MIOJIHOBECHOT'O TOHMMAaHHUS aBTOPCKOI'O 3aMbIciia TPeOyeTCs MPUHATH HE TOJIBKO
SKCIUIMIIUTHO BBIPAXKEHHYI0 HH(pOpManuio, HO B Oosblliell Mepe — IOCTHYb
UMILUTULIUATHYO.

Bo BTopoii riiaBe — «llepeBoguecknii acCeKT KYJbTYPHO MAPKUPOBAHHOM
Jekcuku B «Kyraary buiur» — aHAIM3UPYIOTCS JIMHTBUCTUYECKUE CIOKHOCTHU
NEepEeBOJa, PacCCMATPHUBAIOTCS MPHUEMBbl MEpeNayd KyJIbTYPHO MapKHPOBAaHHOW
JIEKCUKH.

B nepBom mnaparpade — «JIUHrBUCTHUECKHE CIOXHOCTH TEPEBOAA» —
paccMaTpuBaroTCs IpoOiieMbl, BO3HUKawolmue mnpu mnepesoge. Iloapasnenenue
TPYAHOCTEN MEPEBOA HOCHUT YCIOBHBIN XapaKTep, MOCKOJbKY B LIEJIOM BCE OHHU
MEPEIUIETAIOTCS APYT € APYTrOM, TaK, MEXKIOMETHUS U 3BYKOIIOIpaKaTEIbHbIE CI0BA
MOTYT OBITh IPOOJIEMON KaK ()OHETUUECKOTO XapaKTepa, TAK U CEMaHTUYECKOTO0, a
nepeBo Gpa3eosornuecKux eAMHUI] MOKET MPEICTABIATh IPOOIEMyY KaK C TOUKHU
3pEHUs WX 3HAYEHUS, TaK U C TOYKU 3peHUs UX QYHKIIMOHUpOBaHus (cM. Tabm. 1).

Tao6auna 1
OcHOBHBIE CJIOKHOCTH Nepeaaydy TEKCTA HA IPyrue si3bIKU

Ne | Caoxknoctu nepeBoga | [IpyunHBI TPYAHOCTH NEpPeBOia

1. | CemanTtuueckue pasnmuuus B KAaTErOpW3allid, HAIWYAE UMIUTUIUTHOTO
COJIepXKaHUs, «JI0KHBICY» TpY3bs MepeBOAUNKa,
CHHTarMaTH4ecKas  COYeTaeMOCTb, Mepenada  UIAUOM,
MIOCJIOBHIIL, IOTOBOPOK, KYJIBTYPHO MapKUPOBAHHOM JIEKCUKHU
2. | I'pammaruueckue pasnuuus, CBI3aHHbIE ¢ MOP(HOJIOTHIECKUMU CBOWCTBAMH
YyacTel peur; CHHTaKCUYECKUN THII s13bIKa; CHHTAKCHUECKUI
CTpPOH sI3bIKa, MOPSJIOK CJIOB B MPEI0KEHUSIX

3. | [Iparmatuueckue nepenada Mmetadop, UAKUOM, IOCIOBUII U TIOTOBOPOK,
0COOEHHOCTH CTHJIS, pa3Iudus, CBSI3aHHBIC C TIepeaadei
cyeTa, BPeMEHH, MPOCTPAHCTBA

4. | DKCTpaIMHIBUCTHYECKHE | HAIMYUE KyIbTYPHO MAPKUPOBAHHOMN JIEKCUKH, PA3JINYus B
PENIUTUU U PEIUTHO3HBIX MPa3THUKAX, 00psaaxX, pa3iunyus B
TPAIUITUAX, OOBIUASX, CEMEHHOM YKJajie, ObITY, COIIMAIbHBIC
Y MaTepuaIbHbIC pa3Inyus

B nponecce nepenaum TekcTa ¢ OJHOTO SI3IKOBOTO KOJIa HA APYrOM CIEAyeT
MpUHUMATh BO BHUMAaHUE MOTPEOHOCTH W KPYro3op pPEIUNUEHTAa TEKCTa, €ro
MHUPOBOCTIPUATHE, KYyJIBTYPHO UCTOPUUYECKHE (DAaKTOPBI, YUUTHIBATH COAEPIKAIYIOCS

7 Vicaesa 111.M. XynoKeCTBEHHBIH TEKCT KaK OTPAKEHHUE KyJETYphl Hapozia / COBpeMeHHas HayKa: akTyaIbHbIE BOIPOCHI,
JocTrkeHus M nHHOBarwy / CoopHuK crareit X X1 MexxayHapoqHOH HayYHO-TIpaKTHYeCcKoi KoHpepeHiwmu. — [lenza, 2021.
—C. 181
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B TEKCTE OpUTrHHAJIa UMIUIMLIUTHYIO HH(OPMALINIO, KOTOPYIO HEBO3MOXKHO IIOCTUYb
0e3 3HAHUS KyJIbTYpbl, 0ObIYaeB, Tpaauluii Hapoxa®®. B pesynbrare TOrO, 4TO
BepOajbHbIC BBIPAKEHUS MCXOJHOTO S3bIKa M S3bIKa IEpeBoAa 00JagaroT
crienu(puyecKuMu O0COOCHHOCTSIMU JIEKCUYECKOTO, CEMAaHTUYECKOTO,
rpaMMaTHYE€CKOTO  YpPOBHEH, CHHTarMaTHYeCKHX U  HapaJurMaTUYecKUuX
OTHOLIEHUH, MparMaTUYECKUX OCOOCHHOCTEH, a TaKkKe HAIMYUEM CaMOOBITHBIX
SKCTPATMHTBUCTUUECKUX (PAKTOPOB, MOSBISIOTCS PA3IMYHOrO poja MpoOJieMbl B
npoliecce nepeBojia TEKCTa ¢ OJJHOTO s3bIKa Ha Apyroid. ConocTaBUTEIbHBINA aHATIN3
nepeBosioB «Kyraary bunur» mnokassiBaer, 4TO chenuduKa aHTIUHCKOTO,
PYCCKOTO M y30€KCKOTO SI3bIKOB BBISIBIISIET OIPE/ICICHHbIE TPYIHOCTH MEPEBO/Ia,
OTpaXkarollue HerepeaHHbIe JIIEMEHTHI OpUTHHAA.

Bo BTopom maparpade — «lIpuembl mepenaym KyJbTypHO MapKHUpPOBAaHHOMN
JIEKCUKW» — Mbl pacCMaTpUBaeM HECKOJIbKO IMPHEMOB IEpeBOJia TEKCTa C OJHOIrO
A3bIKa Ha ApYyroil. B mpoiecce moaHOro nepeBoja BCe JUHIBUCTUYECKUE JIEMEHTHI
UCXOJHOT0 TEKCTa BBIPAXKAaIOTCS PaBHO3HAUHBIMH €IMHUIIAMH s3blKa nepeBona. K
0OIIEN3BECTHBIM IIPHEMaM MEPEAAUN TEKCTA C OJHOrO A3BIKOBOrO KOJA Ha JIpyroi
OTHOCSITCSI TaKue, KaKk OyKBAJIbHBIM, WM MOCJIOBHBIN, NEPEBOJ, CEMaHTHUUYECKUIA,
KoMMyHuKatuBHbIM. Ha Ham B3rsa, nepeBon «Kyraary bummr» HOcyda xoc
Xamxuba Ha PYCCKUN M aHTJIMACKUUN SI3bIKM OCYILECTBIIEH MOCPEICTBOM IOJIHOTO
nepeBo/ia, Mpu 3TOM KOMOMHUPOBAIUCH BCE €TI0 CIIOCOOBI.

[lepeBOAYMKN TOHKO YJIOBMJIM M CyMeJNld MepeaTh HALMOHAIBHBINA KOJOPUT
npousBefeHusl. B 1enom, mpuMmeHss crnoco0 BBIPAXKEHUS, NMPUHATHIA B SA3BIKE
NepeBo/ia, OHU BOCTIPOU3BOJAT crierupuueckrue 0COOCHHOCTH MCXOTHON (OpMBI
BBIDAKEHUS, B TOM UYHCJIE MAKCUMAJbHO COXpPAaHSS CHHTAKCUYECKHE U
MOP(OTOTUYECKHE CTPYKTYpPhI, CMBICIOBYIO CTOPOHY CTHUIIUCTHYECKUX (GUTYP,
IIMPOKO PACHpPOCTPAHEHHBIE YHUBEPCAJIbHBIC JIEKCEMbl M CBOMCTBEHHBIE TOJBKO
TIODKCKAM HapoJaM KyJbTYPHO MAapKHPOBAHHBIE JIEKCEMBI M BBIPAKEHUS.
OcCOOEHHO 3HAYUTENBHBIM SBJSIETCSI COXpaHEHUE MEePEeBOAYMKAMU CBOEOOpa3HOM
MaHephbl u3NoxeHus npouseaeHus Kocydom xoc XamxudooM.

[IpeoOpa3zoBaHuss mpu  MEPEBOAE  TEKCTAa  PACHPOCTPAHSIOTCA  Ha
rpammatudeckue Qopmel. [lpu mepeBome Ha aHIMIMICKUN  SI3BIK  MHOT/IA
HaOroaeTcst HecoBnageHue QyHkiuii popM r1arona, UMEHHBIX CIIOBOCOYETaHUMN
U JPYrHX TpaMMAaTUYECKUX €JWHWIl, TPU OSTOM OHHU MOTYT o00JagaTh Kak
PacXoXKIIEHUSMH B CTPYKTYPE U THITOJIOTHH SI3BIKOB, TAK ¥ PA3IUYUSIMU B KYJIBTYPHO
PEYEBBIX TPAAUIIMSIX 11O OTHOIICHHUIO K JAHHOMY BHUIY KOHTEKCTA.

Mopdonornyeckue M CHHTAKCHYECKHE TMPEeoOpa3OBaHMs BKIHOYAIOT TAaKUE
IPUEMBI, KaK JOCJIOBHBIN NIEPEBO/I, IPOOJIECHNUE CUHTAKCUYECKUX KOHCTPYKIUH, UX
o0beIMHEHNE, PA3INYHOTO PO/Ia TpaMMaTHYECKUe TpaHC(hOpPMAIINH, TTPU KOTOPBIX
MOTUPUITUPYIOTCST (OPMBI CJIOBA, YaCTH PEUYU W WICHBI MpenyoxkeHus (cp.: beg
bo ‘layin (O6ykB.: ObITh OekoM) — be a prince (OykB.. OBITH TPHUHIEM) —
61ACMBOBAMD).

B 3aBucuMoOCTH OT Xapakrepa JEKCUYECKHX €JIMHUILI, pacCMaTpUBAaEMbIE Kak
UCXOJHbIE B Mpouecce TpaHcHopMaluu, Mbl BBIABWIM IE€PEBOAUYECKUE

28 Komuccapos B.H. Teopus nepesoa (JINHIBUCTUYECKHE acTeKThI). — M.: Beicmas mikona, 1990. — C. 44,
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TpaHchoOpMalK TPEX BHJOB: JIEKCUYECKUE, TPaMMATHUYECKHE U JIEKCHUKO-
rpammarrdeckue. Cpeu HEeKOTOPHIX BUOB JEKCUYECKUX TpaHC(hOpMAIil MOKHO
OTMETHTbH MPUEM OMYIICHHUS, a TAK)Ke TPHUEM aHTOHUMHYECKOTO MePeBO/Ia:

«Vodiy, tog’, yer(lar)ni qoplab qo‘y, poda(laring) yuradi, / Yo qul(laring),
joriya(laring), xizmatchi (laring), ey fe 'li ravshan " (402 b.). — «Flocks of sheep graze
on the hills and the plateaus, while slaveboys and slavegirls stand at your service»
(P. 215). — «Ha mactbumax — oBIibl B OeckpaitHeit okpyre, / C To6010, 0 crasmsiii,
cinyxanku u ciayru» (C. 402). B nannom ¢parmente P. [lankodd B anrnmiickoi
BEPCUM TEKCTa OIMyCTHJI oOpatteHue ey fe'li ravshan — o ciagHulil.

Cnemyer OTMETUTh, YTO OJHUM U3 CIOCOOOB, TO3BOJISIONIUX TEpeaaTh
accollMaIliy, JIeXKalIUe B OCHOBE MCXOJIHOTO 00pasa, SIBISETCS CTUIUCTHYECKOE
npeoOpa3oBaHue, B YACTHOCTH, Mbl BBIABWIM 3aMEHY JIEKCMUECKHX EIUHHUII,
U3MeHeHue o0pasa, JOCIOBHBIN MEpeBOJl ¢ KOMMEHTapueM mwiu 0e3 Hero. Tak, B
AHTJIMACKOM TEeKCTe HAOMI0MAI0TCS KOMMEHTApUH, Pa3bACHSIONIME B CKOOKax
BOCTOYHBIE HAITUTKHU, TOT/JIa KaK B PYCCKOM BapHUaHTE MPOU3BENICH UX MEePeBOI (Cp.:
fugo’ — fuka (a sweet beverage) — O6paea, miyzob — mizab (table-water) — cox,
gulangbin — lengbin (conserve of roses) — wepbem, gulob — julab (rose-water julep)
— med). IlepeBon Metadgopbl Ha JIPYrod SA3bIK, B OCHOBHOM, OOYCJIOBJIMBAETCA
O0COOCHHOCTBIO MMO3THYECKOTO BBHIPAKEHUS U CTETIEHBIO OJU30CTH IKCIPECCUBHOTO
BOCIIPHUATHUS HAIIMOHAIBHBIX TPAJAMIIMK MCXOTHOTO W MEPEBOJISIIETO S3BIKOB (Cp.:
Xudo, Yaratgan — God, Creator — coz0amens, 3uxcoumens (ycrap.)).

B «Kyragry bunur» wmbl BbIABWIM TpeoOiafjaHUE CIEIYIOUUX MPUEMOB
nepeBo/ia KyJIbTYpHO MAapKHPOBAHHOM JIEKCHKU: TEPEBOMUYECKAs] TPAHCKPHUIIIIUSA,
TpaHCIUTEpalvs, KAIbKUPOBAHKE, CMEIIAHHBIN TIEPEBO/I.

B pycckom mepeBosie UCTONb3yeTCsl TPaHCIUTEpaIusl B CIOBaX HApO — Hapo
(ocoboro poja mIaIKyu, pacIpoOCTPAHEHHBIE HA BOCTOKE), TpaHCKPUIIIIHS B CIIOBAX
wampany — wampandxc (I1axmaTbl), B aHMVIMACKOM BEpCHUHM IMpenasiaraercs
SKBUBANICHT: backgammon, chess. Cnenyer yTo4HuTbh, uto nepeBomuuku C.H.
NBanoB u P./lankodd npumeHsoT TpaHCauTEpalLMio, Ha Halll B3I, B TOM cllydae,
€CJIM OTCYTCTBYET TOUHOE COOTBETCTBUE B PYCCKOM SI3BIKE M B @HTIIMICKOM SI3BIKE U
HE00X0IMMO TIOKa3aTh YHUKAJIbHOCTh HAa3bIBAEMOM BEIIW WA IOHATHUSA (CP, YUl —
Chigil — yueuny).

[Tpu mepeBoAYECKON TPAHCKPHUIIIIUK HUCXOTHOE CIIOBO B MEPEBOIUMOM TEKCTE
BOCITPOM3BOJIUT ITPOU3HOCUTEIILHBIE HOPMBI s13bIKa miepeBoaa (cp.: Kutadgu Bilig —
Kymaoey bunue — Kymaoey bunue), nHOTa BUJOM3MEHAS. UX B CXOJHBIC, €CIU B
AHTJIMACKOM WJIM PYCCKOM SI3bIKaX HET (POHETHUUECKHU TOXKICCTBEHHBIX, HAIPUMED,
y30€KCKHE K, @ TPEBPAIAOTCS B CXOHBIC aHTJINICKUE k, g U PYCCKUE K, 2.

Paccmotpum ene nmpumeps! u3 npoussencHusa «Kyraary bumm.

“Ista shaliso ishlat, ista taryoq iste’mol qil, / Ista mitridus ishlat yoki churni,
o‘git iste’mol qil. / Ista tabib saqla, ista duoxon kohin saqla, / Bari bir o‘ladigan
(jon)ga davo hargiz naf gilmaydi”®. // «Give Shalitha or Theriac, Mithridate or
ground Churni; hire a physician or call a diviner; no medicine will be of use to one

2 10cyd Xoc Xoxmb. Kyragry Owmr: (Caomarra ifymnosun 6umum) / HOcyp Xoc Xoxu®; [Hampra TaiiépinoBum
K.KapumoB] — Tomikent: ®an, 1971. — b. 200.
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who is to die»®’. // «Hu 3envs, au mpaswl, nu mepnkue s50wt, | Hu 2opeus ompase,
HU cMecu-ycnaowl, /| Hu nekapb, HA 3HaXapb — HUUTO UCIOKOH /He B monb3y Tomy,
KTO Ha CMEPTH OCYXKIEH» .,

B naHHOM OTpBIBKE HCTIONB3YETCS TPAHCKPHUIIIIHMS HA3BaHUI TPaB M JIEKapCTB
B QHIJIMMCKOM BEPCUU, TOT /1A KAK B PyCCKOM BEPCUU MCIIOJIB3YETCS SKBUBAJIEHT dTHX
cnoB: Shalitha — wanuco — 3enve, Theriac — mapéx — mpasvl, Mithridate —
Mumpudyc (nazeéan 6 uecmov Jjekaps, cozoasuweco e2o), Churni — yypnu. B
npousBeneHuu FOcyda xoc Xamknba UCTOIb3yeTCsl TPAHCIUTEPALIMS CIIOBA XACC-
Xaoxcub B PYCCKOM A3BIKE, B AHIJIMICKOM SI3BIKE — KaJIbKUPOBAHUE pPrivy
chamberlain.

HeobxoaumMo  OTMETUTH, YTO TEpPEeBOAYECKAs TPAHCKPUIILIMS  UMEH
COOCTBEHHBIX, B TIEPBYI0 oOuepeab, CBs3aHAa CO CBOeoOpa3Hoi cdepoit
MEXKYJIbTYPHBIX COOTBETCTBUM, B YACTHOCTH, AaHTJUNCKAs TPAHCKPUIIIIHS
AHTPOIIOHUMOB, OTHOCSIIUXCS K JPYrod KyJlbType, MOXKET B HEKOTOPON CTEHEeHH
OTJIMYATHCA OT PYCCKOM U y30€KCKOM, B CBSA3H C U€M MEPEBOTUMKHU JTOJIKHBI UIMETh
JOCTATOYHO YETKUE MPEACTABICHUS O KYJIbTYpeE.

[Ipn mepenmaye KyapTypHO MapKMpPOBAaHHOW JEKCUKH B Tekcre «Kyraary
bunur» npumensieTcs Taxke MpUONMKEHHBIN, WIH YIIOAOOIAIOMNN, IEPEBOI, TIPU
KOTOPOM TMOJA0MpAETCA JIEKCEMa, UMEIOIIasi ¢ UCXOJHBIM CIOBOM CEMaHTHYECKOE
CXOJICTBO M B HEKOTOPOU CTENEHHN OOBACHSIONIAs CYITHOCTh TPAKTYEMOTO SIBJIICHUS,
T.€. UCTIOJIb30BaHUE aHajora (cp.: nocm — fast, monrumea — prayer, benediction).

Opnako mnpueM NpUOIMHKEHHOW TIepellayd KyJbTYpHO MapKUPOBAHHOU
JICKCUKH UMEET HEeJIOCTATOK, MTOCKOJIBKY JIEKCEMa MPU €€ 3aMeHE MPUOIU3UTEIIbHBIM
aHAJIOTOM MOJKET TMPUOOPECTH HETOYHOE 3HAYCHHE, B CBSI3U C HYEM CIEIYET
NPUHUMATh BO BHUMaHHUE KOHTEKCT M HAIMOHAIBHO-KYJIBTYpHYIO criennduxy. B
npousBenenuu «Kyraary bumur» FOcyda xoc Xamkuba ucmnonb3yercs Jekcema
Hamo3, KOTOpasi MPUOIU3UTEIHHO MOXKET OBITh MepelaHa Ha PYCCKHUH S3BIK Kak
Moaumea, Ha aHTTUNCKUN A3BIK — prayer, OTHAKO CJIENyeT OTMETHTb, YTO HAMO3
NPEAnoiaraeT COBEPIICHUE TMATHPA30BOM MOJHUTBBI €XKEAHEBHO, TOTJAa Kak
MOIumea W prayer UCIOJb3YIOTCA B 0o0Jiee IIHUPOKOM CMBICIE U MOTYT O3HA4aTh
pa3HbIe BUJIBI MOJIUTBEI, HAIPUMED, TIEpe] €10, MOCe eAbl U T. 1.

OOBIYHO KYJTBTYPHO MapKHpPOBaHHBIC JIEKCEMBI MPEICTABICHBI B PYCCKOM U
AHTJIMICKOM TEKCTaX JIMOO B €€ TMOJIHOM WHOSI3BIYHOM BHJE, OO MOCPEICTBOM
NpUOTH3UTEILHON TPAHCKPHIIIIMKA O TOJHON acCCUMMIISIIIUU, B PE3yibTaTe Yero
Takasl €IMHUIIA MOYKET BOMTH B 0a30BBIN CIOBAph sA3bIKA. TaK, Jekcema dua, IIPOKO
ucnonb3yemas P./lankoddom B «Kyranry bunury, Bonia B Okcopackuii ciioBapb
B 2021 romy. MHorma mnpu mnepeBoAe KyJIbTYpPHO MAapKUPOBAHHBIX €IUHUIL
UCTIOJIb3yeTCsl JIBOWHas (opMa mepeBoaa, MPU 3TOM HWHOS3BIYHAS JIEKCEMa
COTIPOBOXAAETCSA MapaIeIbHBIM CEMAaHTUYECKUM IE€PEBOJIOM WM CHaOKaeTcs
KOMMEHTAapUeM, WM MCHOJB3YETCSl TPAHCKPUIILUSA C OMUCATEIBHBIM MEPEBOIOM.
OnHako cienyeT OTMETUTh U YHUBEPCAJIbHBIE JIEKCEMBI, KOTOPbIE MPH MEPEBOIC Ha

39 Yusuf Khass Hajib. Wisdom of Royal Glory // Translated, with an Introduction and Notes, by Robert Dankoff. Chicago
and London. The University of Chicago Press, 1983. —P. 74.
31 10cy Xac Xamku6 banacarynu. Briarogarnoe snanve // [epeson C.H. Uanosa. — M.: Hayxka, 1983. - C. 107.

54



JIpyTUe S3bIKKM TPHOOPETAIOT CEMaHTUYECKHE OTTEHKH, COOTBETCTBYIOIIHME WX
KyJIbTYpeE.

[To oTHOMICHHIO B TIEJIOM K MEPEBOY, KYJIbTYpPHO MapKUPOBAHHAS JICKCHUKA
MOXXET OBITH TIEpPelaHa TOCPEICTBOM KOMOWHHPOBAHUS DPA3JIUYHBIX CITIOCOOOB,
HaIrpuMep, KajibKa + OMUCaTEbHBIA TTEPEBOJI WIIM TPAHCKPHUIIIINS + OTTUCATESIIBHBIH,
Pa3bACHUTEIBHBIN TIEPEBOIBI + PUEM FeHEpaTU3aIiH.

B Tperbeir rmaBe — «CeMaHTHYECKMH  aCHEKT  KYJbTYPHO
MapKHPOBaHHBIX JiekceM B «Kyraary buaur» — paccmMaTrpuBaeTcs TeMaTHKO-
uaeorpapudeckas — MapaaurmMa  KyJIbTypHO  MapKHUPOBAaHHOW  JICKCUKH,
aHAIM3UPYETCSA PETUTHO3HBIN aCMIEKT PEIPE3CHTALINU JIEKCEM U DJIEMEHTHI cydu3ma
B npousBeneHuu «Kyrtanry bunury, a Takke BBISBISIETCS KYJIbTYpHBIM acleKT
HAIMOHAIBHO MAaPKUPOBAHHBIX JIEKCEM.

B nepBom naparpade — «Tematuko-uneorpadudueckas napaaurmMa KyJIbTypHO
MapKUpPOBAaHHON JIEKCHUKH» — Mbl MPEJOCTABIsIEM pa3pabOTaHHYIO HaMU
KJIacCU(DHUKAITNIO KYJIbTYPHO MaPKUPOBAHHOM JICKCUKHU.

1. HanMeHoBaHUs mpegMeToB ObITA.

Ota rpymna BKI0YaeT CISAYIONINE COCTABISIONIHE:

a) Ha3BaHUA OJI0J1 U HAMUTKOB (miyzob — mizab — cok);

0) npyrue npeametsl (qalam — pen — kansiMm, tamg‘a — seal — Tamra);

B) HOMWHAIIMM 37aHUH, OOIICCTBEHHBIX 3aBEACHHWM, MeCTa IPOKUBAHUS
YeJioBeKa U Ipyrux ObITOBBIX 3aBelieHUi U ux aetanei (karvonsaroy — caravanserai
— MECTO — MECTO JIJISl OT/IbIXA My TEIIECTBEHHUKOB);

2. HawmmeHoBaHUs, pacKpbIBAIOIIME MHpP peMeciia, HCKYCCTBa, MY3BIKH,
JUTEPATYPHI, CIIOPTA, BOCIIUTAaHUS, MeHTanuTeTa (chovgon — polo — 4oBran, nard —
backgammon — Hapg, shatranj — chess — marpanu);

3. HauMeHoBaHwMsI TUIT TIO pa3IMYHBIM MPU3HAKAM MPEACTABICHBI:

a) tutrynamu (beg — prince — 6ek, xon — Khan — xan);

0) Ha3BaHUSIMU JIUI] 110 POy AesATeapbHOCTH, podeccun, Bepsl (olim — ulema
— y4eHoCTh, musulmon — Muslims — npaBoBepHbI€);

B) Ha3BaHUS JINII 110 IPU3HAKY POJICTBA;

4. HaumeHoBaHusl, cBa3aHHbIe co cepoit penurun (Xudo — Creator — Astax,
Bcesbimmnuid, bor, TBopeir, Qur’on — Qur’an — KopaH, shariat — sharifah — mrapuar);
5. HaumenoBanus MecsiieB, mpa3IHUKOB, 00psiioB (ro‘za — fast — ypaza);

6. ®nopa u dayHa:

a) Ha3BaHUs PACTEHUH, IIBETOB, MpstHOCTEH (1por — musk — MycKyc);

0) HaMMEeHOBaHUs KMBOTHBIX (muyg‘oq — maral deer — mapan);

7. AHTPOITIOHUMBI:

a) umena (Kuntug‘di — King Rising Sun — Kronrorsi);

0) naumenoBanus miemeH (chigil — Chigil — yurwip);

8. Tomouumel (Uch-Ordu — The Three Camps — Yu-Opny);

9. O6pamenust (cp.: ey xulqi to‘g’ri — O heedful one! — ey xulqi to‘gri
ucnosb3yercs B 3HaueHuu “odobli, komil inson”, heedful one — BHUMaTENbHBIN
YeJIoBeK, docmociagtblil — (yCTap. 0AT.) O0CMOUHBLU, 3ACTYHCUBAIOWULL CABLL, €Y
odamlar yaxshisi — O Oobnrecmuviti — brother — 3aecvk odamlar yaxshisi
UCIIOJIb3YETCS B 3HaUEHUU «ulug‘vor insony, «JIydIlIuid Cped JIOACH», B PyCCKOM
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BapUAHTE HUCIOJIB3YETCSI 000jecmHblli B 3HAUCHUH «OTBAXKHBIN, MY>KECTBEHHBIH,
CJaBHBIN cBOMMU nojiBUTamMm»; O noble one — o crasnwiii — ey baraka topkury. 3nech
ey baraka topkur umeer pa3Hoe 3HaU€HUE B 3aBUCUMOCTH OT HHTOHAIUU U
KOHTEKCTa, B JAHHOM KOHTEKCTE WCIIOJB3yeTCsl B 3HAYCHUM «O Yyjade
COIMYTCTBYIOIINN YEIIOBEK», UTO HE SBISICTCS SKBUBAJICHTOM O CIAGHbIU U 0 noble
one B IBYX Npyrux s3eikax. Cama nekceMa baraka 3Ha4MMa ISl MyCYIbMaHCKON
KyJIbTYphI, OHA BKJIFOYACT B C€0S MHOXKECTBO ITOJIOKUTEIBHBIX CEM, B TOM YHCIIC
Oyiaronostyuue, u300uine, IpudeM, HECKOHYaeMbIM MOTOK U300MIHSI.

OOpaileHns MOTYT OTCYTCTBOBATh B aHIJIMICKOM U pyccKol Bepeusix (cp.: «Bu
odamlar foydali kishilardir,/ Bularni ham ezgu tut, ey unib — o ‘suvchi» (700 b.)) —
«They are a useful class of men and you should treat them well, my calf!» (P. 185).
— «U Bce 310 — MoMb3bI BeNuKoi MykH, / U Tbl ux gosepbe 106pom 3aciyxu!» (C.
339).

OOpaireHrss MOTYT OTCYTCTBOBAaTh B PYCCKOM BEPCHUM, XOTS B aHTJIMICKOM U
y30€KCKOM TiepeBojie oHu uMeroT mecto (cp.: «Bulardan tartib-qoida (va) bilim
istama,/ (Ularning) tarzu raftorlari keng bo‘ladi, ey nozik (fe’lli)» (780 b.) — «But
do not look for wisdom and good manners among them, for they are free and easy
in their habits, O refined one! » (P. 185). — «Ho k HUM U npUrisaka A0JxKHa ObITh
BOoCTpa: / beiBatoT oHU maneku ot AoOpa./ byas ¢ HUMU paBaUB, HO APYXKUTb — U
He MHU: / 3abutblie mroau, HeBexapl oHn» (C. 339)). He Bcerna oOparienus HOCAT
SPKO BBIPOXCHHBIM XapakTep, TakK, B CleayIomeM (parMeHTe B PYCCKOW H B
y30€KCKOM BepCUSIX MPUCYTCTBYIOT MEXKJIOMETHS 0, 31, TOTJA KaK B aHTJUHCKOM
BapUaHTE OHM MOT'YT OTCYTCTBOBATH (cp.: «4486 (Ey) nafsi g‘olib, nafsga tutqun
bo‘lma,/ Nafsga tugun bo‘linsa, (undan) qutulish (chorasi) bo‘lmaydi» (826 b.) —
«So fall not captive to your throat, great-throated one, for nothing can ransom you!»
(P. 190). — «O xonsmmii upeBo, HeWIM K HeMy B TuieH: / [loman k Hemy B pabcTBO —
He xau nepemen!» (C. 350).

Bo BTopom nmaparpade — «PenpeseHTarus nciaMcKiX 3HaHUN B TPOU3BEICHUN
«Kyrtanry bumury — paccmaTpuBaeTCst MPOU3BEICHUE C PETUTHO3HOU TOYKH 3PCHHUS.

«KyTtanry bumury nponuTaH UCIaMCKHUMH 3HAHHUSIMHU, U CaMO TTOBECTBOBAHUE
HauMHaeTcs ciaoBamu BocxBaieHus: BeeBbinemy «Bismillahi-r-Rahmani-r-Rahim»
— «Bo ums Ammaxa, MunoctuBoro, MumnocepaHoro» — Bismilla. OTu cioBa B
TIOPKCKOHM KYJBType MPOU3ZHOCAT Tepe]l JTI0OBIM BaXKHBIM JICJIOM, a TaKKe Tepe]T
COBpCIIICHHEM HaMasa, Iepe e/10H, rmepes OMOBEHHUEM, TIPH BBIXOJIC U3 JOMa WIIH
U3 JI000T0 APYTOro MOMENICHUS U TPU BXOJE B HETO, MEPe]] CHOM.

Cnenyet oTMeTHTb, uTO B «KyTaary buimr» yacto ynomuHaeTcs BeeBbIHUMH,
TBopen («Xudo quvvat bersin», «Xudo yetkazdi», «Xudo shifo beradi» u 1.71.), a
TaKk)Ke CBAIIEHHAs KHUra mycyibMaH — KopaH. B Tekcre BcTpedaroTcsi IUTATHl U3
Kopana. Mp1 npoananusupoBanu Bcerpeuvaromuecss B «Kyraary  bunur»
PEUTHO3HBIE TIOJIOKECHUSI M BHISIBIUIHA CIEAYOIINE aKCHOMBI.

1. IToucku cpeaCcTB K CyNIeCTBOBAHUIO SIBJISAIOTCS 00S13aHHOCTHIO KAK/10T0
MycyJabMaHuHa. [1o uciamy, 60raTcTBO JOKHO OBITH HCIIOIB30BAHO CIIPABEIITMBO
U B COOTBETCTBHM C PEIMTHO3HBIMUA TpHUHIUIAMU. Bepyromme MycynbMaHe
JOJDKHBI OBITH IICAPHIMU M JCIHUTHCS CBOMM OOTAaTCTBOM C HYKIAIOIIUMHCS U
MOJJIEP>KUBATh OOLIECTBEHHOE OJ1aro.
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2. borarcTBo, HaKUTOe NPABHJIbHBIM NyTeM, HNpPeACTABJsAET €000t
NMOJIOKUTEJIBbHYI HeHHOCTh: «Mol-dunyosi bo‘lsa, odam zakovatni va bilimni
biladi,// Hamma ezguliklarga qo‘l uzatadi» (450 b.) — «A paragon of the generous
used to say that wealth is the guide to every good and the cure for every ill, the means
by which to attain wisdom and every desirable thing, the very prop on which one
may rise to heaven» (P. 198). — «O0permuii 10cTaTOK — yueH u ymeH: // Benukue
Osrara mo6sL1 cede on» (C. 222).

3. HusmenHas crpactb (Hadc) cuuTaercsi Bparom yesjoBeka: «Havas bilan
nafs ulug® yovdir, ko‘r» (501 b.). — «The carnal soul is a great enemy that leads the
worshiper astray» (P. 202). — «/IBa n10ThIX Bpara Halliux — NpuxoTh U cTpacTthy (C.
226).

4. Bepyromuii momoraet Apyrum u JjJaaut ¢ apyrumm: «Come and benefit
them, make yourself useful to men, for a useless man is a corpse among the living»
(P. 127). — «TwI 31ech Oyib TIOJIE3€H UM B TOpECTAX uX, // He cimyxamuit moasam —
MepTBel cpenb KuBbix!» (C. 136).

5. JIo6oBb pagu bora; nenaBuctb paan bora: «Shuningdek, dushman ham
ikki turlidir, ko‘r,// Dushman bo‘lsa, odamga (uning) tuzog‘i yoyilgan bo‘ladi.//
Dushman bo‘luvchilarning biri ilohiy [ya’ni kofir] dushmandir, // Bu kofir
dushmanlar xamishalik dushmandir» (225 b.). — «Enemies also are of two sorts; and
if a man has enemies there is a net spread to catch him. One is an enemy for the sake
of God: he is the infidel, an enemy forever» (P. 97) — «BparoB Toxe ecTb ABe
MOPOJbL, — 3aMETh, — // JIJis ’KEepTB CBOMX UMH PACKUHYTA ceThb.// OHU — BO Bpax/e
cBoeil k 6ory TBepibl, / To — COHMBI HEBEPHBIX, uTO Bepe uykab» (C. 113).

6. Bo Bpemsi BbI0OpA 'KeHIUHBI )1 O0paKka Ba)KHO BbIOPATH PeJIUTHO3HYIO
axenmmuy: «Ey, farosatli, andishali (xotin) istovchi jo‘ra,//Bu(nday xotin)ni
topsang, (yuqorida sanalgan) to‘rt narsaga tugal erishasan» (220 b.) — «But you,
prince of men, who chose a wife for her piety: if you found such a woman, then you
have found all four of these together!» (P. 96). — «O xaxaymuii ¢ yMHOU COUTHUCH,
He nHaue, // Kak To1 00Opetenib Bce yeThipe yaauu!» (C. 112).

7. BaxxnocThb BbIOOpa coceneii (al-jar tumma al-dar): «Uy olmoqni istasang,
qo‘shni(lar)ini surishtir» (386 b.) — «When you are looking for a house, first inquire
about the neighbor» (P. 169). — «Cnpocu o cocensix, umia cedbe qom» (C. 188).

8. BaxHnocth Apyxk0Obl. «MycyJbMaHMH — OpaT MYCYJbMaHHHA»:
«Musulmon musulmon bilan qarindoshdir,// Qarindoshga tega ko‘rma, doim yaxshi
munosabatda bo‘l» (101 b.) «Muslims are brothers to one another: do not quarrel
with your brother, keep on good terms with him always» (P.49). — «Onun
MyCYJIbMaHHH JIpyromy — uto Opart,// Ha OpaTbeB He 3apbcsi, MIOMOYb UM Oy b paj»
(C.55).

9. Mup — 310 moJie. «ITOT MUP — PaccaJJHUK MHpa nHoro» (al-dunya mazra
at al-axira): «Bu dunyoning ichi bir ekinzor (kabi)dir,/ Bunda nima eksang,
kelasida usha unadi» (400 b.) — «This world is like a field: whatever you sow therein
will sprout tomorrow» (P.178). — «Ceit mup — 3T0 mone, u 3Hai Hanepen:// Uto B
noJie nocesino, To u B3ouae™ (C. 202).
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10. Mwup - TIOpbMA. «IJTOT MHP — THOpPbMa VIS BepyOLIEro»:
«Musulmon(lar) uchun bu dunyo tunab o‘tish joydir,// Tunash joyida farog‘at
istama, ko‘nglingni tuzat» (200 b.) — «This world is a prison for a Muslim. Do not
seek happiness in a prison» (P.88). — «Ceii Mup — numIb TEeMHHUIA IS BCEX
MycyibMaH,// biaxkeHcTBa He ®1au, XpaHu aymry oT pan!» (C.102)

11. Boae3nr kak ouunieHue or rpexoB: «Odam kasallansa, barcha
gunoh(lar)i to‘kiladi, // Gunoh (lar) ni to‘ksa, odam xalos bo‘ladi, ey bahodir» (401
b.) — «Fever is like the refiner's fire:// The soul thus refined, salvation wins»
(P.189).— «HacTturner 00j1€3Hb — BCE TPEXH YTEKYT, // A Tpex yTedeT — Thl CllaceH
ot Bpeaal!» (C.199)

12. CuHbl uMewT BaxkHOe 3HavYeHHe. «COH COBLICA COIJIACHO €ro
unTepnperanun» (al-ru’ya ala ma tuabbaru)»: «Tush shundayki, nazar sol, uni
(bir odam) ko‘rsa, beglik topadi, //Shu tushning o‘zginasi boshga bir (kishi) ni xasta
qilib go‘yadi» (900 b.) — «One and the same dream can be wholesome for one person
and unwholesome for another. All this must be known thoroughly, my brother,
before embarking on the interpretation» (P.236) — «bbIBaeT, 4TO COH OJTHOMY CYJIUT
BIIACTh, // JIpyroit BuauT TO XK€, a OyaeT Hamacth.//Hl Bce 3To HanoOHO Benath, O
opar,// Toraa cHbl TONIKYIOTCS HEe Hayraay (C.447).

13. Mup u peaurusi — pasHble MyTH. ITOT MUP U NOCJAEAYHIIUA MHP
cuntaorcess Bparamu: «Bu din yo‘nalishi (va) dunyo yo‘nalishi garama-
qarshidir,//Ikkalasi yaqinlashmaydi, yo‘li ayrilishlidiri» (800 b.) — «The way of
religion and the way of the world diverge and follow separate paths. It is very hard
to unite the two, for they hardly come together» (P.212). — «/IBe BeTBU — Mupckoe u
Bepa — Hecx0xu,//IlyTu ux pasnuunel, ux nyrarb Heroxe» (C.399).

14. O cmepTH kak HacTaBjeHue (kafa bi-l-mawt waizan): «Those left alive
ought to be admonished by seeing those who die. Consider the lesson of the dead»
(P.246) — «KuBoii, BUAS MEPTBBIX, HACTUTHYTHIX POKOM, //Jla BHEMJIET CYpOBBIM H
ropbkuM ypokam!» (C.469)

Takum 00pa3oM, MbI BISIBIIIA 14 aKCMOM PEIMTMO3HBIX BO33PEHUI, U C 3TON
TOYKU 3pPEHUSI MOXXHO OTMETHTh, uTOo «KyTraary bunury sBrnsercs BakKHBIM
VCTOYHUKOM JIJISI M3yYCHUS M aHAIN3a UCIAMCKUX HICH M dTUKU B CPEITHEBEKOBOM
TIOpKCKOM nuTeparype. OHO Mo3BoJsIeT OoJiee TyOOKO MOHSTh MCTOPUUECKHUE U
KyJIbTYpPHBIEC aCIIEKTHI CJIaMa, a TAKXKE €T0 BIMsIHUE Ha ()OPMHUPOBAHUE MOPATHLHBIX
Y OTUYECKUX [IEHHOCTEH B OOIIIECTBE.

B Ttperbem maparpade — «DnemeHTHl cydusma B npousBeneHun «Kyrtaary
bumury — Mbl BRIIBHUIM 12 TOCTynaToB cydu3Mma, Te akIEHT JenacTcs Ha
BHYTPEHHEM NPEOOPAKEHUU YEIOBEKa U JOCTHKEHUU JTyXOBHOT'O COBEPIICHCTBA.
OH y4WMT, 9YTO HCTUHHOE OJIar0 W CYaCThe TMPUXOIAT YEpe3 OCO3HAHHE
00XeCTBEHHOM JIFOOBU M cMupeHue nepe borom (cm. Tadm. 2).
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Ta6auma 2

Penpe3eHTanus cypuiicKoro y4eHusi B NIpOM3BeACHUU

Iocryaar

IIpumeps!

Yucrora u
IIpeAaHHoOCTh bory.

OnrypmslIil 3asBIISIET, YTO €0 LEJbIO ABJsETCs peaHHoCTh bory,
IIPU 3TOM UCIIOJIb3YEeT apabCKUil TEPMUH fa'at — «OCTyIIaHUEY, a
TaKXe TYPeLKUH tapug — «CIYyKEHHUEY.

3abora npuHIA O
[OIJAHHEIX.

«Elingda birorta (kishi) kechasi och qolsa,/ Xudo uni sendan
so‘raydi [ya’ni hisobini sendan oladi], ko‘zni och» (670 b.) — «If a
single one of your subjects goes to bed hungry at night, God will
hold you to account for it» (P.208) — «Oaun nuiibs U3 MO AaHHBIX
rojojeH k Houu — / ['ocnozib ¢ T€0s cipocut, — OTKpoit cBou ouu!»
(C.389)

CnpasennuBoe
MpaBJICHUE MMPUHIIA.

«Odil bo‘l, adolat uzra siyosat qil [ya’ni yurit],// Beglik uzoq
oyoqda tik turadi [ya’ni qaror topadi]» (790 b.). — «Be upright
therefore, and govern on the basis of justice; then your rule will
stand long and firm» (P.208). — «byab cam cmpaBeanus,
CIpaBeIMBOCTh HaMa b, / He3pi01emo BiacTh TBOSI OyIET CTOSITHY
(C.390).

[leapocts npuHLA.

«Saxiy bo‘l, xalqga narsa ulash, yedir,// Beglar baxil bo‘lsa(lar)
nom(lar)ini buzadi(lar)» (800 b.) — «Be open-handed, spread
largesse and food among the people, for princes who are miserly get
a bad name» (P.210).— «byap 1meapeiM ¢ JII0bMH, HE XKallell UM
napos: // bek skanen — o HeM ¢y Hapoza cypoB» (C.393).

3anpeT Ha BpeIHbIe
IPUCTPACTHSL.

«May ichma, fasodga aralashma, uzoqlash,/ Bu ikkisi qasr, o‘rda,
go‘rg‘onni buzadi» (786 b.) — «Do not drink wine and do not mingle
with fornicators: these two bring ruin on palace and court and
citadel» (P.211). — «XmenpHOTO He Meil U OTBEPTrHU pa3BpaT, / [lBa
ATUX Irpexa Bce TBepabIiHu Kpymat!» (C.395)

bonpcTBoBaHue BO
uMs T00BH K bory.

[To AGnannaxy anb-AHIIApH, CHCTEMAaTU3UPOBABIIEMY CyDUHCKUN
MyTh HAa CTO JTAIOB, MEPBIN U3 HUX — «IPOOYKIAeHUE» (yaqgaza)y,
HO He OT (U3MYECKOro CHa, a OT cHa OeClMeYHOCTH WU
MPEHEOPEIKEHNUSI CBOMMHU PEIIMTHO3HBIMU 00s13aHHOCTIME (gafla).
boapcTBoBaHue SBISETCS KIIOYEBBIM SJIEMEHTOM B IIEHHOCTHOMN
cTpyktype «Kyraary Buimr» um He OorpaHHYUBAETCS XapaKTepOM
Onrypmerma. Tak, xorga BmepBble ynmoMuHaeTcss KyHTornsl u
MEPECKa3bIBAIOTCA TaKWEe €ro J0OpOoNeTeN, KaK MYAPOCTh,
CHpaBeIMBOCTh, XpabpocTh, B TOM 4YHCIE, OOJPCTBOBAHUE
(odugluk) n 6nuTensHOCTH (saklik), KOTOpBIE HE TOJBKO MTPUHOCST
MOJIB3Y /ISl TIPaBIICHUS MPUHIA U JOJTOMN JKU3HU, HO U SIBIISIFOTCS
BOIIPOCAMH PEITUTHH (wapuam).

BnyTtpeHHss
pabota Hajm coOo,
MMOCTHKCHHUE
MYJApOCTU 51
CTpPEMJICHHE K
yXOBHOMY
COBEPIIICHCTBY.

B «Kyraary bunur» conep:kurcst MHOro COBETOB I10 IIPEOJOJICHHIO
ATOM3Ma, PA3BUTHIO COCTPaJaHus, NPHUHATHIO TPYIHOCTEH U
MOWCKY TapMOHMU BHYTpH cebs. [lpomsBenenme  Takke
aKLEHTUPYET BHUMAaHME HAa BAXXHOCTH MOJIMTBBI, MEAMTALUU U
COo3CpUaHug AJ1d JOCTUIKCHUA JYXOBHBIX BBICOT.

59



Bpaxk nmogooex

Kopaoro.

«Xotin oluvchi kema mindi, deb hisobla,// Kema minguvchi (esa)
dengiz o‘rtasiga kiradi » (6.356) — «Consider also, that the man who
marries has boarded a ship and gone out to sea» (P.151). — «Krto
KEHHUTCS, TOT CJIOBHO B JIOJIKE IUIBIBET, // BBIXOAUT OH B Mope
Oymyronux Bo (C.264).

Mup — HeBecta /
BEAbMa.

«Bezanib bu dunyo o‘zini ko‘rsatadi,// Yasangan kelindek o‘zini
selkillatadi.// Ko‘ngil berib qo‘ysang, bu yuzi kuhna (kari)// Kunda
yogangni tutadi, suzi (hech) tugamaydi» (520 b.)) — «The World
displays herself to you like a bride decked in her finery, causing the
heart to flutter. But when you give her your heart, she turns into a
shriveled hag, clinging to your collar and sleeve, screaming day and
night» (P.156).— «Ceit Mup — 4TO HEBecTa ¢ Kpacoi Mmoka3Howo: //
Jlvis TSHEUIb — W B CEepAlle BOJHEHbE ManbHOe. // A cepaue
OTJIaIIb — pej1 To00o Kapra,/ YXBaTHT 32 BOPOT — M cBapa joral»
(C.274).

10

Upesoyroaue, Kak
U JApyTHE MPUXOTH
IJIOTH, HEJb34
TIO//ICPKUBATD.
IImorckas oylia
mogo0Ha
HOPOBUCTOU
JIOIIaAH.

«Bu tanu jon yomon hunarli bo‘ladi,// Ortiqcha semiz tutsa (ng), u
yomon bo‘lib ketadi. ... // Qorni to‘ysa, tanu jon tebranmas bo‘lib
qoladi,// (Uning) istagan tilagini ravo qilmaslik kerak» (401 b.) —
«This carnal soul has an evil inclination, and when it gets fat, it is
even worse. If a broad-backed horse puts on flesh, it raves and
strays; it throws his master to the ground and runs away» (P.158). —
«/la, Teno — 6ena, Bce mojavek KaHOUUT, // Uem Oorble Kupeer,
TeM ropiie U MyquT! ... / OObenibcsi — He BCTaHEIllb, KaK CHJIbI HU
Tpath, // BceM mpuxoTsM Moty Henb3s notakath!» (C.120).

11

Cyx6a
MIPUHOCHUT
XJIOTIOT.

MIPUHILY
MHOT'O

«llo erkini nima deydi, eshitgin,// Unga nazar sol, (u) xizmatchi
yo‘l-yo‘rig‘i haqida aytadi:// Nazar solsang, bu beglar ishi juda
qiyin ish, // Talay xizmat qilsa (ham) kishi darrov (o°zini) manzur
//"qilolmaydi» (710 b.) — «As the Irkin of Ili once remarked: It is
hard to please a prince, and easy to offend him. If you serve him
well, you cannot be master over yourself, and if your service is
unsuitable you soon fall from his esteem» (P.195) — «Baemiu, uro
cKazai My u3 poaa blna, // EMy cyTs ciyxeHbs n3BecTHa Obuia: //
«ITocmoTtputb, TpyaHa ydacTb OekoBbIX ciyT: // Ilocmyxumb ¢
JMXBOM, a OLICHAT HE BAPYT. // [IoHpaBUIILCS — )KU3HB TBOSI CTAHET
yTo 1ieH, // He upaBumibcs — Oyaems Bce 60ie npespen» (C.361)

12

B3aumuag nr000BB
bora u genoBeka.

“Umid va xavf — bu ikkisi qanot hisobidadir,//Bu ikkisi bilan
uchuvchi ko‘kka yo‘l topadi” (510 b.) — O‘gdulmish, O‘zg‘urmish
bilan tortishuvlarida qo‘rquv va umid g‘oyasini keltiradi:”Crtpax u
HaJIeX1a — IBa KpblJia IEUCTBHS, 0€3 KOTOPBIX TOJIET HEBO3MOKEH
(cp.: “He who flies with hope and fear as his two wings will surely
find the way to heaven” (P. 160). — “Hanexma u ctpax — 1Ba Kpbljia,
ux noJjiet// Jlroboro B BeIcOTHI HeOec BozHeceT” (C. 283)

B uyerBeprom mnaparpade — «KynbTypHO MapkupoBaHHAs JIEKCHMKa Kak
OTpa)K€HUE HALMOHAIbHBIX OCOOEHHOCTEN Hapoja» — MOAPOOHO AHAIMU3UPYETCS
KyJbTYPHBIM aCMEeKT HAI[MOHAJIbHBIX JIEKCEM, NAeTCs MOAPOOHBIA aHAIM3 MUMEH
COOCTBEHHBIX TJIaBHBIX TNepcoHaxked mpousBenenus IOcyda xoc XamxkuOa,
MOKA3bIBACTCSI, YTO OHU SBIISIIOTCS «TOBOPSILIMMU», MOCKOJIbKY HECYT 0CO0YIO
3HQYUMOCTh M PACKpPBIBAIOT KYyJbTYpY TIOPKCKHX HapOJIOB TOr0 MEpHOJa:
Kronrorast — cumBon CrhpaBemuBocTH, AWTONARI — cuMBOJI [ocynapcTsa,
OraronpMmuil — cuMBoJdi Pazyma, Oarypmsiiin — cuMBOJ OTpEIEHHOCTH.
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Nms «Kronmozowr» o3Hadaer CrnpaBelIMBOCTb, 3TUM HMEHEM MYJIPEIlbI
HApeKJIM DSJUKA, OHM PACKPBUIM €r0 BHYTPEHHIOI CYIIHOCTh W TPHU3HAIU 10
JOCTOMHCTBY €r0 3aCIyrd. baaropoiHblil 4eJIOBEK, MO MHEHUIO KIOHTOT b1, BCerna
BEPIIUT CIPABEJIMBOCTh MO OTHOIIEHUIO K JIIOJIAM, OJIaro/iestHue Il Hapoja, HO
HE Pa3ryiarojibCTByeT 00 ITOM.

Busupem oammka Obun Aumonowr  (OykB.. «JlyHa crtanma TOJHOMY,
«IlonHoMyHUEY). B TIOPKCKON KyJIBTYpE «IyHa» U «COJHLE» UMEIOT OOJBIIYIO
3HaYUMOCTh, 4YTO, BHUJMMO, COXPAaHWJIOCH €IIe CO BpPEMEH 30poacTpu3Ma, Hu
bopMUPYIOT HEpa3phIBHOE €AMHCTBO: COJHIIE MPHUXOIUT HA CMEHY JIyHE, HOUYBIO
COJIHIIE CAJUTCs, YCTyIasi MECTO JIyHE, BCISACTBUE YETO MOKHO IPUUTH K BHIBOJY,
yro lOcyd xoc Xamxub B cBoeM mnpousBeneHun «Kyraary bumury Brnosxe
3aKOHOMEPHO BBIOpal MMEHa XaHa U Bu3upa — KioHTOrAbl 1 ANTONIBI, TOCKOJIBKY
STH AHTPOTIOHMMBI HATOJHEHBI TIyOOUYalIIUM CMBICIOM U OOJamaroT OONBIION
3HaunMOCThI0. FOcy(d xoc Xamxub BkiIaapiBaeT B ycTa AUTONIBI CBOE TIOHITHE O
cuactbe: «S — Cuactee, ... BO MHE U 00JI€3Hb, U JICKAPCTBO HAWJICIIBY , CAUTAs, UTO
TOOUBIIHICS CYACTHSI HAXOIUTCS BAAIN OT HEB3TOI.

Oz0ronomuws — €IUHCTBEHHBIN ChIH AWTOJNABI, €r0 UMS MEPEBOAUTCS Kak
«J1loCTOXBaNbHBIN», OH Pa3yMHBIN U )KU3HEIEATENbHBIN. OrII0JIBMUII CYUTAET, YTO
OCHOBHBIM JIOCTOMHCTBOM 4YeJsioBeka siBisieTcst pazyM: «Kyna oOpaTutcs oH (yM) —
TaMm 0J1aroaaTh.

Uepes auanor Oratonsmumia ¢ Kronrorasl FOcyd xoc Xamxub packpbiBaeT
4epThl, KOTOPBIMU JIOJDKHBI 00JIajaTh OTBETCTBEHHbIE JUIA (BU3UPH, OHIIHK,
YOpaBUTENb JABOPLA, XOC XaKUO, MHUCHMOBOJCI-TIHCEI]) M OTMEYaeT, 4YTO
MIPUOPUTETHOE KAYECTBO — HECTH OJIaro M BETUKOIYIIIHOE CTpeMJieHHue o0Jerdyarhb
y4yactb Jojaed. OramonbMUIl  MepCOHU(UIUPYET 3A0POBYIO  KHU3HEHHYIO
bunocoduro TIOPKCKUX HAPOJIOB.

Oozypmbiut (OykB.: «I[IpoOyxaaromuii»y) CUMBOIU3UPYET OTPEIICHHOCTh, B
€0 PacCYXICHHIX 3BYYUT MPU3BIB MMOCTUTATH KU3Hb, TPOUYBCTBOBATH U CTPOUTH
ee BO3BBIMIEHHO. OH Kak WpPEACTaBUTENb CYy(QHUICKOTO YYEeHHS Mpeaaraet
npeooseBaTh «HadC», T.e. HCHACKITHOCTh KO BCEMY — K €J1e, K MUPCKUM OJaram,
OH TIOJIaraeT, uTo «Jl0CTOMHBIN Bcera yenoBeKy NoMoxeT U ¢ pagocThio JKHU3HB 32
coOpara MoJIOKUTY», CYUTAET, UTO «V, CBsi3aH 00eTOM, CIIy Ky s TBOpILy, / M moasm
CIIYKUTh MHE Terepb He K yiniy! / Byab Thl, Kak u s, OT Jrojiell B ctopore, / OHU 1
Tebe He BO 6Jaro, U MHE» 2

Oco0yto 3HaunMocTh B «KyTtanry bunury umeer onvcanue Jato/iei, 4YbH CloBa
nepeanbl TJIABHBIMU TeposMU. Tak, celuHa B BOJIOCAX M BO3pacT (cmapyem, Kaxk
JIYHb noceoenvim — experienced graybeard — ulg‘aygan gariya, mysc npekioHHbIX
yorc iem — a mature and — rarest of creatures — yoshi yetilgan) cauTaeTcsi Ipu3HaKOM
MYAPOCTH ¥ YMa BO BCEX TPEX KYJIbTypax.

Taxoke ¢ BO3pacToOM MPUXOIUT OMBIT, U ATOT (HAKT SBISICTCS HEMAIOBAKHBIM
U1 TpEX KYJIBTYP, YTOOBI MPUCITyIATHCS K coBeTaM (cp.: Nima deydi, eshitgin yovni
tor-mor qilgan kishi,// Boshidan kechirgan, (o ‘z) ko zi bilan ko ‘rgan kishi (258 b.)

32 FOcy ¢ xac Xamxu6 banacyrynu. bnaronarsoe 3nanue // Ilepeson C.H. MBanosa. — M.: Hayka, 1983. — C. 454, 284,
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—Buemu, 4to ckazanm myorc, épaca nobeouswiuii,// Hemano euoaswuii u MHO2O
noocuswiuti (C.194).— As an experienced fighter once remarked (P.117).

P.lankod d ncronp3yeT cioBocodeTanue stalwart champion, 9To0bI IEpeIaTh
3HauUE€HWE BOWHA, TMOOETUBIIETO B 00sX, TOTJa KaKk B PYCCKOM BapHaHTE
UCIIONB3YETCS goumenv-cmenvuax — botir jangchi kishi.

Ha nam B3risj, WCHIoOiIb30BaHUE B aHTIIMUCKOW Bepcuu stalwart warrior
BMecTo stalwart champion 60jee yMECTHO, TaK Kak champion o3HadaeT «IoOOPHUK,
yemnuon»>> (cp.: Botir jangchi kishi nima deydi, eshitgin,/ Xushyorlik bilan o‘z
dushmaniga zarba beruvchi kishi (322 b.) — 2019 Ilocnymiait, 4T0 MOJBUI oumes-
cmenvuak, // Upelt Mmyaporo Bosied moBepsked Obut Bpar (C.171).— And a stalwart
champion said (P.106).

B pycckoM u y30€KCKOM BEpCHSX HCIOJIb3yeTCsl OMHCaHue o0pa3oB Ooliee
MOAPOOHO  «81A0EMENbHLIM MYdHCEM, NPeMyOpbiM, 8 0elax 00OpodemenbHbIM
MydHcemM — XanK Ooulnoeyu Kuwiu... bunum, 3akoeam ounan uwinapunu 6asxcapysyu
Kuwiuy, TOTIAa KaK B aHTIUHACKOM BapUaHTE WCIOJBb3YeTCs JAKOHUYHOE, HO
BceoObeMITIONIee onucanue wise statesman (cp.: Xalq boshlovchi kishi qanday
yaxshi gapiradi,// Bilim, zakovat bilan ishlarini bajaruvchi kishi (222b.) — U cka3aHo
BEPHO 61a0emenbHbim myxcem,// [Ilpemyopuim, B Aenax 000pooemenbHblM MyHceMm
(C.138).— Well spoke that wise statesman who said (P.90)).

Takum oOpa3omM, B 3TOH TIJaBe MBI MPEJOCTABHIM  TEMATHUKO-
uaeorpaduIeCKyIo mapagurMy KyJbTypHO MapKHPOBAHHBIX JICKCEM, pACCMOTPEITH
oOparmieHusi, KOTOpble 3aHUMarOT OoJbiioe wmecto B «Kyrtaary bumury,
MPOAHATU3UPOBATIM  CYIIHOCTh TJAaBHBIX TMEPCOHAXEH C¢ TOYKKM 3PECHUS
MHUPOBO33pPEHUSI MyCYyJIbMaH.

B 4erBepToil ri1aBe — «YHuBepcaibHble JekceMbl B «Kyraary buaur» u
UX penpe3eHTaAlusl B PA3HOCHUCTEMHBIX SI3bIKAX) — AHATU3UPYIOTCSI OCOOCHHOCTH
I[BETa B  PA3HOCTPYKTYPHBIX  SI3bIKAX, BBISABIACTCS CEMAHTHKA  YHCEl,
paccMaTpHUBAETCs KylIbTYpHAsl HAarpy3Ka YHHUBEPCATBHBIX JIEKCEM.

CyIIecTBYIOT pa3HbIe TOYKHM 3PCHHSI MOHSATHS YHUBEPCAIBHOU JeKcukH. [1o
A .BexOUIIKOM, CYIIIECTBYET OTpaHUYCHHBI HA0OP CEMAaHTUICCKUX TPUMUTHBOB —
CIIOB W TOHSTUH, KOTOphIE HPUCYTCTBYIOT B KaXI0oM s3bike>?. Mosed I'punyr,
W3BECTHBIM CBOMMH pPabOTaMU TIO JMHTBUCTHUYECCKON THITOJIOTHU M SI3bIKOBBIM
YHUBEPCAIHSIM, TPEIOKHII, YTO JCKCUYSCKUE YHHBEPCAINU CBS3aHBI C OOIIMMU
KOTHUTHUBHBIMH CTPYKTypaMH 4eJIOBEKa WM TPOSBISIOTCS B HaJIUYMH 0a30BBIX
YHCIUTENBHBIX, TEPMUHOB POJCTBA M IIBETOOO03HAUEHUI BO BCEX A3BIKAX >,

M.Xacnenbpmar, HMCCAEAYIOWMUN KPOCC-TUHTBUCTUYECKAE 3aKOHOMEPHOCTH,
OTMEYaeT, YTO YHHUBEpCaJbHas JICKCUKA CBA3aHA C YACTOTHOCTHIO CJIOB: YEM HaIle
YIOTPEOIIAETCS CIIOBO, TEM BBIILE BEPOATHOCTH €r0 YHUBEPCATLHOCTH ®,

33 https://www.almaany.com/ru/dict/en-ru/champion/ (Jlata o6pamenus: 16.05.2024 r.).

34 Bexounkas A. TloHuMaHue KyJIsTyp 4epe3 NOCPEICTBO KITFOUEBBIX CJIOB. Pycckue uieH v pyTHe 3CCe 0 CEMAHTHKE U
nexcukorpadpun. — M.: SI3bIku ciaBsHCKOM KyisTypsl, 2001. — 412 c.

35 Greenberg J. Some Universals of Grammar with Particular Reference to the Order of Meaningful Elements // Universals
of Language / Ed. by J.Greenberg. — Cambridge, MA: MIT Press, 1963. —P. 73-113.

36 Haspelmath M. Lexical Typology and Universals // The Oxford Handbook of Linguistic Typology / Ed. by J. J. Song. —
Oxford: Oxford University Press, 2011. — P. 107-121.
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Oneapa Cenup u baswis Xoiur YUTIU W3BECTHBIC, B OCHOBHOM, THMIIOTE30M
JUHIBUCTUYECKONM  OTHOCHUTEJIIBHOCTH, TaKXe€ TMPU3HABAIM  CYIIECTBOBAHUE
onpeiesIEHHOr0 Habopa YHUBEPCAIIbHBIX MOHATUN, OTPAKEHHBIX B JIEKCUKE Pa3HBIX
A3BIKOB>, CuuTass, 4TO B JIOOOM S3BIKE HPHUCYTCTBYIOT CIIOBA, 0003HAYAIOIIUE
0a30BbIC KATErOpUMU OINbITa, TakKWe, KaK MNPUPOJHBIE 3JIEMEHTHI (BOJA, 3eMIIS,
COJIHIIE), TeJIECHbIC YacTu (TJ1a3, pyKa, rojioBa) U 0a30BbIe ACHCTBUS (MATH, €CTh,
roBOpuTH)*:.

Ha nam B3rnsna, yHuBepcaibHas JIGKCUKA — 3TO CJIOW CIIOBAPHOTO COCTaBa
SI3bIKA, OTPAXKAIOIINI OOIIHME SISl BCEX SI3BIKOB U KYJIBTYpP KOHIICTTHI, CBS3aHHBIE C
0a30BBIMM  YEJIOBEUECKMMHU TMOTPEOHOCTSAMU, TMPUPOJHBIMU  SIBJICHUSMU |
COLIMAJIbHBIMU OTHOIICHUAMH. JTH JIEKCUYECKHE €AUHUIIBI OOBIYHO TIPEICTABIISIOT
co0oit HanboJsIee YaCTOTHBIE U YCTOMYMBBIE CII0BA, CYIIECTBYIOIINE BO BCEX SI3bIKAX
MHpa.

Ha ocHoBe cTaTMCTMYECKMX JaHHBIX YacCTOTHOTO aHalW3a Mbl BBISIBUIU
KOJIMYECTBEHHBIC TTOKA3aTeNId yIOTPeOIeHUs YHUBEPCAIBHBIX JIekceM B «KyTtaary
bunur». [luarpamMmma oTpakaeT pachpeeleHue YacTOTHOCTU UCIOIb30BaHUS
OTHIEJIbHBIX JIEKCUUECKUX EJUHUIl, JEMOHCTPUPYS Pa3IUYHYI0 CTENEHb UX
MPEJCTABICHHOCTH B TEKCTE (CM.puc.3).
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Puc. 3. CtaTHCTHKA HCIIOJIB30BAHUS YHHBEPCAJBHBIX JIEKCEM B
«Kyraary bujaur»

CormacHo pe3yibTaTaM aHalinW3a, HauOOJee YacTo BCTPEYAIOMICHCS
YHUBEpPCAIBHOU JieKcemMou sBisieTcst bilim — ym, paszym — wisdom, intelligence,
KoTtopass ynotpebnsiercss 577 pa3. CylIeCTBEHHYHO YaCTOTHOCTh  TaKKe
JIEMOHCTPUPYIOT son — uucaa — numbers (305 pa3) u ko 'ngil — cepoye, oywa — heart
(256 pa3), uTO CBUAECTEILCTBYET 00 MX 3HAUUMOU POJIU B TeKCTE. JIekceMbl rang —
yeem — colour (202 paza) u baxt — cuacmwve — fortune (162 paza) TaKxe 3aHUMAIOT
BaXHOC MECTO B JIGKCMYECKOM COCTaBe MpOU3BeAcHMS. [IpuMedarenbHO, UYTO
nexcema davlat TeMOHCTPUPYET CXOKYI0 YaCTOTHOCTH ¢ baxt, BcTpeuasich 152 pasa.

Menee 4acTOTHBIMH SBISIIOTCS 0 'quv (65 pa3) u mehribonlik — munocepoue —
compassion, Kotopas Bcrpewdaercss 10 pa3, uyTo ykaspiBaeT Ha e€ Ooree
orpaHM4YeHHOe (YHKIIMOHAJIBHOE HCIIONh30BaHWE B TEKCTe. B amarpamme Mbl

37 Sapir E. Language: An Introduction to the Study of Speech. — New York: Harcourt, Brace & World, 1921. —258 p.
38 Whorf B. L. Language, Thought, and Reality: Selected Writings of Benjamin Lee Whorf. — Cambridge, MA: MIT Press,
1956. -278 p.
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00BeIMHWIIN YHUBEpCAJIbHBIE JIEKCEMBI 0 'quv U bilim, a Taxxe daviat n baxt, Tax
KaK OHH UCITOJIB3YOTCSI BMECTE IPU MEPEBOJIC HA AHTVIMUCKUN U PYCCKUN SI3BIKU.

JlanHble  pe3yJbTaThl MO3BOJIAIOT  3aKIIOYUTh, YTO B HCCIEAYEMOM
NPOU3BECHUU HAOMIOAeTCsl  BBIp@XCHHAs KOHICHTpPAIUS  OMPEIeNIEHHBIX
YHUBEPCAJIbHBIX JIEKCEM, CPEJIU KOTOPBIX TIOMUHUPYIOT bilim — ym, pazym — wisdom,
intelligence, son — uucna — numbers, ko ’ngil — cepoye, oywa — heart u rang — ysem
— colour. BpICOKasi 4aCTOTHOCTh ITHX JIEKCEM MOKET CBHJETEIHCTBOBATH 00 MX
KITIIOYEBOM POJIM B CTPYKTYPHUPOBAHUH COACPIKAHUS TEKCTa, a TAKXKe O crenuduke
aBTOPCKOTO CTHJIS.

B nepBom maparpade — «PenpeseHTalius peTa B pa3HOCTPYKTYPHBIX SI3BIKAX»
— MBI paccMaTpUBaeM IIBET, U3/IJaBHA COJEpKaluil B ce0e OOJIBIIYI0 CMBICIOBYIO
HArpy3Ky, B YaCTHOCTH, HCIOJb3YeTCS MpPU OMHMCAHUM 3E€MJIM, BOJBI, XapakTepa
yenoBeka. B «Kyranry bunur» BcTpeudaroTcs metadopudeckre U CHUMBOJIUYECKUE
OTIHMCaHMS IBETA, TAK, YIIOMUHAETCS O «OEJIOM Iy TH» WJIN «YEPHOM ITyTH», KOTOPHIE
CIIy’KaT CUMBOJINYECKUMU MPEACTABICHUSIMU O 100pe U 371e, CBeTe U ThMe. Takxke B
HEKOTOpBIX nepeBonax «Kyrtaary bumur» mMoryt ObITh HCTIONB30BAHBI IIBETOBHIC
accoIMaIiy JIJIs IepeIadu HACTPOCHUS U AIMOLIUH.

Pasznuuus B onmmcaHuM IBETAa 3€MJIM M BOJBI B AHTJIMKACKOM, PYCCKOW W B
y30€KCKOH JIMHTBOKYJIBTYpaX MOTYT OBITh CBSI3aHBI C PA3IMUUSIMU B KYJIbTYPHBIX U
SI3BIKOBBIX TPAIUIUAX, & TAKXKE C TPUPOTHBIMU OCOOCHHOCTSAMH KaXKJI0W CTPaHHI.

B anrnuiickom s3bike BbIpakeHue blue water (OykB.: roiy0as Boja)
ACCOLIMMPYETCS C TOJlyObIM I[BETOM M YHUCTOM, MPO3pauyHON BOJOM, TaKOM, Kak
MOpCKasi UJIM OKeaHCKas Bo/Ia. [ 0ry0oif IIBET MOYKET acCOIMUPOBATHCS C SICHOCTHIO,
CBEKECThIO M OTKPBITOCTHIO. B y30€KCKOM S3BIKE HCIIOJIb30BAHUE BBIPAKCHUS
yashil suv (OyKB.: 3eJieHas BOJia) CBSI3aHO C OCOOCHHOCTSIMU TaKHUX MPUPOIHBIX
BOJIOEMOB B Y30€KHCTaHe, KaK PEeKH, 03epa U BOJOMAJbI, TJ€ BOJAa MOXET HUMETh
3€JIEHOBATHIN OTTEHOK M3-3a HAJTUYUS BOJOPOCIIEN WM PACTUTENBHOCTU. B pycckoii
JUHTBOKYJBTYPE OMHCAHHUE BOABI KaK cgem./iou MOXKET OBITh CBA3aHO C YHCTOM,
IIPO3pavyHOM, CBEXKEN BOJOM B PEKAX U 03€paX.

B pycckoil IMHIBOKYJIBTYpE BBIPAKEHHUE 002(copa 61e0H020 auya OOBIYHO
UCTIONB3YETCS JUIsl OTIMCAHUS YeNIOBEKa, KOTOPBI MHOTO €CT U MPHU 3TOM HMEET
onempHoe nuIO. biaemHOCTh nHIla MOKET OBITh CBs3aHA C HEJOCTATKOM JKejie3a B
OpraHM3Me WU JPYTUMHU TpobdieMamMu cO 370pOBbeM. B aHIIMIICKOM SI3BIKE
BBIpaxkeHue yellow face MOXeT UCTIONB30BATHCS JJIsI OTTUCAHUS YEJIOBEKA C JKEJITHIM
OTTEHKOM KOXH U3-32 KEJITYyXH WX MPOOJIEM C MEUECHbIO UM KEITYHBIM Ty3bIPEM.
B y30ekckoil TUHTBOKYIBTYPE dcenmulil ygem TUNA CBSI3aH C TaKUMU (DakTopamu,
KaK COJTHEYHBIN 3arap WM KyJIbTypHBIC aCCOIMAIMU C 30JI0TOM HJIM OOTaTCTBOM.
JImaHOCTh O€Ka XapaKTepu3yeTcs MOCPEACTBOM MCIIONH30BaHUS I[BETA, 0K TOKEH
OBITH OCIIBIM, CBETJIBIM, OJIATOPOIHBIM, TOT/Ia KaK YEPHBIN IIBET aCCOIMHUPYETCS C
MOPOYHOCTHIO, HECITPABEATUBOCTHIO, IO3TOMY OEJbIN M YEPHBIN LBET BHICTYHAIOT
KaK aHTaroHUCTBI, MKy O€NbIM LIBETOM M YEpPHBIM I[BETOM JICKHUT TITyOoKas
ponacTh, U €CIH Oex COBEpIIaeT YepHbIEC Niela, TO OH JHUINAETCsS aBTOPHTETA,
yBa)XCHHUS, CTAHOBUTCS CPEId Hapoja YepHee, IOPOYHee BCEX.

Bo BTopoMm naparpade yerBepToi riiaBbl — «CeMaHTUUECKUI aCleKT YHCeD» —
paccMaTpUBaIOTCs YKciia, KOTOpble UMEIOT MecTo ObITh B «KyTtanry bumury, npu
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TOM OHM MOTYT HECTH KaK CMMBOJMYECKYIO Harpy3Ky, TaKk U HCIIOJIb30BaTbCS B
IIPSIMOM 3HA4eHUM. TaK, YUCIIO «TpU» UMEETCS BO BCEX SA3BIKAX M KYJIbTypax, 3TO
CHUMBOJI ITOJIHOTBI, COBEPILIEHCTBA, C YUCJIOM TPU CBA3aHO MHOI'O Ha3BaHUU CKa30K
u MuQoB. B nureparype ctajio Tpaguuei nucatb NPOU3BEACHUS B TPEX YACTAX —
TPUJIOTHS], B UCKYCCTBE — KAPTUHBI (TPUNTHUX). TpH — TF0OMMOE YK CIIO OOJIBIIMHCTBA
HapoJ10B. Penurus Beipaxkaetcs: B 00xecTBeHHOM Tpuaje. [lociie coueranus nyxa u
MaTepuH, B MUPE POXKAAECTCS HEYTO TPEThe — Aylla SBICHUM U AylIa yeiaoBeka. B
AHTJIMACKOW KYJIBTYpE YHCIO «TPU» MOXET OBbITh CBSI3aHO C UJEECH MOJHOTHI U
3aBepuIeHHOCTH. OHO  CHMBOJM3UPYET  TPOWCTBEHHOCTh, TapMOHHUIO U
COBEPIIEHCTBO. B pycckoil KyibType UMCIO «TPU» CBSI3aHO C HMJIeel TPONCTBA U
CakpaJIbHOCTH, CHMBOJU3HUPYS TAPMOHUIO U 0ajaHC MEXY MPOILIbIM, HACTOSIIUM
U OynymmM. B pycckoil HapoJHON KyJbType YHCIO «TPH» CBSI3aHO C 00pa3oM
TPEXIJIABOr0 Opja, KOTOPBIM CUMBOJIM3UPYET MOLIb, CUJIYy U TPOMHYIO BJIacTh. B
XPUCTUAHCKOU TPaUILIUU YUCIO «Tpu» accouuupyetcs ¢ Tpouneit (Otuom, CeiHOM
n CeateiM JlyxoM). B TIOpKCKON KyJbType YHCIO «TPU» CBSI3aHO C ujee
HUKIMYHOCTH. B MyCyJIbMaHCKOI KyJNbType yHOTpPEOJATh €1y PyKaMu CUUTAETCS
oOBbIYHBIM siBJIEHUEM, U FOcy( xoc Xamxkub naet coBet Opath ey TpeMs NajablaMHu,
YTO CYUTAETCS MPU3HAKOM KYJIbTYPHOTO YEJIOBEKA.

B tpersem naparpade — «KynbTypHas Harpy3ka yHUBEpCAIbHBIX JIEKCEM) —
aHAJIM3UPYIOTCS KYJIbTYpHbIE OTTEHKH YHHUBEPCAJbHBIX JiekceM. Mcnonb3oBanue
JIEKCEMBI cepoye B aHTJIMICKOM U pyCCKOM BapHUaHTaXx, a Takxke ko ngil B y30eKCKOM
BapUaHTE, UMEET PA3IMUHbIC HIOAHCHI U CEMAaHTUYECKHE OTTEHKHU. B aHTnmuiickoM u
B PYCCKOM $fI3BbIKaX JIEKCEMA cepoye OOBIYHO UCTIONIb3YETCS 111 0003HAYCHUS OpraHa
B IPYJIY ¥ CUMBOJIM3UPYET AIMOIIUH, UyBCTBA U JTIOOOBB, HO MOKET UCIOJIb30BATHCS
U B MIEPEHOCHOM CMBICIIE JUIsi 0003HAYEHUs LIEHTPa WIH CYITHOCTH 4ero-iubo. B
y30€KCKOM si3bIKe ko ‘ngil Takxke 0003HAYaeT cepile Kak OpraH, HO MOXKET UMETh
0ojiee MUPOKUIA CIIEKTP 3HAYEHUH, BKIIOYAsl TaKKe dMOIMH, YyBCTBA, CTPACTU U
ryOuHy uyenoBedyeckoil aymu. B anrnmiickoit Bepcuu npumensiercs heart (OykB.:
CepJiLie), TOrJa Kak B PyCCKOM BapHaHTE UCIOJb3YyETCs JEKCEMBI dyuia U cepoye, a
B Y30€KCKOM — TOJIBKO ko ‘ngil (OyKB.: ayia).

Munocepoue BO Bcex TpeX BApMaHTaX UMEET PA3IMYUHbIN IEPEBO: COMPAsSion
(OykB.: cocTpamaHue, COUYYBCTBHUE), MsaecKocmb cepoya, mehribonlik (OykB.:
MUJIOCEPIHE).

B «KyTaary bunury 6osblioe BHUMaHKE yAENS€TCs 3HAHUSAM, MYAPOCTH, yMY.
B anrmmiickoit Bepcuu P.[lankodd ucnonnzyer intelligence (OyKkB.: MHTEIIEKT, YM)
u wisdom (OyKB.: MyApOCTb, 3/IpaBbIil CMBICII), 3TH JIEKCEMBI MIOJTHOIIEHHO MepeatoT
3HAuCHHUE, 3aJI0KEHHOE B HUX. B y30ekckoM si3bike ucnonb3yercst bilim (OykB.:
3HaHHe) U o ‘quv (OykB.: ydeba, MOJydYeHHE 3HAHMI), YTOOBI TIEpeaTh 3HaYCHUE
3HaHUe U yM.

PaccmoTpum eme onuH (parMeHT, rA€ pedb HJET O 3HAHUSAX, HAayKe M
KayecTBaX, HEOOXOAMMBIX JUIS TOJydeHus 3HaHuW. B anrmmiickoil Bepcun
¢dparmenta (C.95) ynotpebinstorcs cinoBa wisdom (OyKB.: MyIpocCTh), wise (OYKB.:
MyIpbiii), intellect (OykB.: ym), mpudeM wisdom Ucnosib30BaHo 6 pas, intellect— 5. B
pycckoii Bepcuu (C.148) ynorpebisitores ciosa sranue (1 pas), myopocms (1 paz),
yuenue (1), a BOT ero BapuaHT yueHbe ynorpeonsercs 4 pasa, rayka (1), pazym (5),
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yuenocms (2), 0obnecmo (2), nowamausocmo (1), ym (1), pasymenve (1). B
y306ekckoit Bepcuu (350 b.) — bilim (OykB.: 3HaHue), aql (OykB.: ym), 0 ‘quv (OyKB.:
oOydenue), mpuyem bilim ynorpednsiercs 10 pas. Orpomuoe Bunmanue B «Kyrtaary
bunury ynensiercss mpoiieccy MOMydeHHs] 3HAHUW, TIPH 3TOM yTBEPKIACTCS, YTO
pa3yM, OHSTINBOCTh, YM JIaHBI OT POKICHUS.

B «Kytaary bunury nporiecc 00ydeHUs: CpaBHUBACTCS C NPEOAHHbIM OPY2OM,
8epHbLIM cOOpamom B PYCCKOM TIepeBO/ie, B aHTTIUHUCKOM — good friend, a brother, B
y30ekckoM — do ‘stdir (OykB.: npyr), mehribon qarindoshdir (O0ykB.: 3a00TIUBBIH
poactBeHHuK) (cp.: Intellect is a good friend who is bound to you by oath, and
wisdom is a brother to you, very loyal (P.50).— Yuense Te6e — CI0BHO npeaHHBIHI
npyr,/U BepHBI coOpaT TBOM — mo3HaHbe Hayk (C.53).— Zakovat sen uchun ezgu
ontli do‘stdir,/ Bilim sen uchun uta mehribon garindoshdir (96 b.)).

YHuBepcanpHasi JeKceMa Opye CpaBHUBAETCS TakXke C mamMaATbio o bore
(cp.:Yolg‘izdirsan, deding, ey qarindosh, / Xudoning yodi menga mos esh, ey jo‘ra
(501 b.) — You say, my brother, that I am alone; but the remembrance of God is
company enough for me (P.150). — Tsl MonBHMI, O OpaT MOH, 4TO CUpP MOM JOCYT, /
Ho mamsate o 6ore — moil nmpemanssiii apyr (C.261). 3nech cienyer oOpaTuTh
BHUMAaHUE Ha JIEKCEMbI my brother — opam moil — qarindosh (OyKB.: pOJICTBEHHUK).
B anrnuiickom nepeBojie UCMOIL3YETCSI company, B PyCCKOM — Opye, U B y30€KCKOM
— jo ‘ra (OyKB.: IpelaHHbIN APYT).

[TonsiTHE «TOMBI — Bparm» MOXET OTpakaTh IMOHUMAHHWE TOTO, YTO BpEMs
HEYMOJIUMO M HEYKJIOHHO MPOXOJUT U YTO OHO MOMKET MPUBECTH K yTpaTe
MOJIOZIOCTH, 3J0POBBSI, CUIIBI U BO3MOXKHOCTEH. B 3TOM KOHTEKCTE MOHATHE «TOJIbI
— Bparm» MOXKET CIY>KUTh HANOMHUHAHUEM O TMPEXONsIIeld MPUPOIE BCErO
CYIIIECTBYIOIIETO U BAXKHOCTHU XKUTh B HacTosAmeM. OHAKO, TOJTKOBAHUE MOHSATHUSA
«TOJIBI — BPAarm» MOKET BAPbUPOBATHLCS B 3aBUCUMOCTH OT KOHKPETHOT'O KOHTEKCTA
u uaTepnperanuu (cp.: Ey olampanoh, kel meni panohingga ol, Mashaqqatlar bilan
yil, oy tutquni bo‘ldim (96 b.) — Come, releaser, release me from my bonds, for [ am
the prisoner of years and months (P.52). — O Tb1, BcenpaBAuBbIi, MOJIIO: TOMOT'H MHE
— CraJ1 IJIGHHUKOM JIET $1, ¥ ToJibl — Bparu Mue! (C.57)).

Jlexcema 6uno paccMaTpuBaeTCs KaK «Bpar», Kak MPEMSTCTBHEC HAa MyTH K
JYXOBHOMY Pa3BUTHIO W TMPOCBETICHUIO. BWHO KaK aJKOTOJbHBIM HAIUTOK
HETaTUBHO BIIMSET Ha 3/I0POBBE M MPHUBOIUT K 3aBUCUMOCTH (cp.: Qora avom
mayxo ‘r bo‘lsa, mol-dunyosi barbod bo‘ladi,/ Begi mayxo‘r bo‘lsa, eli gachon
barqaror turadi./ Ichimlik — bu yov, (uning) ichimi esa oltin, kumush (shirin), / Uning
(keltirib chigaradigan) ishlari yoqalashish, yumushlari esa urushdir (362 b.) — When
a commoner drinks, his wealth turns to wind. When the prince drinks, how can the
state endure? Wine is an enemy, the tavern-keeper a highway-robber, the drinker a
brawler (P.108). — beansik mponuBaeT cBOU JIUIIh MOKUTKH, / A TIBIHCTBYET O€K —
BCA JiepxkaBa B yobITKe. / Cxupaer 60oraTcTBa BHHO — JIFOTBIA Bpar,/ A TBIOMIHAX
noBoauT 110 ccop u Ao apak (C.176); Ichimlik bilimga, zehnga yovdir,/ Ichimlik oti
haqiqatan urush va adovatdir (402 b.) — Wine is an enemy to wisdom and to intellect.
Its true name is ‘quarrel and trouble’ (P.127).— Buno u Ilo3Hansto u pazymy Bpar, /
W BepHbIN UCTOK Bcex pa3aopos u npak (C.213)).
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[Tonsitue 6pae B JTMHTBOKYJIBTYPOJIOTHH OTHOCUTCSA K HUCCIEIOBAHUIO TOTO,
KaK pa3Iu4YHbIC KYJIbTYPHI U SI3bIKH ONPECIISIOT, BOCIPUHUMAIOT U OTIMCHIBAIOT €T0,
YTO BKJIIOYACT U3YUYCHHUE PA3TMYHBIX JIMHTBUCTUYECKUX U KYJbTYPHBIX aCIEKTOB,
CBS3aHHBIX C TIPEACTABJICHHEM O Bpare, €ro pojid W 3HAYCHWH B KOHKPETHOU
KyJIbTYpeE.

Hcnam npussiBacT MyCyJIbMaH HCIIOIb30BATh S3BIK JIJIS1 OOIICHUS, OOyUYCHUS U
pacnpocTpaHeHus1 3HaHWW. Kpome Toro, wciaMm MpU3HAET 3HAYEHWE S3bIKA Kak
CpelCTBa BBIpAKCHHMS M KOMMYHHKAIlMU. B uciiame cyIiecTByeT MOHSATHE «XYCH
anb-Zynyk» (OyKB.: XOpollhe MaHepbl), M MYyCyJbMaHaM pPEKOMEHIyeTCs
UCTIOIb30BaTh S3BIK IS MPOSIBICHUS JOOPOTHI, YBAKCHUS U CIIPABEIJIUBOCTH B
obmennn ¢ apyrumu droapmu (cp.: Qizil til qora boshga ashaddiy yovdir,/ Bu
ashaddiy yovni markam tut, tinch bo‘l (360 b.) — The red tongue is the black head’s
mortal foe: Guard your tongue and you’ll live content (P.129). — TBol ayblii SI3bIK
— Bpar TJ1aBbl TBOEH uepHoii, / CMupu ero — Oy ientb skuBbiM 1 310poBbiM! (C.216)).

Takum oO6pa3om, yHHBEpCaIbHAS JICKCUKA IMHUPOKO UCTONb3yeTcs B «KyTtaary
bunury, oHa BKITIOYaeT B ceOs CIOBa W MOHATHS, UMEIONINE CXOXKEe 3HAYCHUE U
IITUPOKO UCIOJIB3YIOMINE B PA3IMUHBIX KYJIbTYypax U SI3bIKaX, TOMOTAET YCTAHOBUTD
CBSI3b Y IOHUMAaHNE MKy Pa3HBIMU KyJIbTypaMu u Hapoaamu. B «Kyrtanry bumury
YHUBEpCaIbHas JCKCHKa UCTIONb3YeTCs IS Iepeaadn OOICHAIMOHABHBIX UCTHH,
HPaBCTBEHHBIX IMPUHIIUIIOB U 00pa30BaTEIbHBIX ICHHOCTEH.

[Ipumepsl yHHBEpCATLHON JIEKCHKH, KOTOpas BcTpedaercs B «Kyranary
bunur», BKIOYAIOT Takue IMOHSATHS, KaK CIPaBEIJIMBOCTh, H00pOTa, MYIPOCTH,
MCKPEHHOCTh M TOJICPAHTHOCTh. JTH CJIOBA W TIOHSTHS HMMEIOT YHHBEPCAIBbHOE
3HAYEHHE U MOTYT OBITh TOHSTHI U MIPUHSTHI JIFOJIbMH PA3HBIX KYJIBTYP H SI3bIKOB.

3AK/IIOYEHUE

[IpoBeneHHOE  HaMu  HAy4YHOE  HCCIEJOBAHUE  CEMAHTHYECKOTO U
MEePEBOTYECKOT0 aCMIEKTOB KyJIbTYPHO MaPKUPOBAHHOW M YHUBEPCAIbHOMN JIEKCUKHU
B aHTJIMICKOM, PyCCKOM U y30ekckom mepeBoaax «Kyraary bummur» HOcyda xoc
Xamxuba MoBOJISET HaM C/IeNIaTh CJIECAYIOIINE BEIBOABI U 0000IIIECHHUS.

1. JIMHrBOKYJIBTYPOJOTMYECKUN aHaIU3 YEJIOBEUECKOro (akTtopa B S3bIKE,
BHUMAHUE K TPOLECCY PEYEBOM KOMMYHHKAIIMU MPEACTABUTEICH Pa3IMYHBIX
KYJIBTYP TTO3BOJISET BBISIBUTH HOBBIE BOBMOKHOCTH IIPH MEPEBO/IE XY10KECTBEHHBIX
TEKCTOB. SI3BIKOBAsl JIMUHOCTD SIBJIICTCS YHUKAIBHBIM SBICHUEM, KaXIbIi YEIOBEK
BOMpaeT B ceOs COOCTBEHHOE TOHHUMAaHHE MHPA, PENPE3CHTUPYIOIIeeCsS B
CBOVMCTBEHHBIX TOJIBKO €U SI3BIKOBBIX CPEACTBAX.

2. «Kyranary bunur» npeacrasiser co6oit mynpsie paccyxaenus KOcyda xoc
Xamxunba 0 TOM, KaKMM JIOJDKHO OBITh TOCYIapCTBO TIOPKOB B Hjealie, Kak HY>KHO
oOparmiarbcs ¢ JIOJIbMH PA3IMYHOTO CTATyCa, KaK BHIOMpaTh CIYTHUILY >KH3HU, HA
Kakhe KpUTEpUM ONUPAThCS IMpPU BBIOOPE JKEHBI, KaKh€ HSTUYECKUE HOPMBbI
MIPUMEHSTH B BOCIIUTAHUH MOJAPACTAIONIETO OKOJICHUS, KaK JIEPKAThCS B TOCTAX U
BECTHU ce0s1 32 CTOJIOM.

3. HeoOxoaumo BBIACIUTH B KadyeCTBE TPYAHOCTEH NEPEBOJ KYJIbTYPHO
MapKUpPOBaHHOW JIEKCUKH, BKJIIOYAIOUIEH B ce0s HAMMEHOBAHMS HAIIMOHAIBHO-
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KYJBTYPHBIX OOBEKTOB, XapaKTepHbIE AJIs KYJbTYpbl CTpaHbl TEKCTa OpUTrHHANIA U
MaJi0 3HAKOMBIX WJIM BOBCE HE 3HAKOMBIX HOCHUTEISAM KYJBTYpPbI IEPEBOMISAIIETO
s3pika. B «Kyraary bumur» HOcyda xoc Xamkuba mnogoGHble HOMHHALWU
IIPEICTABIICHbl B OOJIBILIOM KOJWYECTBE, U OAHUM W3 NPU3HAHHBIX MPUEMOB HX
nepefayd  Ha AHVIMUCKMM WIM  PYCCKMM  S3BIK  CIYXKHT IIEpEBOJYECKAs
TPaHCKpUIMS WM TpaHciauTepauus. MHoraa mnpuMensercs JBoWHas (opma
NepEBOJA, IPU KOTOPOM COXPAHSAETCS JIEKCHYECKas €IMHMIA C OJHOBPEMEHHBIM
CEMAaHTHUYECKUM NIEPEBOJOM I KOMMEHTAPUEM, WIIH UCIIOIb3YETCS TPAHCKPHUIILUS
C omucaTeNbHbIM nepeBooM. OAHAKO ClelyeT OTMETHTh cleuu(duKy mnepeBojia
YHUBEPCAIBHBIX JIEKCEM, TIOCKOJIBKY IIPH UX IIEpeIade Ha aHIJIMACKUI UIIN PyCCKUN
A3bIK OHM IPUOOPETAIOT CEMAHTUYECKUE OTTEHKH, COOTBETCTBYIOIINE X KYJIBTYPE.

4. OCHOBHBIE IEPEBOAYECKUE TPYIHOCTU MBI YCIOBHO IOAPA3ICIWIM Ha
CIeAyIOUIMe TPYNIbl: CEMAHTUYECKHE, TpaMMaTHYECKHE, IparMaTU4eCcKue u
DKCTpaJIMHIBUCTHYECKHE. [IpyM mepeBoAe MHOIMX KyJNIbTYPHO MapKHUPOBAHHBIX
JIEKCEM, B YaCTHOCTH, AaHTPOIIOHUMOB U TOIIOHMMOB, IIPUMEHAETCS IEPEBOAUECKAs
TPAHCKPUIILMS WM TPAHCIUTEPALUA. B HEKOTOpBIX ciydasx, I AOCTHKECHUS
OOJbIIE TOYHOCTH, TPAHCKPHUILMS WIM TpPaHCIUTEpaUusi I[PUMEHSETCS
ONHOBPEMEHHO €  KaJbKMPOBAHUEM, CEMAHTHYECKUM  II€PEBOJIOM WU
KOMMeHTapueM. KanbKupoBaHuE HCHONB3YETCA ISl MMOPOKICHUS OCMBICICHHON
JIEKCEMBbl B TEKCTE IMEpPEeBOAa C COXPAHEHUEM d3JEMEHTOB (DOpMBbI WM (PYyHKUUU
VCXOJHOW €IMHULBI, MHOTAA OHO NPUMEHSAETCS HapAdy C TPAHCKPUIILHMEN u
JIEKCUKO-CEMaHTUYECKON TpaHC(OopMaLueH.

5. Pa3paboTanbl KpUTEpUU KyJIbTYPHO MAapKUPOBAHHOM JIEKCUKH, B KOTOPHIC
BKJIFOUEHBI: a) C TOYKU 3PEHUS JIEKCHUECKOr0 3HAYECHMS — PEaINM, CBOWCTBEHHBIE
TOMY WJIM MHOMY 3THOCY, 0) C TOUKHU 3pEHHUs JIEKCUKOrpadUpOBaHUsI — OTCYTCTBUE
NePUHUINH KyJIbTYPHO MapKUPOBAaHHOMW JIEKCEMBI B CIIOBApsX, B) C TOUKHU 3PEHUS
CEMaHTUYECKOM MapaJurMbl — MOHOCEMAHTUYHOCTb, T) C TOYKH 3pEHUS
NIEPEBOIOBE/ICHUSI — OTCYTCTBHE HKBHBAJIEHTA B JAPYIOM SI3bIKE (MMEETCS B BHUIY
HEPOJICTBEHHBIH SI3BIK).

6. IlpoBeneHHbI HaMHM aHajdU3 MO3BOJISIET BBIABUTH OCOOEHHOCTH
penpe3eHTauMyM  KyJbTypHO MAapKHUPOBAaHHOM JIEKCMKH. MBI  paccMOTpenn
CEMaHTHUYECKHE OCOOEHHOCTH KYJIbTYPHO MapKUPOBAHHOM JIEKCUKH, B YACTHOCTH,
pa3zpaboTanu TeMaTUKO-UAeorpaduyecKylo MapajurMy, BBISIBUIM PEITUTHO3HBIC
noctynarel. «Kyrtaary buidr» nOponuTtaH HCIAMCKMMM  3HAaHUSAMHU. MBI
IIPOaHaIM3UPOBaAIM BeTpedaroniuecs B «Kyrtaary buimry pemruno3sele noyoKeHus
U BBIABWIN 14 akcuom, pearcaHHble 1 COOMI0CHUS MyCyJIbMaHaMU.

7. «Kyraary bumur» npeactaBiaser co00Ml  BaXHBIM HMCTOYHUK IS
UCCJIEIOBaHUS M aHaju3a Cy(QHUiiCKUX MOCTYyJaToB, MO3BOJISIL OoJjiee TIyOOKO
BBISIBUTH UCTOPUYECKUE M KYJIBTYpPHBIE aCIEKThI Cy(pu3Ma, MoKa3aTh €ro BIUSHUE
Ha (opMHpOBaHME MOpAIBHBIX W D3TUYECKUX IEHHOCTEH B TIOPKOS3BIYHOM
obmectBe. B «Kyranry buimr» cydusm npeacraBieH B BUAE MyJIPbIX COBETOB U
HAaCTaBJICHUM, HAINPABJICHHBIX HA pPa3BUTHE JYXOBHOCTH M JOCTHXKEHUE
BHYTpeHHero cosepuieHcTBa. FOcyd xoc XamkuO mnpu3bIBaeT K MOCTHKEHHUIO
UCTUHBI, TOUCKY ITyOMHHOTO MOHUMAHUS U OCO3HAHUIO CBOEI0 MCTUHHOTO «S1» B
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mune Oarypmuiia. Mbl BeIIBUIN 12 MOCTYIaTOB, XapaKTEPHBIX I CyPUCTOB TOTO
BPEMEHH.

8. IloHnMaHue yHUBEpPCAJbHOU JIEKCUKA HEOJHO3HAYHO Y MHOT'MX YYEHBIX.
MBI cuuTaeM, 4TO yHUBEpPCAJIBbHAS JEKCUKA — 3TO IUIACT JIEKCUYECKOrO0 COCTaBa
A3bIKa, OTPAXKAIOLUN 00IIKE JUIsl BCEX SI3BIKOB M KYJIBTYP IHOHSTHS, CBA3aHHBIE C
0a30BBIMM  YEJIOBEUECKMMHU TOTPEOHOCTAMHU, MPUPOJHBIMU  SIBICHUSMU U
COLIMAJIbHBIMU OTHOWICHUSMHA. MBI BKJIIFOYAEM B YHUBEPCAIBHYIO JIEKCUKY TaKUE
MOHATHSI, KOTOPBIE XapaKTEPHBI JIJIs1 BCEX JIIOJIEW HE3aBUCUMO OT BEPOUCIIOBENAHUS
U HallMu, — J3TO cepoye, Oywid, cuacmve, Oozcamcmeo, Opye, 6pas, pPa3ym,
uUHmMenneKkm, yueHue, MyopoCcms, 4el08eUYHOCMb, Muiocepoue, a TaKKe yeem W
yucaa.

9. IlpoBeneHHBII HaMU aHAINW3 WUIKOCTPATUBHOIO Marepuasa I03BOJISIET
BBISIBUTH CEMAHTUYECKUE OCOOCHHOCTH PENpPE3eHTALNU YHUBEPCATIbHBIX JIEKCEM,
yacto Bcerpevarommxcss B «Kyraary bunur». JlekceMbl yHUBEPCAIbHOTO,
OOIIEHAITMOHAIBHOTO XapaKTepa MpH Mepeavye Ha aHTIUACKUN U PYCCKHUM SI3BIK
MpUOOPETAIOT COBPEMEHHBIE YEPTHI COOTBETCTBYIOIIUX KYJIbTYP.

10. B «Kyraary bwimr» BCTpedaroTCs HAaMMEHOBAHHUS LIBETA, B OCHOBHOM,
YEepHBIN U OENbIil, IPU 3TOM YEPHBIN, TEMHBIN LIBET COOTHOCHUTCS C MOPOKOM, TOT A
Kak OeJbIi CBETJIBIM IIBET COOTHOCUTCS € JI0OpoM W muiocepauem. Ilpupona
OKpallleHa B CBETJIbIE TOHA — 3€JIEHBIN, TOIy00H.

I1. B «Kyranry bunur» Takxke BCTpedaroTcsi yucia. Y MHOTMX HapOJOB
Yyucia ynoTpeOsitoTCsl He TOJIBKO B MPSIMOM 3HAYEHUM, HO TAKXKEe Ka) bl HApO.I
IIPUACT CBOWCTBEHHOE €ro MHUPOBOCIHPHUATHIO CHUMBOJHAYECKOE 3HAUYCHUE
YyycJaM, YTO HAIUIO OTPAXKEHUE B NIEPEBOAAX HA PYCCKUM U aHTJIUUCKUAM SI3BIKH.
B o0mieit cnokxHOCTH 4KcIia UCII0JIb30BaHbI B IPOU3BEICHUH B IPSIMOM 3HAYEHUH.

12. FOcyd xoc Xamxub Kak sS36IKOBasi JIUYHOCTh CBOETO BPEMEHH Tepeaal
KyJbTYypy M Tpaauluu Toro Bpemenu, P./lankod ¢, Oyayun s36IKOBOI TUUHOCTHIO
3anana, nmepenan KyJabTypy TIOPKCKOTo Hapoja XI Beka depe3 NMpu3My CBOETO
BpeMenu, C.MBaHOB, OyAyuu SI3bIKOBOW JMYHOCTHIO Poccum, mepenan KyJibTypy
4yepe3 MpU3My PYCCKOM KylbTypbl M Tonbko K.KapumoB mnepenman KyibeTypy,
TPaJULINNA TIOPKCKUX HAPOJIOB, UCIIOJb3YsI COOTBETCTBYIOIINE SI3bIKOBBIE CPEICTBA.

13. B pe3ynbrare HalIero UCCieI0BaHUs Mbl pa3padoTalld psJl MPEIOKEHUN
U PEKOMEHJAIMN MO MCCIENOBAHUIO CNEUU(DUKU KYJIbTYPHO MapKUpPOBAaHHOU W
yHUBEpCaJIbHOMU JIekcuku npousBenenus «Kyranry bumur» HOcyda xoc Xamxuoa:
1. Onpenennts TEOPETUYECKYIO OCHOBY WCCIEAOBAHMS, YACHAs BHUMaHUE
MOHATHUSM KYJIbTYPHO MAapKHPOBAaHHOW M YHUBEPCAIBHOW JIEKCUKU B KOHTEKCTE
TIOPKCKOH (pustosioruu. 2. BeISIBUTB KyJIbTYPHO MapKUPOBAHHYIO JIEKCUKY, oOpaluas
BHUMAaHHE HA TEPMHUHBI, OTPAKAIOLINE COLIMATbHBIE HHCTUTYThI, TOCYAapPCTBEHHOE
YIIPaBICHHE, PEIUTHO3HBIE U TPAAULMOHHBIE IPEACTABICHUA d110XU KapaxaHumos.
3. HccnenoBaTh yHHBEPCAIBHYIO JIEKCUKY, CBSI3aHHYK) C MOPAJbHO-ITUYECKUMU
KaTeropusiMu, prunocohCKuMu MOHATHAMH U 00IIEUYeTIOBEUECKUMHU IEHHOCTAMU. 4.
PaccMoTpeTh 0COOEHHOCTM MepeBOJa MPOU3BENCHUS, aHAIM3UPYsS CTpaTeruu
repesayu KyJbTYPHO MAPKUPOBAHHBIX JJIEMEHTOB B PA3JINYHBIX S3BIKOBBIX BEPCUAX
(pycckuii, aHrnuickuii, y30ekckuii). BaXHO BBISIBUTH OCHOBHBIE TPYIHOCTH
nepeBojla U MPEAJIOKUTh BO3MOXKHBIE pEIICHUS, KOTOpPbIE BKIIOYAIOT B ce0s
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TPaHCIUTEPALMIO, KaJbKUPOBaHHE M KyJIbTypHYyIO ajnanTamuio. 5. Paspaborath
IIPAaKTUYECKHE MATEPHUANIbl, TAKUE KaK CJIOBapb KyJIbTYPHO MAapKHUPOBAaHHOU
nexcuku «Kyranry bunury ¢ noscHeHusAMHU.

14. TlepcriekTuBO#l NanbHEMIIe pabOThl, HA HAIl B3IJISL, MOXET SBHUTHCS
MOHOIpa()UYECKOE  HCCIENOBAaHUE  JIMHIBOKYJBTYPOJOTMYECKOIO  aCIEKTa
OTPAKEHUS YHMBEpPCAJbHBIX JiekceM B nepeBogax «Kyraary bwmmr» Ha
AHTTIMUCKUM, PYCCKUM M Y30€KCKHM S3bIKH, MOCKOJBKY KaXJbli HapoJa HMEeT
coOCTBEHHOE CaMOOBITHOE TOHUMAaHUE YHUBEPCATbHBIX JIEKCEM.
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INTRODUCTION (abstract of the DSc dissertation)

The aim of the research is to identify semantic and translation features of
culturally marked and universal vocabulary selected from the work “Kutadgu Bilig”
by Yusuf khass Hajib.

The object of the research is a culturally marked and universal vocabulary of
the work of Yusuf khass Hajib “Kutadgu bilig”.

The scientific novelty of the research is as follows:

by identifying the semantic and translation features of culturally marked and
universal vocabulary in languages of different systems, the relationship between
language and culture, including socio-historical reality, religious beliefs, national
customs, traditions and universal values, is substantiated;

through a comparative-contrastive analysis of the semantic relationships of
culturally marked and universal lexical units and phrases, the prevalence of such
transformation techniques as transcription and transliteration in the English and
Russian translations of the work “Kutadgu Bilig” is revealed;

by identifying the criteria and comparative analysis of culturally marked
vocabulary in the translations of the work “Kutadgu Bilig” by Yusuf Khos Khadzhib
into English and Russian, as well as the adapted version into the modern Uzbek
literary language, its thematic and ideographic paradigm is developed;

using cross-cultural analysis, it was proven that the translation of universal
lexemes “Kutadgu Bilig” reflects the worldview, worldview and religious thinking
of the English, Russian and Uzbek peoples in the languages under consideration;

using the statistical method, the frequency of representation of such national
lexemes as heart, soul, humanity, mercy in the translations of the work “Kutadgu
Bilig” by Yusuf Khos Khadzhib into English and Russian, as well as the adapted
version into the modern Uzbek literary language was identified;

using comparative analysis, religious vocabulary was identified by developing
the main 14 axioms of religious vocabulary and identifying the main 12 postulates
of Sufi ideas based on studying the content of “Kutadgu Bilig”.

Implementation of the research results. Based on scientific results obtained
during the study:

the materials of the research on identifying the semantic and translation features
of culturally marked and universal vocabulary in languages of different systems,
where the relationship between language and culture is substantiated, including
socio-historical reality, religious beliefs, national customs, traditions and universal
values, has been used in the international research project jointly with the British
Council Uzbekistan No. 1683580 “English as a school subject”, implemented in
2020-2022 (Certificate No. 04-04-1/1469 of the Uzbekistan State World Languages
University dated March 27, 2025). As a result, the presented conclusions served as
a source for preparing theoretical and practical materials;

the materials from the research on identifying the predominance of such
transformation techniques as transcription and transliteration in the English and
Russian translation of the work “Kutadgu Bilig” through a comparative analysis of
the semantic relationships of culturally marked and universal lexical units and
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phrases have been used in the international project of the Uzbekistan State World
Languages University in collaboration with the US Department and the US Embassy
in Uzbekistan No. SUZ 280021GR3106 “The English Access Microscholarship
Program” on the topic: “O‘zbekistonda oliy va o‘rta maxsus ta’lim tizimi
jarayonlarini modernizatsiyalash va kompyuter savodxonligini oshirish”,
implemented in 2022-2024 (Certificate No. 04-04-1/1423 of the Uzbekistan State
World Languages University dated March 26, 2025). As a result, the presented
conclusions served as a source for preparing theoretical and practical materials;

the scientific results obtained through the identification of criteria and
comparative analysis of culturally marked lexemes in the translations of the work
“Kutadgu Bilig” by Yusuf khass Hajib into English and Russian, and in the adapted
version into the modern Uzbek literary language, as well as the developed thematic
paradigm, has been used at the reporting meetings of the Creative Council for
Literary Translation of the Union of Writers of Uzbekistan, at literary meetings,
master classes of the Circle of Young Artists (Reference No. 01-03/538 of the Union
of Writers of Uzbekistan dated May 3, 2024). As a result, the presented materials
strengthened the knowledge of young translators about the reflection of national
culture in the translation of masterpieces of classical literature and formed certain
ideas about the research.

the materials of the research on the problems of the relationship between
language and culture, which shows the semantic and translation features of universal
and culturally marked lexemes in English, Russian and Uzbek languages, have been
used in the practical project of the Tashkent State University of the Uzbek Language
and Literature named after Alisher Navai PF-201912258 “Creation of a multilingual
(Uzbek, Russian, English) electronic platform for Uzbek literature”, implemented in
2021-2023 (Certificate No. 04/1-1842 of the Tashkent State University of the Uzbek
Language and Literature named after Alisher Navai dated July 15, 2024). As a result,
the presented conclusions served as a source for preparing theoretical and practical
materials.

the materials from the research on the translation of universal lexemes in the
work “Kutadgu Bilig”, reflecting the worldview and religious thinking of the
English, Russian, and Uzbek peoples in the languages under consideration, as well
as the frequency of representation of national lexemes such as heart, soul, humanity,
and mercy, identified through the statistical method, have been utilized in the
international project of the Uzbekistan State World Languages University, in
collaboration with the US Department and the US Embassy in Uzbekistan No. SUZ
280021GR3106 titled “The English Access Microscholarship Program’ on the topic:
“O‘zbekistonda oliy va o‘rta maxsus ta’lim tizimi jarayonlarini modernizatsiyalash
va kompyuter savodxonligini oshirish”, which is being implemented from 2022-
2024 (Certificate No. 01/569 of the Uzbekistan State World Languages University
dated September 14, 2024). Consequently, the conclusions presented have served as
a source for preparing theoretical and practical materials.

the scientific results obtained in studying the content of “Kutadgu Bilig”
through cross-cultural analysis, which identified 14 axioms of religious vocabulary
and 12 main postulates of Sufi ideas, have been used in the practical project No.
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MU-FZ-201912073 “Creation of a modern interpretation of the hadith collection
“Al-Jame al-Sahih”, implemented at the International Islamic Academy of
Uzbekistan in 2020-2023 (Reference No. 05-331 of the International Islamic
Academy of Uzbekistan dated June 12, 2024). As a result, the presented conclusions
served as a source for preparing theoretical and practical materials and electronic
resources.

The structure and volume of the dissertation. The dissertation consists of an
introduction, four chapters, a conclusion, and a list of references. The total volume
of work is 253 pages.
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